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Abstract:

This chapter considers implications of population ageing as it may impact on normative gender preferences for old age care in three major Indonesian ethnic groups. The Asian literature on gender is well known for the strong preference for sons characteristic of patrilineal family systems in major mainland cultures.  Elsewhere, however, the situation can be very different, of which the most striking is the powerful preference for daughters, and the eminent role that women play in the family economy and society of Southeast Asia’s largest matrilineal population, the Minangkabau of Sumatra. Javanese and Sundanese family systems are also often remarked for women’s influential roles, and people commonly state preferences for support and personal care from daughters. Comparative analysis drawing on ethnographic and systematic local survey data for rural Javanese, Sundanese, and Minangkabau communities is used to illuminate gendered support in relation to differing patterns of inter-generational exchange, socio-economic status, migration and the availability of children.  Networks, and the differences in socio-economic status they maintain, introduce considerable heterogeneity into support arrangements, revealing considerable old age vulnerability and inability to observe gender norms in lower socio-economic strata.  This structured diversity is compared to the approaches of two prevailing demographic models of intergenerational transfers and the standard survey methodologies on which they commonly rely. Major forms of population heterogeneity, including gendered relationships, are systematically excluded from these approaches, which in consequence give an unrealistic picture of social and demographic adaptation.
In the last three decades gender has become a prominent theme in interdisciplinary population research, to which anthropologists have made major and often critical contributions, notably programmatic statements (e.g. Greenhalgh 1994; Obermeyer 1995; Riley and McCarthy 2003), collected papers (e.g. Bledsoe, Lerner and Guyer 2000) and in-depth studies (e.g Basu 1992; Bledsoe 2002; Johnson-Hanks 2006). As demographers in this period have turned their attention increasingly to the consequences of demographic transition, recognition has also grown of how gender relations influence the impacts of population ageing, as well as being influenced by them. The vast body of data from survey programmes carried out by international organisations and governments has become the obvious ‘go to’ source used both for documenting gender differentials around the world and for building population models that track ageing and provide a basis for policies that may address their impacts. Yet a significant gap remains between recognition that gender differentials can be an issue and mainline analytical approaches. As Adioetomo et al. remark, demographic models of age structural imbalance thus far treat gender implications as a given (2006:370). More specifically: while the growing preponderance of older age groups is recognised as an influence on gender equity, notably because women are overrepresented as carers, and that changing gender roles influence, in turn, the capacity of societies to cope with growing older cohorts, these issues are a primary object neither of prevailing demographic ‘dividend’ models (e.g. Bloom et al.2003; Mason and Lee 2004), nor of those addressed to intergenerational transfers (e.g. Caldwell 2005; Frankenberg and Kuhn 2004). Anthropological demographers have begun to contribute critical studies here too (e.g. Aboderin 2004; Kreager and Schröder-Butterfill 2008, 2010), although as yet there is remarkably little attention to the considerable variation of gendered care and support arrangements as they affect the lives of older people at sub-population levels, i.e. below standard national survey units and models based on them. 
This chapter takes up the theme of gender preferences in older peoples’ lives, examining not only what elders prefer in the way of care and other support from their networks, but the reality of limitations on their hopes and expectations.  Unlike much of the literature on care, we thus take the perspective of the older person, rather than examining gender equity and differentials from the perspective of the carer. As we shall see, issues of measurement arise in comparing constraints on support and their consequences, and survey approaches on their own often obscure late life vulnerabilities. The first part of this chapter addresses these issues in two steps. The first step reviews common problems arising from survey data, most of which are not unique to research on gender or ageing but which are rather a consequence of reliance on conventional statistical units. The second step then discusses ways in which standard units, such as households and cohorts, are employed as proxy variables for purposes of analysis and modelling. Proxies can make key players and their relationships invisible, and it is important to understand how this happens and what distortions ensue. Brief case studies of Indonesian elders and their networks in three communities are then introduced in the second part of the chapter to provide specific examples of the kinds of relationships that structure older people’s gender relations and how severe limitations may arise from them. The case studies build on a more general contrast between Javanese and Minangkabau communities which illustrates the importance of variation between major cultural groups in the way gender interacts with population ageing. Attention to such variation is useful because it provides a contrast to analysis based on conventional statistical units which, because they neglect gendered constraints, give a very partial account of age structural impacts. Instead, we see how local surveys prepared and analysed on the basis of ethnography open up an alternative approach in which the importance of gender roles and preferences can be placed in the context of evolving network and other sub-population relationships. More particularly, on this basis we can then explore whether older people’s gendered preferences for care are (or are not) realised, and how and why these outcomes occur.
THE DISCONNECT: GENDER AND AGEING
That national level surveys often indicate inequalities between men and women is hardly surprising. Thus, in Indonesia, women’s disadvantage is found in ‘independent’ variables like the number of years of education they receive, their income stream, whether they participate equally in formal sector employment, enjoy equity in marriage choices, and have equal access to pensions (Malhotra, 1991; Rudkin, 1993; Adiotomo and Eggleston, 1998; Kevane and Levine, 1999; Samosir, Tuhimar and Asmanedi, 2004). The accumulative effects of these differences as they may shape generational relations between elders and their adult children are, of course, complex. Education, income, marital equity, and pensions all have an important bearing, for example, on the support daughters may or may not be able to provide for their parents, or the needs of either older or younger generations for support. This matrix is especially important in Indonesia where many ethnic and religious groups give particular emphasis to daughters’ roles in providing care (Schröder-Butterfill and Fithry, 2014). Daughters, however, are usually not alone in their support roles. National surveys confirm that elders get practical assistance from both sons and daughters, and that women participate extensively in intergenerational material transfers, leading some commentators to conclude that gender differences in support provision for older people are “practically non-existent” (Frankenberg and Kuhn, 2011, p. 27).  Should we therefore conclude that the several life course disadvantages shown to affect women are simply irrelevant where giving or receiving support late in life is concerned?
Households or Networks?

