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This thesis examines the relationships between sexuality, communality and space 
through the exploration of changing senses of community experienced by gay men in 
Brighton. A review of changing conceptualisations of sexuality reveals that the 
formation of sexual identities, communities and urban spaces cannot be reduced to a 
single historical narrative but are influenced by numerous contextual factors. In 
response, the thesis develops what is termed a 'negotiative framework' in which the 
tensions and contradictions associated with these differences can be reconciled with 
the need for strategic senses of resistance and solidarity. It is argued that Barthes' 
writings on doxa (systems of repression and control), paradoxa (forces of 
transgression) and atopia (processes occurring between and beyond these forces) 
provide such a negotiative framework. 

Drawing upon evidence from in-depth, qualitative semi-structured interviews with 
gay men in Brighton, supplemented by group interviews and the analysis of secondary 
sources of historical documentation, five paths of transgression are observed: the 
establishment of the early underground scene; the gay political organisations formed 
in the wake of threats to civil liberties; the responses to HIV and AIDS; the responses 
to police harassment; and finally the development of the gay commercial scene. The 
study reveals how sites of both doxa and paradoxa are diverse and spatially and 
temporally contextual. Exploring changing conceptualisations of community amongst 
gay men in Brighton illustrated how concepts of atopia can reconcile bounded and 
boundless conceptions of space. 

The Barthes-inspired approach of this thesis contributes to post-structuralist and queer 
theories by relating issues of negotiativity and process in a non-binaristic way to the 
functioning of systems of restraint and resistance in the context of gay spaces. 
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CHAPTER ONE: 

INTRODUCTION: THE POLITICS OF SEXUALITY, COMMUNITY AND 

SPACE IN BRIGHTON 

I: The Context 

It has been some time since McNee commented on the squeamish attitude many 

academics within geography had towards sexual issues (1984). At the beginning of 

this decade, the continued marginalisation of these concerns within the discipline of 

geography provoked Bell to criticise academia for reducing gay sexualities to an 

'insignificant other' within research (1991). 

Since then, however, there has been a burgeoning interest in sexualities and their 

impact upon understandings of space (Colomina, 1991; Whittle, 1994; Chauncey, 

1994; Bell and Valentine, 1995; Duncan, 1996; Bleys, 1996; Beemyn, 1996; Betsky, 

1997; Ingram, Bouthillette and Retter, 1997; Golding, 1997; Brown, 1997; Higgs, 

1999). So significant has this work on sexualities been that the subject of 'queer 

geographies' is now recognised in many human geography syllabuses within Western 

academic institutions. 

Ironically, the diversity of studies generated by this research has perpetuated a new 

squeamishness: a squeamishness of constructing conceptual consistency against 

theoretical and empirical diversity. The body, a 'mess of goo and guts, ticks and 

scars, and fits of the giggles' (Bell, 1996: 621), and its relationship to space, has 

remained a consistently slippery subject for many geographers. But despite these 

complexities, 'space is a pressing matter and it matters which bodies, where and how, 

press up to it' (Probyn, 1995: 81). Given this importance of understanding corporeal 

geographies and the spatial processes operating upon and within them, there is a need 

to relate conceptually diverse studies to a workable and empowering understanding of 

sexuality and space. 



This thesis addresses these complexities, exploring ways in which a necessary 

conceptual understanding of sexuality and space can be constructed whilst 

recognising the existence of difference and diversity. These concerns have particular 

resonance with contemporary constructions of gay male spaces and communities. At 

present, an unequal age of consent exists for gay men (Mason and Palmer, 1998), 

discrimination in employment on the basis of sexual orientation is still not recognised 

by law, partnership rights for gay people are dismissed by the government, and 

ongoing homophobic violence sustains a considerable sense of inequality. 

Alternatively, social changes have resulted in the rapid growth of gay commerce, 

resulting in the development of numerous 'gay villages' throughout the UK. 

Similarly, the popularity of events such as the Pride March in London indicate a 

significant openness and visibility for gay men in the UK. 

However, these political and social expressions of togetherness have equally been 

contested, with divisions occurring, for example, between gay men and lesbians, 

HIV+ and HIV- gay men, politically active gay men and those involved on the 

commercial scene. Consequently, at a political and social level, current expressions 

of gay commonalities have to recognise the advantages of both strategic senses of 

togetherness as well as possible sites of difference and conflict. By exploring these 

contradictory and conflictual processes within expressions of sexuality, communality 

and space, it will be possible to consider both the theoretical, practical and political 

consequences of combining senses of solidarity with senses of diversity. 