Trends in co-residence provide another example of a survey variable that has attracted much attention in the literature on ageing, as declines in co-residence are often assumed to reflect changes in traditional family values and support arrangements which have favoured elders living with an adult child. Increased migration of both sexes may make such arrangements less likely, the inference being that elders are then more likely to be left without adequate support, and consequently suffer poverty, loneliness and isolation. Co-residence would, in this view, appear to be an indicative variable for such old age vulnerabilities, especially in circumstances in which younger men and women both frequently participate in migration. International compilations of data on this issue, however, have come to view co-residence as an at least ambiguous proxy for elderly vulnerability (e.g. Palloni 2005), and it is not difficult to see why. As Hugo (2015), Knodel et al. (2007), and other Southeast Asian demographers have shown, migration as a one-off and permanent move to a distant place is not the norm: temporary and return migration are much more common; many migrants live in places near to their elders; and improvements in communication (notably, cell phones) now make daily contact a matter of course. As family historians have long recognised, a life course perspective is essential: whether children are resident or non-resident may simply be a function of normal stages in individual and family life cycles, not a breakdown in family relationships (Berkner 1972). As the wider literature on migration in Southeast Asia confirms (e.g. Hoang and Yeoh 2015), the decision to move, whether internal to a country or transnational, is not just an individual’s. He or she generally remains part of family and kin networks, and this entails a web of potential support relationships: financial support from parents or other kin to make the move; the local availability of siblings and kin who can provide care, if necessary, for elders, while the person is away; the prevalence of ‘skipped generation’ families in which grandparents raise their adult children’s children; and the overriding theme of remittances, seen as part of a ‘network of obligations’, and crucial not only for material support but for personal and family reputation (Kreager and Schröder-Butterfill 2015). The significance of gender enters into all of these relationships as cultures assign moral value to whether one or another sex is more appropriate to migrate, provide care, take financial responsibility, and so forth. 
Once we begin to consider ageing and gender as bound up in network relationships, we run up very quickly against a fundamental limitation of survey indicators: in surveys, households are taken as the principal and sufficient sampling unit, not networks. The rationale underlying household-based surveys is driven by the need for comparable results across a wide range of cultures and communities, which is indeed important on both scientific and policy grounds. The household is attractive as a standard unit because it provides a convenient and ostensibly discrete entity, a single composition of members occupying one space at a specific point in time (or, if a panel survey format is employed, for a sequence of assumed discrete space and time points). Survey methods are designed to ensure that an individual can only be a member of one household, and of the limited and fixed set of relationships ascribed to it in a survey or census schedule. The standard procedure is to interview the household head, and perhaps some other household members who stand in what, by Western conventions, are unambiguous classificatory relationships to the head (usually spouse, son, daughter). 
Of course, households are commonly not discrete in this way at all. Their composition is subject to change as members participate in relationships that involve them and their families with other individuals, households, kin, affines, and community groups. A given individual may participate in a number of social groups over differing durations, contributing or receiving resources in labour, income, and care, depending on their own changing needs and those of other group members. Ageing and gender relations provide an obvious case in point where, as noted above, movement within and between communities and states activates a network of obligations in which the sharing and redistribution of resources is decided according to the differing composition of networks and the changing needs of members who reside in different households across the life course. As we shall see, in Indonesia as elsewhere, regional and cultural sub-populations have different network norms, and this alters the demands that can be made on different genders. In some major ethnic sub-populations, children have primary responsibilities not to their mother and father, but to their mother and her brother, and these vary by children’s gender and differing geographical movement. In other major sub-populations the norm is that all children should be supportive of their parents, but the division of this labour evolves informally with immense variation from one network to the next. Older and younger members’ ability to conform to expected gender roles may vary accordingly. Idealising the household as a closed unit, as is done in surveys, means that such network relationships may only be captured incidently, if at all, and that son, daughter, parental and other roles are treated as always the same, when they are not. 
Randall et al. (2011) have shown in their careful comparative study of household survey research that the ideal of rigorous comparability commonly breaks down both in the actual conduct of surveys and in their analysis. Often the household is not defined consistently from one survey programme to the next: it may be merely a co-residential unit, it may be taken as a production/consumption unit, and varying assumptions are made in different surveys about the marital and kin relations it encompasses. The authors’ comparison of results from an extensive sample of surveys shows that it is very difficult to include all of these characteristics adequately and still assume that households are discrete co-resident units. The methodological requirement that an individual only be recorded once prioritises household residence; yet production, consumption, kin and marriage characteristics commonly involve members of other households and, indeed, longstanding relations of alliance between groups. Data collected on the ‘every household is an island’ assumption results, as Randall et al. show, in imbalanced sex ratios and age structures -- particularly in younger cohorts – that cannot possibly be correct for the populations surveyed. In short: household members absent because engaged elsewhere are not being counted, even though their contributions to and involvement in their households of origin are critical. As they also remark, the survey assignment of residence often does not agree with local perception, and the many issues of whether translation of questions in standard survey formats adequately capture local language and gender preferences also become an important consideration here. It is not only many normative relationships in a society that become invisible – the impossible sex ratios and age structures show that key people in these relationships simply disappear.
 We can thus see why standard survey variables are coming to be recognised as at best highly ambiguous proxies for problems that older people and their families face, and for determining whether these problems have important gender dimensions. The significance of survey variables at the household level is subject to many network relationships in which households and their members are involved.  Changing individual and household characteristics that surveys track, like residence, migration, education and income, are thus not ‘independent’ variables by which wider social and economic trends determine directly what people do. Such differences are, rather, mediated by the composition and structure of network memberships which shape behaviour. Where people live, whether they migrate, go to school, and what jobs they can get are not independent of the social and economic connections a given person and his or her fellow network members have. Gender is, obviously, a fundamental element of such network composition and structure.This does not mean that household units should be abandoned, but they do need to be defined in ways that reflect local language and perception, and recognised as units nested in the networks and other sub-populations in which behaviour is organised locally. A combined methodology, enabling surveys to be guided by ethnography and checked against it, is necessary. Generalised statements of gender disadvantage or advantage based on single variables in standard formats, no matter how systematic the compilation on which they rely, can only take us a small part of the way to understanding whether and how gender differences actually impact on later life. 
‘Dividends’ and Transfers: Genderless Modelling