The Problem 

Recent events within Brighton, a town associated with the title of the 'Gay Capital of 

the South', indicate how prevalent these contradictions are in constructions of gay 

social and spatial commonalities. Brighton arguably has the highest concentration of 

gay men in the UK with a resident population estimated to be between 20-25,000 gay 

men (Scott, 1998). The town also has one of the longest gay histories of any UK 

town, with a gay male beach operating by 1930, and significant areas of gay 

prostitution occurring from the 1800s (Brighton Ourstory Project, 1992). Given the 

extent of Brighton's gay male history and population, one would expect that senses of 
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commitment to gay community and spatial belonging would be well developed. 

However, the situation in Brighton could not be more different. 

In 1992, for example, political activists in Brighton got together to form the Lesbian 

and Gay Pride Memorial Steering Group, an organisation which campaigned to have a 

gay monument constructed in the Old Steine Gardens. It was hoped that such a 

monument would serve as a site of remembrance, instilling a committed sense of 

solidarity for local gay residents and tourists to the town. The proposed memorial 

consisted of a plaque of grey, white and pink marble inscribed with words believed to 

reflect the qualities of local gay people: 'solidarity', 'pride', 'hope' (Figure 1.1). 

The local council eventually refused permission for the construction of the monument 

on the grounds that its proposed location would cause controversy due to its proximity 

to the present war memorial. What was unexpected, however, was the degree to 

which local gay people reacted negatively to the proposed monument. Many 

individuals felt that the present war memorial already served as a site of 

remembrance, thus making the need for a 'homomonument' redundant. Others felt 

that reappropriating the pink triangle as a gay symbol from German concentration 

camps of the Second World War was an ultimately repressive act. Lesbian residents 

felt the monument to be exclusionary because only gay men were denoted by a pink 

triangle in the Second World War, black triangles being used to symbolise lesbians in 

German concentration camps. Others resented the construction of a monument to 

'dead gay people' on the basis that it was contrary to Brighton's associations as a 

place of happiness and enjoyment. 

The controversy surrounding the proposed Lesbian and Gay Pride Memorial reflects 

many of the questions outlined above on the nature of community formations amongst 

gay men. Does a gay sense of community exist in Brighton? If it does, how should 

this be defined? How have senses of communal belonging been forged in relation to 

changing social and political contexts? How important is the role of place (in this 

case, a site of remembrance) in constructing senses of community? How do 

stigmatised groups of individuals appropriate place to support their own social and 

political needs? 

11 
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Figure 1.1; The Lesbian and Gay Pride Memorial Steering Group Committee's 
proposed design for the gay monument in Brighton {Source: Brighton and Hove 

Leader, November 1992) 
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Inherent within these questions are concerns that lie at the very heart of conceptions 

of sexuality and space: first, the strategic importance of place as a site of social and 

political solidarity for marginalised individuals; second, the interrelations which exist 

between expressions of sexual identities, sexual histories, sexual spaces and sexual 

communities; third, the contradictory tensions and conflicts which occur within 

expressions of sexual communities and spaces. 

By relating recent literature in the area of sexuality and space to expressions of sexual 

communities and spaces in Brighton, it is possible to construct a deeper understanding 

of the dynamics of sexuality and space. 

The Structure 

Through this thesis, a conceptual framework will be constructed that will explore 

strategic and coherent expressions of gay communities and spaces, whilst permitting 

an understanding of the inherent contradictions and conflicts that occur. In order to 

do this, several areas of enquiry will be embraced. 

Chapter two will focus specifically on the changing conceptualisations of sexuality 

and space from the 1950s to present. Locating these models within their historical 

and political context, this chapter will consider their explanatory strengths and 

weaknesses, relating these issues to a framework based upon negotiated and 

contextual understandings of sexual community and spatial formations. 

Chapter three extends this inquiry into related areas beyond the specific concerns of 

geography. First, sexual histories will be explored, reflecting upon important events 

impacting upon expressions of sexuality within the UK. Considering these issues will 

contribute much to an understanding of negotiated gay communities and spaces. 