We return to these issues in later sections of this chapter, but a brief outline should be given here of the two eminent demographic models noted in passing above – intergenerational transfers and demographic ‘dividends’ -- since their reliance on standard survey variables has an important bearing on the extent to which gendered relations are considered.  Attention to flows of support between generations as a potential causal factor in demographic and family adjustments was stimulated originally by Caldwell (1976), giving rise to a large body of research. His hypothesis was that prior to rapid declines in fertility the labour and other resources provided to older by younger generations is vastly greater than the support parental generations give to their children. The ‘net flow of wealth’ is therefore ‘upwards’ for most of history, and alters only with modern economics and social values that, in making children much more expensive, lead to prioritising ‘downward’ investment by parents and kin in a smaller number of them. Caldwell expressed scepticism that flows could be measured adequately; much of the literature has, however, proceeded to do so, and these data on the whole either flatly contradict his hypothesis or give only modest support (see, for example, reviews by Lee 2000; Kaplan and Bock 2001; Lee and Mason 2011). 
Relying on standard household data, these studies generally follow the flawed methodology remarked above, making four assumptions that largely preclude consideration of gender variation. First, an absence of agreed socio-economic stratification frameworks in the data systems of most countries in the developing world, and the incomplete counts of ethnic diversity given in most countries’ censuses, encourage analysis of household data at a national level as a whole and without reference to status and ethnic variation. In other words, differences between main constituent groups in a society that are likely to have an important bearing on gender norms and the functioning of family systems are not closely considered. Since the methodology gives priority to household heads, who are more likely to be men, the differing situations of women in the social groups to which they belong are often understated, if not erased. As Indonesia is a Southeast Asian country in which women have traditionally had significant rights to property, divorce, and labour market participation (often contrasted to joint family norms in South and East Asia, e.g. Wolf 1990), this absence is likely to be particularly important with respect to the support they contribute to older generations. Second, the relation between households and the networks in which they are nested is not examined systematically, and indeed network data cannot be collected realistically if based only on the views of the household head.
 This absence is closely bound up with a third: the hypothesis that it is sufficient to consider only net flows of intergenerational support. This eliminates changes in support between generations across the life course, and changing men’s and women’s capacities to provide support as they mature or reach their last years of life. How actual support relationships are shared within networks, and how this sharing varies and may be compromised, cannot be studied directly in a household survey format. In addition to the limitations already noted, a fundamental limitation of standard survey data on their own is that the information provided consists of reported behaviour unchecked against observation of whether norms are actually observed. Finally, models of intergenerational relations assume that children are evenly distributed across households, i.e. that everyone is in more or less the same situation with regard to resources in younger people, and only a couple’s own children need to be considered. As we shall note, below, networks in different socio-economic strata vary in size, and hence their resources in younger members vary significantly. This can have radical impacts on the availability of younger members of the ‘right’ gender to perform caring responsibilities. In sum, common sources of variation in social structures and cultures that specify people’s practical ability to carry out expected gender roles and contributions to intergenerational support are at each of these four points excluded. 
In contrast to this approach, Indonesian research which specifies the compositional demography of groups confirms that flows of support vary considerably within and between ethnic communities and across family life cycles within them; in contrast to the net flow approach, the presence of major upward, downward and balanced flows of support between generations can be found co-existing in all communities, and varies with socio-economic stratification, network size and composition (Kreager and Schröder-Butterfill 2010). If we are to build models of intergenerational support which take into account the importance of preferences for gendered care, whether and where these preferences are realised, and the constraints on women and men to accommodate these preferences, then people need to be located in the several population units – such as family networks and socio-economic strata – in which they participate. Actual processes of transfer need to be observed ethnographically and tested in local surveys, and models then designed to take account of these processes.
The economic demography of ‘dividends’ is addressed similarly to macro (usually national-level) changes in cohort size associated with recent fertility and mortality declines, both in the developed and developing world. As is well known, an ageing population carries potentially radical implications for future old age support and the impoverishment of younger generations: in many countries projections imply many fewer members of working age cohorts in the future, and in such circumstances it is simply unclear whether current economic well-being can be sustained while the increasing costs of elderly care are also covered. The dividend idea introduces a potentially hopeful strategy to address this imbalance, and is intended to encourage governments to plan ahead: where fertility and mortality decline rapidly there is a relatively brief ‘window of opportunity’ of roughly three decades in which the proportion of the population at working ages significantly increases relative to child cohorts (which are much smaller, on account of fertility declines) and to elderly cohorts (whose numbers remain at lower historical levels because their numbers were reduced by higher mortality when they were young). The greater number of workers during the ‘window’, it is argued, can produce rapid economic growth if there is fast and big investment in infrastructural improvements (education, transport, industry, health systems, etc.) coupled with encouragements to individual saving – which both must take place before the large working age cohorts reach age 65 and over.
 
Again, models do not rely on observation of major sub-population differences, and assume a uniform distribution of younger generation members. In place of the diversity of local population units, analysis treats cohorts (usually five or ten year age groups), and dependency ratios (proportions in younger age groups relative to older ones) at the national level. While recent research has remarked that promoting gender equity is likely to be necessary if ‘dividends’ are to be realised, this remains a proposed agenda for research (e.g. Schultz 2009; Miller et al. 2016). In the Indonesian case, comparative research at national, provincial and local levels confirms that, for Indonesia as a whole, there will indeed be relatively fewer younger people, however the situation at provincial levels is very diverse. When compositional demography taking account of differences in wealth, social position, migration, and network memberships is carried out at the community level, major differences between constituent sub-populations emerge. Better-off elders are able to build larger local networks with many younger generation members for potential support purposes. As many as 60 per cent of elders in the poorest strata may, in contrast, may lack adequate local networks (Schröder-Butterfill and Kreager 2005; Kreager and Schröder-Butterfill 2010; Schröder-Butterfill 2015). In other words, cohorts and dependency ratios cannot be adequate proxies for local population units and support relationships, as they do not track accurately the distribution of younger generations in different socio-economic strata and the networks that compose them -- including the presence or absence of female members able to assume care roles, which is a key consideration. It is to this situation and its implications for older men and women that we now turn.
Ageing in Indonesia

Beginning in April 1999, a joint Indonesian and British research team has conducted a longitudinal ethnographic and demographic field study of three communities
  representing major Indonesian ethnicities (Javanese and Sundanese on Java, and Minangkabau on Sumatra). The communities (Kidul, in East Java; Wetan in West Java, and Koto Kayo in West Sumatra) are located in three of the five provinces that have, from 1990, had more than seven per cent of the population over the age of 60 (thus conforming to United Nations criteria of ageing populations).
 Comparative ethnographic study supported by random sample, panel surveys has enabled us to establish contexts and variations in family and community support for older people over time, and the advantages and disadvantages that may accrue in consequence to older men and women. Ethnography and local survey data together reveal similar patterns of socio-economic stratification in the three communities which have an important bearing on elderly wellbeing, notably by influencing the supply of children, kin network size and structure, and inter-generational exchanges. 
This combined qualitative and quantitative methodology is a compositional demography which provides a major alternative, and often necessary complement, to standard survey and census-based approaches. The approach has arisen variously from historical demographic, anthropological, and evolutionary population research. Observation, attention to local environments, and to language are used to identify principal local population units, which then shape formal survey design and modelling.
 This enables any individual to be situated in the multiple groups which they recognise and in which they participate. In place of the several shortcomings of standard survey approaches reviewed above, the approach reveals the heterogeneity of local arrangements. This is critical to understanding how groups cope with ageing and try to carry out accepted gender preferences, reversing the limitations of conventional surveys by comparing stated and actual behaviour; situating households in kin networks and other relevant sub-populations; enabling survey regularities to be checked against in-depth case study data, and vice versa; including migrant group members in description and analysis; and documenting relationships in local languages and perception.  In addition, key population units not locally recognised in standardised methodologies – notably, older people who have negligible networks or are for practical purposes childless – can also be specified quantitatively and qualitatively in relation to the life course processes that give rise to vulnerability.
The family systems in the two communities on Java are characterised by nuclear/bilateral patterns, whilst the Minangkabau population of Koto Kayo is matrilineal. Migration is a major factor in local population composition in all three sites. Proportions of older people’s adult children reported in 2000 as no longer resident in the community (46, 45 and 75 per cent, respectively) give some idea of the active engagement of family networks in regional, national and international economies (Kreager 2006). Since most migrants are of younger ages, the level of migration tends to increase the proportion of the population aged 60 and over to 11, 10 and 18 per cent of the respective communities, a noticeably higher average than the 7 per cent normal in their respective provinces (Ananta, Anwar and Suzeti 1997). Each community is characterized by a mixed family economy, drawing on income from migrants, from employment in local government, and from services and small-scale manufacturing, while also retaining the traditional economic base in agriculture and local markets. All communities are predominantly Muslim. Languages spoken in the home are respectively Javanese, Sundanese, and Minangkabau, with most speakers competent in the national language, Bahasa Indonesia. Interviews were conducted in more than one language in each site.  

As we shall see, variation in access to normative gendered care-giving in the three communities arises from the differing composition and other properties of their kin and family networks. Differences are likely to be exacerbated by the location of a given network in relation to wider community groups (notably the socio-economic strata to which networks tend to be allied) and demographic characteristics (groups differentiated by characteristic fertility, mortality and migration patterns). The principal contrast is between the matrilineal system of the Minangkabau and the nuclear family systems in the Javanese sites. These kin and family logics entail: (1) strikingly different norms of inter-generational support; and (2) a prescriptive emphasis on the position of daughters in the matrilineal system that has no equivalent in the less formal, preferential attitudes of the Javanese populations to gender. To begin with, a brief overview of findings from Ageing in Indonesia will help to define the contexts in which gender differences matter. Case studies then illustrate some key implications of local variations, and make clear the inadvisability of relying on survey data alone as a basis for modelling future policy needs. 
Gender, Socio-Economic Strata, and Networks in Javanese Communities

In Wetan and Kidul, preferred family arrangements entail a balance in which elders and their adult children are expected to be independent while maintaining mutual support in which elders commonly take a major role (Kreager and Schröder-Butterfill 2008). Couples later in life prefer to live on their own with at least one adult child living nearby, while regular contacts continue with children living away from the village. This pattern is realised in the great majority of families. While significant numbers in younger generations are absent on migration, kin networks experience a very small permanent loss of them: younger generation members who are out of contact, and not contributing materially to their family average one child or less per network (Kreager 2006). Where co-residence with children is found, this is often due to economic and social vulnerability in the young adult generation who in consequence remain dependent on their elderly parents or relations. Sometimes, what is at issue is merely the youngest child having yet not left home. If the older generation is widowed, it is sometimes preferred that a child remains living in the home. Dependence of the younger adult generation on the old is often associated with divorce or lack of employment; further dependence takes the form of ‘skipped generation’ households in which elders raise and pay schooling and other costs of grandchildren that their own children have left with them while working away from the community (Schröder-Butterfill 2004a). Co-residence, in short, is not generally indicative of elderly dependence, and commonly indicates the opposite.

Values of independence favoured by the Javanese have a double character which shapes many aspects of daily life.  On the positive side, older people intend to remain active in family and social life until they die, and commonly do so.  Gainfully employed almost all of their later lives, and sometimes assisted by small pensions, they remain net contributors to the family and network economy, even when the young adult generation is economically successful and there is no necessity. This continuing employment is a matter of personal and family reputation, since respect requires continuing participation in inter-generational exchanges. Analysis of the 2000 household survey in the East Javanese site showed, for instance, that two-fifths of all families with older members engage in balanced exchanges between generations (‘balanced’ here being not strict monetary equality in goods and services, but active involvement in reciprocal exchanges). In the 2005 survey round, this proportion had increased to nearly one-half (Kreager and Schröder-Butterfill 2008). Of course, as physical disabilities increase, elders’ material contributions normally lessen, but even small contributions are recognized to maintain the status quo. Part-time agricultural labour or factory work, and assistance in children’s households, enable elders to participate as expected in family and community life and rituals.  Even where the income gained or saved is small, this remains important for status. To take a common example, a very modest income enables elders to give small gifts of sweets to their grandchildren.

The negative side emerges where elders’ declining physical capacity to make material contributions to their families coincides with overall family poverty. This usually arises where families have very limited networks, both in size and useful connections, and where they lack assets in land or other material resources. Households in lower socio-economic strata often face this predicament.
 A quarter of elderly people are net receivers of support from the younger generation, some 80 per cent of whom are in poorer strata. In these cases, support is usually only provision of food and companionship, and there is no adequate safety net to pay for a health crisis. Even in families not facing poverty, an older member’s physical frailty (particularly incontinence and an inability to carry out basic tasks of daily living) involves inevitable loss of reputation. The inability to contribute to family and wider exchanges leads to loss of social status, especially where families must resort to charity coming from outside the family.
 Normative values of independence and balance of generations, however much they may be esteemed, carry a real threat of vulnerability. Unlike joint family systems in much of mainland Asia, or stem family systems in Thailand, Javanese family networks do not explicitly and normatively designate a particular child as responsible for elder care late in life or financial support for medical help. In Javanese communities, ties between elders and particular children, grandchildren or other younger kin are preferential: they evolve as part of personal relationships that develop over the life course, not as social norms deemed obligatory. One consequence of this preferential character is that ties on which people expect to depend may readily become vulnerable to the incidence of death, economic misfortune, or immoral behaviour occurring somewhere amongst the several network members, which may carry multiple implications for other group members, and the group’s reputation as a whole. For instance, a father who provides for his family but is given to violence, elders tainted by past sexual improprieties or gambling or foolish expenditures, and many other kinds of behaviour considered disreputable, can all influence whether other network members in due course feel they need not contribute to an elder’s late life support.
The preferential character of Javanese elderly support patterns gives a strategic significance to gender, especially to the role of spouses and daughters as carers. While this is reflected in ideal male and female role models, in practice the extent to which ideals can be realised depends on the composition of family networks and the actual carrying out of values of reciprocity expected to govern them.  In a family system that emphasizes generational independence, spouses (male and female) are the primary source of assistance for livelihood and personal care.  As in most societies, female longevity exceeds male, so elderly men are on average more likely to have a spouse on whom to rely. Serious male vulnerability nonetheless arises from inadequate networks -- especially where there is a lack of female support in the network – as will be demonstrated in the case studies, below.  The critical importance of network composition is also evident where elders lack daughters or daughters-in-law, as these are preferred carers alongside or instead of spouses. Historical factors affecting older generations (notably higher mortality of men and children during the wartime Japanese occupation, coupled with  infertility due to the spread of STDs in that era, and widespread divorce) remain responsible for higher rates of childlessness amongst the oldest old (Schröder-Butterfill and Kreager 2005). 
Measuring and interpreting the absence of children in Javanese society is obviously a central issue in understanding gender relations, given that support arrangements in later life are subject to gendered preferences. However, taking individuals or their households as the unit is again insufficient. This is because the network arrangements, as described above, enable the redistribution of younger members between families and households to perform labour services, care, contribution of resources gained on migration, and so forth. Taking the East Javanese village of Kidul as a case in point, three sorts of childlessness need to be distinguished in relation to intergenerational support: demographic childlessness, or the percentage of women and men in the village who have no children either because they never had any, or lost all of their children to mortality; de facto childlessness, where factors like divorce, alienation, handicapped children, and all children migrating and ceasing contact, result in no children for support purposes; and actual childlessness, that is, the combined effect of the first two types less the subsequent gaining of children via adoption or remarriage to a spouse with children (Schröder-Butterfill and Kreager 2005). In Kidul, one in four elders (26%) were demographically childless in the 2000 round of survey and ethnography, which is significantly higher than the usual demographic index of infertility of 3%. A further 5% were de facto childless, bringing the total in the community to 31%, that is, nearly one in three elders. Fortunately, when adoption and remarriage are included, this figure falls to 17.7%.  However, differences of socio-economic status strongly affected recourse to the latter solution: childless elders in better-off strata have been much more likely to be able to find nieces or other female kin to adopt, explicitly with the intention of their providing personal care and companionship in later life; while actual childlessness in the top two strata improves to 11% and 6%, the situation in the lower two strata worsens to 22% and 60% (Schröder-Butterfill and Kreager 2005).
 