Second, sociological and anthropological research upon the concept of 'community' 

will be considered, addressing a similar process of conceptual development from early 

work on community formations to recent perceptions of negotiated and contingent 

constructions of communal belonging. 

13 



Third, having illustrated the importance of negotiated senses of sexual spaces, 

histories and communities, Chapter three will consider the impact of post-structuralist 

work to considerations of negotiativity and context. Finally, the writings by Roland 

Barthes will be considered in the construction of a framework of exploration that 

relates the conceptual needs of negotiativity and context outlined previously to 

perceptions of gay male community and spatial formations in Brighton. 

Chapter four will relate issues of negotiativity and context to the research process 

itself, first drawing upon methodological concerns about the politics of writing and 

the inter-dynamics occurring between the researcher, the researched and the research 

field. Second, the methodological techniques used to consider the lives and 

experiences of gay men in Brighton in this research will be explored, outlining 

reasons why they were used. Third, the selection of Brighton as the site of study for 

this research will be considered, exploring the degree to which the town itself exists 

as a site of process. 

Chapter five will explore the issues involved in constructions of gay male 

communities and spaces in Brighton from the 1950s to present, using the model 

constructed in Chapter three. Three areas will be explored: first, potent and diverse 

sites of repression; second, varied and changing sites of resistance; third, repressive 

'recuperations' of these resistive forces. The importance of the historical, social and 

spatial context of these phenomena will be addressed within these trends. 

Chapter six will draw these themes together, investigating the ways in which gay 

communities and spaces are defined amongst gay men in Brighton. These definitions 

will be related to those issues of negotiated sexual ities, communities and spaces 

addressed previously. Through this structure, it will become apparent how a 

negotiated framework of sexuality, communality and space can contend with the 

contradictions and complexities of gay male solidarities. 

Chapter seven will summarise these issues, using the framework constructed to reflect 

upon the Lesbian and Gay Pride Monument proposal for Steine Gardens in Brighton. 

By the end of this thesis, those tensions inherent within constructions of sexuality, 

communality and space will be explored and reconciled, resulting in a framework of 
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analysis that will allow for a politically necessary sense of solidarity and togetherness 

to occur amongst fragmentation and difference. 
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CHAPTER TWO 

SEXY SPACES: REFIGURING THE CELIBATE' 

SPACE OF GEOGRAPHY 

I: Introduction 

The example of the Lesbian and Gay Pride monument discussed in the opening chapter 

illustrates particular concerns inherent in understanding the relationship between 

sexuality and space: first, the ways in which socio-sexual 'norms' construct spatial 

codes which exclude the expression of 'deviant' sexualities; second, the techniques 

'deviant' sexualities use to negotiate sites of social and sexual expression; third, the 

way in which researchers have conceptualised notions of sexuality and space in 

accordance with these differing social contexts. 

These issues are explored in this chapter, which reviews a diverse range of material on 

aspects of sexuality and space, relating this work to the social and political context in 

which they were conducted. This chapter is divided into four sections, each 

considering a particular 'phase' of research on spatial expressions of sexuality; the 

concept of sexually hidden spaces, studies on separatist gay spaces, research using a 

more dynamic understanding of sexuality and space, and a more negotiated perception 

of both static and fluid sexual spaces. 

By undertaking this analysis of previous literature, it will be possible to consider in 

more detail the constructions of sexual communities and spaces at times of social 

oppression and intolerance. 

II: Hidden Spaces: Representing the 'sexual deviant' 

Researchers exploring histories of sexuality have considered the influence that 

changing legislative and social contexts have had on spatial expressions of sexuality 
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within Western culture (Weeks, 1977; 1989; JefFery-Poulter, 1992; Spencer, 1995; 

Halperin, 1995). Many of these studies have explored the ways in which gay men and 

lesbians have negotiated senses of togetherness and commonality prior to the partial 

decriminalisation of homosexuality in 1967. 

Within the UK, legislative restrictions on homosexuality have been particularly severe 

where, for example, convictions for buggery resulted in the death sentence until as 

recently as 1864. This sentence derived from a law made by Henry VIII in 1533 which 

outlawed any act of sodomy amongst men or women (defined as non-procreative 

sexual activities) (Weeks, 1977; Moran, 1997). In 1781, the broad definition of 

sodomy was restricted more specifically to sexual activities outside socially accepted 

sexual mores (i.e. homosexuals and prostitutes) (Weeks, 1985). 

With these heavy restrictions placed upon gay men prior to 1967, one could readily 

assume that any expression of sexual solidarity would have been impossible. However 

research has illustrated the extent to which gay men were able to socialise within urban 

areas from the 16^ Century (Higgs, 1999; Norton, 1984; Bray, 1987; Trumbach, 

1977). Consequently, just as Chauncey (1994) reveals in his historical research into 

the pre-1940 gay male spaces of New York, any simplistic association between early 

expressions of homosexuality and senses of isolation, invisibility and internalised 

homophobia have to be critiqued. The issue becomes not so much about when gay 

spaces were born in urban areas, but rather the ways sexual spaces were negotiated in 

relation to changing socio-sexual mores. 

Police harassment, prosecution and societal homophobia did limit the expression of 

pre-1967 UK gay sexualities, resulting in the construction of private and hidden gay 

spaces within urban areas. Throughout the 1900s, sociologists, anthropologists and 

psychologists became increasingly aware of these 'gay worlds'. In particular, many 

writers explored the differing ways issues of sexuality influenced conceptions of 

nationality. 
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Psycho-sexological constructions of space 

By the end of the 19"' Century, a shift had occurred towards a medical rather than 

spiritual understanding of 'sexual deviance' (Foucault, 1990). Much of this work was 

conducted with homophilic intentions, in particular with the research of Krafft-Ebing 

(1967), Ellis (1943) and Hirschfeld (1948). Homosexuality was supported by many of 

these writers who felt that homosexual male-love strengthened the social organisation 

of national states'. 

Anthropological, sociological and psychological work conducted in the late 19"' and 

early 20"* Centuries reflected this concern of sexuality and nationhood. Sexual 

'normalcy' was seen to be central to the political and moral well-being of society, 

whilst sexual 'deviancy' was reduced to a diseased 'other' within society, or used to 

justify xenophobic understandings of 'bestial' foreign cultures. For example, in Totem 

and Taboo, Freud commented: 

'Primitive man is known to us by the stages of development through 
which he has passed... [But] in a certain sense he is still our 
contemporary; there are people whom we still consider more closely 
related to primitive man than to ourselves, in whom we therefore 
recognize the direct descendants and representatives of earlier man. 
We can thus judge the so-called savage and semi-savage races; their 
psychic life assumes a peculiar interest for us, for we can recognize 
in their psychic life a well-preserved, early stage of our own 
development' (Freud, 1942: 13). 

These sentiments were explored further in Civilisation and its Discontents, a book in 

which Freud suggested that the repression of sexual desires was, though unfortunate, 

an inevitable and necessary part of societal civilisation (Freud, 1954). Freud argued 

that the control of sexual desires operated at a level of 'basic repression' in which 

stored physical energy could be used to construct better and more advanced 

civilisations (Horowitz, 1911 f . Consequently, the lives of savages elsewhere, whilst 

' Interestingly, researchers on gay histories have frequently addressed the relationship between male 
homosexualities and the construction of national territories, for example with studies of Ancient 
Greece (Foucault, 1993a; Halperin, 1995), Rome (Foucault, 1993b) and Renaissance Europe 
(Boswell, 1993). 
^ This work was critiqued by 'Freudo-Marxists' who argued that a level of 'surplus repression' 
occurred within society beyond that required by social civilisation, thus existing purely through the 
desire for social control (Marcuse, 1969; Reich, 1951). In this regard, Reich argued that 'sexual 
revolution equals social revolution', and that the orgasm existed as a site of resistance (Reich, 1960). 
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sexually less restricted, were nevertheless more bestial, less civilised, and closer to 

nature. 

Freud's writings had a significant influence upon Western academia, where 

anthropologists such as Malinowski (1932) and Mead (1949) explored the 'sexual life 

of savages', and related ubiquitous occurrences of homosexuality to levels of social 

order. It is apparent, therefore, that throughout the 19^ and 20^ Centuries, concepts 

of national belonging and cultural foreignness were predicated on strongly 

(hetero)sexist and racist self/other distinctions. Thus, 

'The individual body was thought to reflect a state's general health 
and became a metaphor of social order. Deviations from the perfect 
body, in turn, were read as symbols of social decay.' (Bleys, 1996; 
i56y 