For elders with children, the preferred residential pattern, in which some children are in the village or live close by, while others reside at greater distances, provides a second and potentially crucial back-up for widows, widowers, the unmarried, and frail elderly couples. Intimate personal care is provided normally by daughters or daughters-in-law, and elders in almost all cases will express a preference for having a daughter living near to them. The advantage of the ‘some near/some away’ residential pattern is that in most cases, a number of members of a family network can be found to provide meals, companionship, or personal care—but arrangements are often mutable, depending on who is available.
 A kind of division of family labour enables children and sometimes other kin to share support responsibilities—some providing food or companionship because they are at hand to do so, others making less continuous contributions during visits or emergencies (such as contributing to hospital costs). The reality, nonetheless, is that levels of migration and alienation within the family network make primary or exclusive reliance on daughters impossible for many people, some or all of the time. 
Gender, Networks and Socio-Economic Strata:  Minangkabau

Minangkabau society developed a sophisticated migration-based economy over a century ago, making it an integral part of the wider South East Asian economy. Koto Kayo is typical of traditional Minangkabau communities, having a local economic base in agriculture with almost 90 per cent of households drawing an important part of their subsistence from rice and other locally grown foodstuffs, whilst many also engage in cultivation of crops for a wider market, like coffee and cinnamon (Indrizal, 2004). Most of the village’s wealth, however, owes to labour migration (rantau) associated particularly with trade in cloth across the Indonesian archipelago.  Upwards of two-thirds of older people’s adult children are away from Koto Kayo at a given point in time (Kreager 2006). Rantau is at once a commercial strategy for generating wealth for the individual, the lineage, and the community.  It is also an essential rite de passage on which individual and family reputations rest. Young men who do not establish themselves successfully on rantau cannot attain full respect and position in the community. With time, flows of migrants from the community have established resident communities linked by lineage networks to Jakarta, Bandung and other major cities, which facilitate successive generations of new migrants’ integration into successful trade and other employment. Women now also participate in rantau movement, not only as property owners and wives, but as traders in their own right. Networks facilitate flows of remittances and support for local community projects, not only strengthening family status but building ties through local Islamic and political associations. The Minangkabau became ‘transmigrants’ – i.e. a people with a permanent material and cultural basis in more than one place in the Indonesian archipelago – long before global movement patterns made that term an academic specialism.

Close identification of individual, family and community identity with rantau results in a very different normative structure of inter-generational relations than observed in the Javanese communities. Elderly parents commonly rely on a combination of remittances and local practical support, rather than having to continue to work.  Contrary to the Javanese sites, such dependence in later life is a source of satisfaction and respect. Where Javanese elders emphasize their own continuing contributions, even where they are also receiving material support from children, Minangkabau elders stress contributions of the younger generation, even where local agricultural income means they would be comfortable on their own. Support from several children is expected, both as an ideal and in practice. For two-thirds of elders, net inter-generational exchanges flow predominantly upwards from the younger generation. Nephews and nieces play important roles as is appropriate in a matrilineal society. The 2005 round of the household survey indicates how this process continues for the oldest old: nine-tenths of elders over age seventy are in receipt of support which relies in whole or part on rantau-generated income (Kreager and Schröder-Butterfill 2008).  

The strategic importance of gender, as in the Javanese sites, is conditioned by relative socio-economic status and the size and constituency of networks.  However, gender plays a much more profound role, as would be expected in a matrilineal society. The 4.8 million Minangkabau form the world’s second largest matrilineal population. The organization of descent and inheritance follows prescriptive rules in which rights and property pass from mothers to daughters. Women take major roles in the management of family affairs in conjunction with their brothers.  Men look to their sister’s children as heirs, although they are also likely to have strong (if less formalized) ties to their own children. Normative preference is for the senior female to live in the matriline’s ancestral home (rumah gadang), with the daughter who will succeed her.  The husband of the senior female, and the daughter’s husband, live as ‘honoured guests’ in the rumah gadang; their major family and material interests are in the property and rumah gadang of their sisters, and this gives them an inevitably ambivalent status in relation to their wives’ matriline, especially as the senior female’s brother may take the principal formal and practical role in decision-making.  The prescriptive nature of matrilineal descent is perhaps most evident in the emphasis on links between mothers and daughters: a matriline without daughters faces no future, and kinship here is referred to as ‘lost’ (keluarga punah). Sons cannot inherit and pass on property and, indeed, a matriline without daughters is considered childless no matter how many sons—and successful ones—it may have (Indrizal 2004).
 Childlessness affects 7 per cent of older people, but a further 17 per cent lack surviving female offspring (Indrizal, Kreager, and Schröder-Butterfill 2009).

The prescriptive character of matrilineal descent carries a number of structural entailments that can make gender differences problematic, both for men and women. One is a kind of de facto childlessness, a situation in which, for example, all daughters decide to remain permanently away from the community, preferring their lives on rantau. Although distant family members may be found to maintain ancestral properties, the lack of a daughter resident in the community and an empty rumah gadang is a disgrace. A second liability is the structural vulnerability of older men without wives, whether on account of divorce, the wife’s death, or non-marriage.  

While the prescriptive character of female descent gives rise to critical constraints in some matrilines, the situation is clearly easier in the majority of households where the continuity of the matriline is not endangered. A senior female without daughters may have a sister with daughters, one of whom is prepared (and will reap considerable advantages) to assume the mantle of senior female on the death of her aunt.  Most daughters (who are not in line to become senior female) and sons are less constrained by the matrilineal rule; their residence away on rantau is less of an issue, assuming (as is the commonly observed norm) that their remittances, visits and continuing support for the family and community keep them within the family orbit.
 The pattern of ‘some children near/some away’, as noted in the Javanese communities, also typifies support patterns in Koto Kayo. Although daughters are fundamental to matrilineal ideology and practice, daily support for older people comes normally from both sons and daughters, varying according to their capacities and their point in rantau development. In this respect, inter-generational exchanges resemble the preferential pattern observed in the Javanese communities.
FILLING IN THE COMPOSITIONAL DEMOGRAPHY: The Example of Deficient Networks
Frankenberg and Kuhn’s observation, cited above, that gender differences in support provision for older people in Indonesia are “practically non-existent” was based on national-level surveys.  We can now examine this assertion more carefully.  As a statement of average tendencies it may be taken as broadly true: both daughters and sons actively engage in elderly support. Although elders commonly prefer their daughters’ care, this preference is not to the exclusion of children of both sexes being involved in overall support.
 Support in later life is part of a long term, diverse set of exchanges across the life courses of several network members. Intergenerational support is flexible: contributions by sons, daughters and, where appropriate, their cousins, are likely to vary over time and in response to their own, as well as their elders’, circumstances. Continuing elderly support to younger generations often co-exists with ‘upward’ support, notably where there are reciprocal flows responding to childcare, educational needs, and personal crises. Elders’ preference for daughters’ involvement, in short, is not pursued single-mindedly, or without due allowance for the preferences of daughters, sons, their partners, and other network members. To say that gendered patterns of support effectively do not exist is a radical and misleading simplification of a complex set of realities. 
Of course, not everyone manages to have the children they prefer actually care for them in old age, or do so all of the time. Alternative arrangements are often necessary. This fact of life does not lessen the importance of the gendered values in question, and may arguably enhance their value, rather than lessen it. When we turn from norms to actual flows of inter-generational support, whether from sons or daughters, we turn to the question of how gender roles are in practice shaped by socio-economic status and network behaviour. Members of current elder generations who belong to better-off strata and more successful networks are, particularly in Java, both more likely to have surviving children and to be better able to adopt young people successfully to look after them.  In contrast, one of the several consequences of the prescriptive character of matrilineal succession in the Minangkabau case is that a lack of daughters cannot be alleviated by economic or social success. The following brief case studies are intended to illustrate how family systems run up against constraints on the availability of support, particularly where that support involves a normative gender preference. For purposes of discussion, we focus on case studies in which elders belong to lower strata and have negligible networks. We will consider, in turn: (1) coping with childlessness and de facto childlessness; and (2) male vulnerability in the absence of a spouse and/or children. 