Consequently, appeals to natural senses of nationhood often had significant cultural 

overtones, where the purity of 'home' was predicated on the exclusion of an 'ugly' 

and foreign other (Anderson, 1991). The control of sexual desires was seen to be 

central in the process of nation-building, senses of 'foreignness' or 'elsewhereness' 

being associated with understandings of sexual excess^: 

'Just as the various colonial possessions - quite apart from their 
economic benefit to metropolitan Europe - were usefiil as places to 
send wayward sons, superfluous populations of delinquents, poor 
people, and other undesirables, so the Orient was a place where one 
could look for sexual experience unobtainable in Europe' (Said, 
1971:190y 

Thus, prior to the concerns of anthropologists, sociologists and geographers in the 

latter half of the 20^ Century, constructions of place, space and nationality were 

related to a profoundly sexualised discourse. 

^ In this regard, it is interesting to find defenders of homosexuality, such as Edward Carpenter, 
appealing to senses of national pride, honour and aesthetic perfection as a justification for the support 
of homosexuality. 
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Covert Places I: The Twilight World of Gay Male Bars 

Recent historical analyses of sexual histories in America and the UK have illustrated 

the importance of the Second World War on the sexual expression of both gay men 

and lesbians (Castells, 1983; Chauncey, 1994; Brighton Ourstory Project, 1992). 

Chauncey suggests three ways in which World War II influenced expressions of same-

sex desire: first, a generation of unique homosocial environments which provided a 

basis for same-sex contact; second, a relocation of individuals from often restrictive 

family oriented areas to more liberated regions elsewhere; third, an undermining of the 

gendered public/private divide as a result of women being employed and able to take a 

greater part in public life with the absence of many young men (Chauncey, 1994). 

Given this post-war influence of expressions of homosexuality, it not surprising that an 

increase in academic interest into issues of sexuality also occurred in the 1940s^. The 

Kinsey Institute, for example, published 'Sexuality and Human Male' (1948) and 

'Sexuality and the Human Female' (1953), which were influential in providing 

quantifiable evidence for the prevalence of homosexuality within America^. This 

inspired a series of research studies undertaken principally by urban sociologists who 

were concerned with exploring the lifestyles of 'sexual deviants' (Hooker, 1956; 

Gagnon and Simon, 1967). This research exposed the 'microgeographies' of gay male 

and lesbian communities, addressing the ways in which stigmatised groups exploited 

marginal spaces, such as 'underground bars' and cruising grounds. 

Hooker (1956; 1967), Cavan (1963), Rechy (1964) and Achilles (1967), for example, 

explored the importance of gay bars in fostering early senses of communal belonging. 

In her research on Los Angeles, Hooker considered a 'clustering effect' of gay bars 

around 'areas of high tolerance for and relative permissiveness toward other forms of 

Most research was undertaken on gay men, either because of the perceived greater acceptance of 
female sensuousness or because of a denial of female sexuality. There were notable exceptions, 
however, witli Kinsey et al.'s (1955) study, as well as work undertaken by Bell and Weinberg (1978), 
Gagnon and Simon (1967), and Albrow and Tully (1979). 
^ This research had its own spatial bias, however, being focused almost exclusively on urban based, 
white, middle class individuals (Kinsey et al., 1953). In addition, the Kinsey Institute set up a 7 point 
scale of sex orientation, the results of which formed the basis of the claim that 10% of Americans 
were primarily homosexual. 
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deviant behaviour' (1967: 173). The bars served three functions: to promote areas of 

liaison for sexual purposes (174); to establish 'communication centres for the 

exchange of news and gossip' (178); and the construction of sites of 'induction and 

training' for gay individuals into the gay world (178), all of which Hooker considered 

to be supportive of the 'coming-out' process for gay individuals. Given the social 

restrictions operating at the time, however, many of these venues were secretive, 

operating through 'underground' and 'word-of-mouth networks' (Hooker, 1961; 

1967). In addition, certain codes of behaviour had to be adopted within local gay bars 

in an effort to evade police arrest and social intolerance. For example, a 'few bars 

have the extra precaution of warning lights or bells which signal an approaching 

officer, at which sign all customers are to make certain that no-one is standing too 

close to his neighbor' (Achilles, 1967: 232). 