Vulnerability in Javanese, Sundanese and Minangkabau societies does not necessarily arise from a lack of own children, whether daughters or sons. Adoption (often of siblings’ children) has long provided an alternative in Java, and remarriage can also add children to an elder’s network on the island. In the Minangkabau case, the logic of the matrilineal system makes a sister’s children equivalent to a woman’s own children since they belong to the same matriline, can inherit ancestral property, and perpetuate both. Indeed, no distinction is made in kin terms between a woman’s own children and the children of her sister, both being referred to simply as anak (child). Children will refer to their matrilateral aunts as mandeh ketek (‘small mother’, if the aunt is junior to the mother) or mandeh gadang (‘big mother’, if the aunt is senior). A woman without children can thus take a positive and respected place in the family as classificatory mother of her sister’s children, and it is to these children that she will look for assistance should she need it (van Reenen 1996). 

As noted earlier, problems arise in the Minangkabau case either where there are no daughters prepared to return permanently from rantau and assume matrilineal responsibilities in the rumah gadang, or where sisters also lack children. In the former, children’s regular remittances and return visits to the village ensure adequate levels of material support for most elders. However, the psychological insecurity arising from an absence of children locally, and the threat of an empty rumah gadang, cannot be underestimated. This is felt particularly by elderly women whose daughters are all away, since they look to one of these daughters to take over the management and continuity of ancestral property. The case of Asnima exemplifies the paradox of, on the one hand, having many and successful children, while on the other, feeling lonely, vulnerable and ‘childless’ because none are locally available. 
Asnima, aged seventy-five, is the youngest of eight siblings and the only sister. The matriline is prominent in wider kin networks, as its succession of clan headmen (penghulu datuk), now including one of her sons, shows. Asnima has several sons and two daughters, all of whom are married and living in migration sites. Her daughters married non-Minangkabau. The eldest has a successful permanent job in Jakarta; the younger daughter married an Acehnese and recently moved to Padang, three hours distant from Koto Kayo. At present, Asnima looks after the rumah gadang and family lands. She is financially secure, her children regularly remitting support, and she has income from lineage rice land. None of this, however, addresses her fears about the future of her lineage in Koto Kayo. She often visits her children, but will not consider settling permanently with them.  Living with a son is not, in any case, an option, since this violates Minangkabau norms and would reflect badly on her daughters. Her preference would be to raise the only granddaughter she has via her daughters in the hope that she would assume responsibility for, and live in, the rumah gadang, thus continuing the matriline and its status in the community. For now, Asnima occupies the ancestral home on her own. A young, unrelated woman sometimes keeps her company at night and helps her with cooking and care when she is ill. 

Asnima’s situation illustrates the conflicting impact of migration: positive because rantau guarantees continued support and social standing; negative because these strengths undermine the provision of preferred and socially acceptable care and co-exist with the genuine threat of the end of the matriline in the community.  Her situation is not unusual. At the time of the 2005 survey, most ancestral homes were occupied, although some, like Asnima’s, had few residents. In less prosperous communities, many rumah gadang have come to be abandoned and fall into disrepair. When frailty or ill-health makes personal assistance necessary, women like Asnima face a choice between two courses of action, both of which carry loss of self-esteem and public face: accepting help from a non-relative, or leaving the ancestral home to be with a daughter who has moved away.

A second example of a woman with many children who is left de facto childless is Rumiati , in the West Javanese research village. 
Rumiati, a widow in her late 70s, gave birth to eight children. Of the eight one died in infancy, and Rumiati also lost an adult daughter in childbirth; she has raised the baby girl, and also a son of one of her other daughters. Despite steady work as an agricultural labourer, she has needed to sell half of the small plot of land she owned in order to help several of her children on transmigration to Sumatra and Kalimantan. A further sale provided a ‘loan’ (not repaid) to her granddaughter to help her start in business as a trader. The granddaughter was also given the larger half of Rumiati’s house upon her marriage. None of the five children who left have ever returned or sent money, not even the daughter who left her first-born son in Rumiati’s care. One daughter now lives nearby, but is poor and relies on sharecropping the remainder of her mother’s land. Rumiati’s present income from agricultural labour continues to support her and her co-resident grandson who is still at school.  

The absence of local, supportive children in both Asnima’s and Rumiati’s cases are instances of migration gone wrong from the older generation’s point of view. Neither, despite providing substantial assistance to their children, have any child at hand to whom they can turn near the end of their lives. The two cases highlight important differences between Minangkabau and Javanese communities. In Java, parents expect to assist adult children in establishing themselves as economically independent, often to the limits of their ability. They also commonly provide assistance if crises emerge after children have left home. This norm, however, does not obligate children to provide reciprocal flows of support to elderly parents, as it does in Koto Kayo. In Koto Kayo young grandchildren were never left with grandparents, whereas in Java grandparents commonly take charge of grandchildren when the middle generation migrates, not uncommonly doing so in the absence of regular or adequate remittances (Schröder-Butterfill 2004b). This latter responsibility, however, provides Rumiati with compensation – a “daughter” in her home – and this can provide the modest assistance she may need in the form of cooked food or care in illness. Despite Asnima’s much greater material wellbeing, her ability to organize her later life in a way that carries out her preferences and local norms has been completely undermined.
Turning now to examples of male vulnerability, the example of Jamain shows how Minangkabau elders whose lineage faces extinction, and who have failed to create adequate ties within the matrilineal system, experience severe insecurity and loss of status. They lack a safety net for support late in life of the kind that Minangkabau lineages in normal circumstances can provide. 
Unusually for men in Koto Kayo, Jamain took part only briefly in labour migration and returned unsuccessful. His two marriages were childless, both ending in divorce. The second earned him further disapproval because he married a woman from outside the village. Jamain has an older brother with four children, but of course their first loyalties are to their mother’s matriline.  It is to his sister and her offspring that a man normally turns for support, but unfortunately his sister was also childless and has recently died. Jamain has for support only a sympathetic neighbor, and rather less sympathetic fellow-villagers who unwillingly give him money for which he must beg. This markedly lowers his status and dignity as it deviates strongly from Minangkabau norms. A further lack of daughters in his extended family network means that Jamain’s matriline is doomed to extinction. Since his sister died, Jamain lives in the ancestral rumah gadang and benefits from the production of family sawah. After his death, the land will fall to a distant, collateral line. 
Jamain, in his unsuccessful rantau, his outsider marriage, and his begging, has consistently failed to observe male gender norms. While his sister’s death has left him an income from family lands, a man living alone in a rumah gadang is a blatant sign of failure. His low status carries implications, in turn, for other possible lines of support an older person with no family network might ordinarily call upon. In Minangkabau kinship organization, connections may be traced to increasingly distant but inclusive units of kin, where necessary going back several generations to identify those with shared interests. Had Jamain conducted himself in a manner more consistent with Minangkabau ethos, members of such a collateral line would by now have stepped in to help. Equally, money sent back to the village by successful migrants, whether these migrants are related to Jamain or not, is distributed by the mosque and would have been more forthcoming. The prescriptive norm of female succession is thus complemented by several alternative avenues for elderly support, but this flexibility is only possible for individuals who have observed norms of status and gender across their life course.
A second case of male vulnerability in the absence of a wife and children comes from Kidul, in East Java. 
Lubis has no children of his own, but acquired four stepchildren in two of his marriages, including two daughters. He also helped to raise two boys belonging to a neighbour. None of these stepchildren now live locally.  The family was very poor and without regular work, so that Lubis has no accumulated resources on which to rely. He receives small sums of money from one of the ‘raised’ boys, and occasional gifts from his stepchildren, which have helped him to get by. However, in 2002 Lubis’s second wife left him to live with one of her daughters, leaving him to rely on a neighbour and a nephew (his first wife’s sister’s son) for his meals. The situation deteriorated when he fell and became bed-ridden. For a short time one stepdaughter visited and sent money, but day-to-day care was available only from the neighbour and the nephew. Neither was prepared to continue providing intensive support for long, especially as Lubis’s condition worsened. Against his will he was taken to the home of a distant relative in a neighbouring city who, although possessing nominal rights to inherit Lubis’s house, had not been in contact for many years. Lubis died shortly thereafter, and his wish to be returned to Kidul for burial was ignored.