Ironically, the secretive nature of gay sites also served to limit easy access into gay 

friendly institutions. As Mileski and Black commented, 'homosexual territories are by 

no means obvious to the untrained eye. The newcomer to homosexuality must learn 

from his fellows the range of opportunities that his home city affords him' (Mileski and 

Black, 1972: 190-191). These word-of-mouth techniques were so arcane that phrases 

'not only require an explanation to the heterosexual public but also to 
many homosexuals, for the entire lexicon is not shared. Many of the 
words and phrases are familiar only to those who participate in the 
particular style with which they are associated' (Read, 1980: 12). 

The importance of this secret language (or 'Palare' as it is sometimes referred to) was 

necessary for sustaining important communicative links within a repressive 

heterosexualised public environment (Cox and Hay, 1994). 

Spatial organisations were also of considerable importance in the articulation, defence 

and support of gay lifestyles. In Read's (1980) study of a gay bar in Columbia, for 

example, it was suggested that the bar was organised into four distinct 'stage areas', 

each promoting surreptitious 'choreographies' of behaviour (Figure 2.1). The men's 

toilet opened out into the bar area as a 'bow toward poHce obsession with tearoom 
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activities'® (78), and was positioned such that the distance individuals were situated 

from the toilet indicated their level of interest in sex. The bar allowed more diverse 

meanings where one-to-one contact with the bar-person implied a desire to be left 

alone, whilst facing outwards into the bar space implied a desire for socio-sexual 

liaisons (85). The table area met the needs of social cliques, whilst the pool table 

operated principally as a place for sexual display, 'cruising' and 'hustling'. Thus Read 

concluded that, 'the tavern's spatial subdivisions - its "formal structures" -

"choreograph" the behaviour of its customers at every hour' (93). This 

'choreographing of behaviour' through the strategic use of space illustrated the degree 

to which areas of gay male sociality were constructed despite repressive social 

contexts. 

Covert Places II: 'Private' sex in public areas-the geography of gay cruising grounds 

In addition to bars, cruising grounds, including the aforementioned 'tearooms' or 

'cottages', were strategically created as sites of sexual interaction. Humphrey's work 

(1970), although methodologically dubious^, is particularly notable for promoting the 

understanding of casual same-sex sexual activity in 'public' areas through his study of 

an unnamed American Tearoom. Humphreys (1970), Ponte (1974) and Troiden 

(1974), noted specific characteristics relating to the formation of successful cottages: 

first, the toilets had to be away from large urban areas or popular recreational sites to 

minimise the risks of recognition and unwanted intruders; second, they had to be 

situated near major transport routes to allow both easy access and exit; third, the sites 

had to be in an open location in order to observe the presence of possible 'customers'; 

fourth, the toilets needed a vantage point to provide a look-out for the police, 

homophobes or other members of the public. 

^ The term 'Tearoom' is specific to American post-war gay cuhure, and is still in use to day. It refers 
to public toilets known to provide sites for casual anonymous sex (see for example Humphreys, 1971). 
In the UK, the term 'Cottages' or 'Cottaging' refer to the same activity for reasons, which like their 
US counterpart, remain unclear (Woodhead, 1995; Brighton Ourstory Project, 1992). 
' Humphreys 'tracked down' tearoom 'customers' by taking record of their car registration numbers, 
then entered the homes of these men to interview them, pretending to be engaged in a research survey 
for the Health Department (Humphreys, 1970). 
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opposite window. I saw Y get out of car and approach tearoom. He went to third 
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Figure 2.2: The Sociologist as Voyeur: Tearoom Systematic Observation Sheet 
(Humphreys, 1970: 35) (Reprinted with kind permission be Aldine Press, Chicago) 
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Within the tearooms, Humphreys, taking the role of a participant observer, mapped 

out the micro-geographies of sexual encounters (figure 2.2). Through these 

cartographic representations Humphreys was able to expose the non-verbal codes of 

behaviour that occurred within this environment (Humphreys, 1970; 1971). Troiden 

described these strategies as 'a special and complicated game' (1974; 212). 