Both Lubis and Jamain are examples of older men who reach the end of their lives with all but non-existent support networks. Poverty, unsuccessful marriages, and childlessness combine powerfully to limit their options. Although in Lubis’s case numerous stepchildren of both sexes remained in his network, the kinds and levels of support they would actively provide effectively stopped at the point at which intensive care became necessary.  In both cases none of the alternatives to having a wife or female child was sufficient, and the quality of care and the extent to which care could be sustained likewise lessened. Those who took responsibility for looking after Lubis, if only for a time, were those who happened to live nearby or to have a secondary tie to him.  From the outside, the attitude of Lubis’s stepchildren, or Jamain’s brother’s children, may seem uncaring. It is, however, a reminder of a fundamental characteristic of family support in all of these communities: support arrangements rest to a greater or lesser extent on relationships built up over time. Gendered and sustained care are conditional on the structure of ties a life course does, or does not, create. To the extent that men in Indonesian communities, as in many other parts of the world, are less likely to build enduring networks, their vulnerability tends to be greater.

Concluding Note

In this chapter we have outlined how older people’s gendered preferences for care and support, and the extent to which they can be realised, depend on their participation in several sub-populations during their lives. More particularly, the ties and moral values built by elders’ actions across the life course are integral to the family networks to which they belong, in combination with the socio-economic status groups in which networks are found. Differences in elders’ network composition and size, together with differences of wealth and influence that locate a family’s social and economic status in society, lead to considerable variation in outcomes, i.e. whether older people are vulnerable in their last years or are reasonably secure, and hence the extent to which they succeed in gaining the gendered care that is a cultural norm. Gender roles and identities, while fundamental to older people’s perceptions of their situation and the patterns of assistance they give and receive, are not in themselves determinant of levels of support. Variation between as well as within communities is significant. Indonesian cultures do not configure gender in the same way, which we have summarized and contrasted very briefly as preferential (i.e. for support from daughters, in the Javanese and Sundanese communities) and prescriptive (the Minangkabau maintain a powerful gender ideology emphasizing female lines of descent, inheritance, and family management in which preferences regarding ongoing material support nonetheless rely on both sexes). 

A second central concern has been to clarify how conventional survey methodologies employed in research on the developing world, and often used to typify gender equity by employing standard variables, may instead effectively decontextualize and erase actual gender relationships and their importance. This problem arises from the elementary fact that population units and variables employed in surveys are chosen in advance to conform to conventional policy units, rather than being developed on the basis of observation of relevant groups. Reliance on preconceived, supposedly uniform household entities and stereotyped family relationships, and on cohorts and cohort dependency ratios, characterises major mainstream demographic and policy-related models addressed to the role of inter-generational relationships in the course of fertility declines and population ageing. These units and measures stand in lieu of the networks and socio-economic strata that structure values and behaviour, rather than enabling researchers to study them directly. As these conventions depend on reported rather than observed patterns of behaviour, they are of limited use for understanding local practice. That is:  we need to understand how people act in response to practical limitations of resources and networks that often keep them from following their stated preferences for gendered care, what options may then be taken, and whether these successfully achieve their wishes. Perhaps most strikingly, survey data as analysed for prevailing theoretical models and policy purposes treat intergenerational relations as if younger members are evenly distributed, irrespective of gender, and such that all elders can be assumed to have their own biological children for support in later life.

By contrast, the combined ethnographic and demographic method, or compositional demography, followed here has shown how variation in local intergenerational networks and its implications for gender, both within and between communities, may be documented directly. The results, when compared to prevailing models and data conventions in the study of intergenerational transfers and cohort relationships, demonstrate how such conventions work systematically to erase the role of gender and the group identities and interpersonal relationships that shape people’s ability to realise preferences for care. Family and kin networks in these three communities continue to work effectively in ensuring that most older people have a balance of younger members both close by and at a distance, thus at least potentially securing advantages of the wider economy for younger and older generations while maintaining normative support at older ages. There is not sufficient space here to demonstrate the considerable range of network structures and the resulting variation of outcomes for older people, which has been shown elsewhere (Schröder-Butterfill 2015). We have noted, however, that radical differences in the success of networks distinguish socio-economic strata, which is most strikingly demonstrated by the higher percentages of older people without adequate younger generation support in poor and poorest socio-economic strata in the East Javanese field site. Taken together, the absence of key younger generation members in the networks of lower strata affects over two-thirds of elders in those strata. 

As one of the purposes of comparative research is to help inform policy, and policies are often best directed to those who are socially and materially vulnerable or unable to follow normative preferences, we have chosen as examples four case studies from the three communities which demonstrate where networks fail and gender preferences cease to be realisable. Three (Rumiati, Jamain, Lubis) are examples of the intergenerational transmission of poverty: their networks are child poor as well as lacking in material resources. However, the three cases, taken together, reveal important variations in how such disadvantage evolves across the life course, and that what is at issue is not simply sheer material poverty. Jamain’s childlessness, and his sister’s, would not have necessarily precluded wider matrilineal networks from coming to their assistance had Jamain observed local norms of family reputation. Formally, Jamain’s situation is similar to Asnima’s: both face the extinction of their matriline in the community. While material circumstances for both elders are now secure (having not been for Jamain until his sister’s death), their status differs radically on account of Asnima’s having observed expected norms. Should her health fail, she is very unlikely to be without gendered care, although this will entail her moving to live with one of her daughters. The power of moral exclusion inherent in matrilineal succession – no resident daughter in the rumah gadang, or no daughters at all, mean the death of the matriline in the village – is prescriptive, i.e. absolute and inescapable, but this strong gender norm still accommodates gendered care where moral norms are upheld. Asnima’s propriety thus makes clear that late life outcomes are not simply driven by relative material resources. Her situation also makes clear that not all problems late in life can be solved by state policy interventions, short of a draconian attempt to alter Minangkabau family and kin values.
In contrast to Asnima and Jamain, both Rumiati and Lubis have children, either their own or via marriage. Both have worked and lived honourably, yet now lack resources in children. Rumiati’s poverty was very likely a factor in most of her children deciding to leave on transmigration, as their prospects in the community for economic advancement were slender. Rumiati, observing normal expectations of intergenerational support, went to considerable lengths to help her children to leave. The preferential or non-binding character of intergenerational relations in Java has, sadly, allowed her departed children to neglect her. Even so, she retains a daughter to care for her. Lubis’s situation once appeared to be similar: until his wife decided to leave, the presence of a spouse ensured that he would have female care within the family at the close of his life. Gender norms in Javanese communities which have long given women the choice of staying with a partner or not as they prefer, here worked dramatically against Lubis: coupled with his step-children’s preference not to care for him, his network effectively disintegrated. While policy interventions, such as welfare provision, could in the cases of Rumiati and Lubis improve their material circumstances, this may not resolve a family’s gendered care issues. 

The varied outcomes of these four cases is a kind of warning of what is likely to be missing in the picture of intergenerational relations given in prevailing population models. As we have seen, crucial issues in the maintenance of gendered preferences for care in later life include sub-population characteristics that are absent from these models, with the result that important social groups and the individuals that compose them simply disappear from description and analysis. These issues include: differences in the actual availability of younger generations in family networks; differences of socio-economic status; network dynamics that redistribute younger generations between family groups in space and time; network dynamics that allow younger members to make different contributions to support and care, in accordance with the changing needs of older and younger generations; and the importance of normative gender preferences and the extent to which the fore-mentioned issues allow them to be realised.
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� In the field research that will be described, below, in-depth interviewing repeatedly showed that different members of a network would give different accounts of events, relationships and the importance of different members of a network; taking any one person’s account of its membership and functions over time is thus likely to contain biases; specifying the composition and structure of a network needs to rely on several accounts, and thus a network, as a small population, is an empirically driven analytical construct.





� The model has been adopted by major international agencies, notably UNFPA, but remains controversial as its success as a policy instrument presumes countries can readily achieve low unemployment and under-employment, together with high levels of productivity per worker – none of which appear likely in much of the developing world. These aspects of the model are not considered here, however see Pool (2007).





� Village data presented in this paper were collected in Ageing in Indonesia, 1999 – 2007, with the generous support of the Wellcome Trust, the Economic and Social Research Council, and the British Academy.  The second phase of this research is being carried out under Australian Research Council Discovery Grant DP170101044 ‘Understanding Social, Economic and Health Vulnerabilities in Indonesia’, for which we are also grateful. In the first phase, Edi Indrizal and Haryono made major contributions to the field studies in Sumatra and West Java, respectively. The methodology of the project as a whole entails extended fieldwork of up to a year’s duration, together with repeat return visits. Semi-structured interviewing in the first phase achieved substantial coverage of the elderly, between 80 and 97 percent in the communities; repeated in-depth interviews were conducted with between 20 and 60 elderly in each site, complemented by in-depth interviews with one or more other adult family members in most cases. Collection of life histories enabled mapping of kin networks, checked by observation of exchanges over time.  Fieldwork also made possible observation of local events, and enabled familiarity with problems and adjustments to changing circumstances that make up much of people’s daily lives.  Randomised surveys of household economy and inter-household exchanges with 50 ‘young’ households and 50 ‘elderly’ households in each of the three communities then served two important functions: they substantiated differences in social and economic status within and between networks which shape family and community responses to older people’s needs; and they enabled quantitative analysis of the role of support from absent network members.  Two survey rounds, in 2000 and 2005, were accompanied by in-depth follow-up interviews. Randomised health surveys were also carried out in both rounds.  This combined qualitative and quantitative methodology means that data were collected for many elderly respondents and younger family members in several forms (observation, surveys, semi-structured and in-depth interviews), enabling quality checks on data and the identification and exploration of network member’s differing interpretations of events and relations.  





� Pseudonyms are used both for the communities and for individuals’ names in the case studies later in this chapter. In view of the similarity of Javanese and Sundanese family patterns, and for ease of reference, both communities on Java will here be referred to simply as Javanese.





�  The anthropological demography of reproduction is the subject of the papers collected in Kreager and Bochow eds. (2017); the intellectual background to compositional demography, and many of its uses across the human sciences, are the subject of Kreager, Winney, Ulijaszek and Capelli eds. (2015); its potential importance for understanding aspects of climate and other environmental changes is sketched in Kreager (2011).





� Socio-economic strata in the three sites were defined by aligning economic differences revealed in the surveys with local terms of reference that people used in the course of in-depth interviews to describe their own and others’ relative social position. No explicit scheme of social classification is normative in the communities, but four distinctions recur in everyday speech: (1) wealthy; (2) comfortable; (3) getting by; and (4) poor. A more detailed account of the strata is given in Kreager (2006: 8-9).





� Sophisticated community institutions in many cases exist to provide food and monetary support to the poor (Schröder-Butterfill 2007; Kreager 2009).  This aspect of support is not differentiated in terms of gender, and thus falls outside the current topic.





� The incidence of childlessness has a longer history as a general demographic pattern in Indonesia, as the provincial data in Hull and Tukiran (1976) show; as a neglected demographic of much wider significance outside of  Indonesia, see Kreager (2004). 





� Employing non-family members to provide care for elderly parents is considered shameful, although bringing in poorer, more distant kin to provide services (and quietly providing the material incentives to do so) is an option available for some better-off families.





� The contrast to patrilineal family systems lacking heirs underscores the prescriptive nature of matrilineal descent. Men without sons in a patrilineage may take further wives, either by divorcing the current wife or (where permitted) via polygyny, in order to obtain male offspring. A Minangkabau woman who may be fertile, but is unable to bear daughters, generally has no parallel option of obtaining daughters via remarriage. In contrast to Java, adoption is also not considered an acceptable solution (cf. Schröder-Butterfill and Kreager 2005).





� Between 66 and 93 per cent of Minangkabau migrants contribute remittances or other support to their elders, depending on strata; the lower figure, which refers to the wealthiest strata, reflects the fact that at any one point in time only some children may be contributing; percentages for the other three strata are at least 87.5 percent  (Kreager 2006).





� However, it should be noted that older Minangkabau men without wives, where they have reached physical disability that restricts carrying out basic life tasks, will express a preference for male personal care on account of cross-gender intimate care being taboo (Schröder-Butterfill and Fithry 2014). 
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