Gay baths also generated opportunities for cruising and sexual contact in more 

'stable', yet still 'covert' surroundings. As these sites were also threatened by police 

harassment, a degree of confidentiality and anonymity was retained. Consequently, 

like cottages, the existence of these baths were advertised principally through word-of-

mouth mechanisms (Bell and Weinberg, 1978; Styles, 1979). Areas within the baths 

themselves were subdivided to serve different functions, including the social 

environment of the bar, and the sexual encounters found within the orgy room, the 

private bed chambers and the steam rooms (Rumaker, 1978). Certain techniques were 

employed to protect members of gay baths where, 'attempting to enter a gay bath can 

involve some screening, including such questions as where one heard about and 

whether one knows what type of place it was. In addition to "homosexual" credentials 

(such as familiarity with gay newspapers), ID's are sometimes requested' (Weinberg 

and Williams, 1975; 128). 

A/zM/Mwy; fwodbxfcaZ jgpacc:; 

In evaluating the importance of sociological and anthropological studies undertaken 

during the first half of the 20"" Century, the repressive environment in which such 

research was conducted must be considered. As Weeks (1986) explores, post-war 

Western societies increasingly perceived homosexuality to exist as a disease deserved 

of treatment and pity, rather than a social evil requiring persecution, intolerance and 

hatred. Academic studies reflected this situation, Gagnon and Simon (1967), for 

example, referring to gay men as 'deviants'. Furthermore, many comments by 

researchers illustrated the difficulties straight male researchers experienced with gay 

issues; 

'For me, a parking lot, one of many in the area, of no particular 
interest or distinction, came to be associated with deviance.... On a 
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subjective level, I felt ill at ease being there and wished to avoid 
future contact... my own feelings as a heterosexually-oriented person 
were shared by other "normals".' (Ponte, 1974: 8) 

Reiss also focused on homosexuality as a social disease, associating it with 'lower-class 

delinquency' (Reiss, 1967; 203), whereas other researchers utilised essentialist 

frameworks such as the 'Bern Sex Role Inventory'^ to classify and typologise gay men 

as 'androgynous males' on scales of masculinity (Weinberger and Millham, 1979; 

Bernard and Epstein, 1979). 

Whilst much of this early socio-sexual research appears to be some kind of sociological 

'badger-watch', with all its methodological and philosophical limitations, it is easy to 

forget the importance of this research in generating more tolerant attitudes to gay men. 

Thus it is necessary to recall the influence this research had in providing legitimacy for 

early expressions of homosexuality within predominantly hostile environments. In 

addition, these studies revealed important aspects of gay male place formation that 

have particular resonances to contemporary gay male cultures. First, focusing on 

hidden gay male spaces revealed the sexually constructed nature of straight or 'public' 

space. Describing the world of gay men as secretive and hidden automatically assumed 

that public space was marked by the presence of all that is purportedly asexual, 

nuclear- family based, and reproductively oriented. 

Second, given that sites of gay male sexuality were established in relation to repressive 

social mores, sociological work at this time revealed the contradictory nature of many 

of these spaces. Thus, much of this research describes gay places both as sites of 

sexual fulfilment and threat (Humphreys, 1970; 1971; Ponte, 1974; Styles, 1979; 

Weinberg and Williams, 1975). Men existing in these areas thus embodied a tension 

between innate sexual desires and social restriction. Rumaker, for example, describing 

his experience of gay baths, comments: 

'As I balanced my way along the narrow precarious space between 
the edge of the pool and the wall of the sauna, I had a sudden sense of 
the place and thought. Here, we were our naked selves, anonymous, 
wearing only our bodies, with no other identity than our bare skins, 

' Refer to Chung (1995) for a detailed analysis of the Bern Sex-Role Inventory. 
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without estrangements of class or money or position, or false 
distinctions of any kind, not even names if we chose none. Myself 
the other naked men here, were the bare root of hunger and desire, 
our pure need to be held, touched and touching, feeling, if only 
momentarily, the warmth and affectionate response of another 
sensuous human. Here, was the possibility to be nourished and 
enlivened in the blood-heat and heart beat of others, regardless of 
who or what we were. Nurturing others we nurture ourselves' 
(Rumaker, 1978: 17)®. 

Finally, such research draws attention to another important aspect of gay space - the 

extent to which gay men were able to create strategic places for sexual and social 

fulfilment against repressive social constraints. These 'strategic sites' often embodied 

those tensions as gay men occupied marginal places within society. The need for 

secrecy fostered secret codes of behaviour and conduct which, like the gay spaces 

themselves, allowed both the possibility of socio-sexual flilfilment and a necessary 

means of defence and protection. 

Ill: Separatist Spaces: Spatially mapping sexuality 

The social and political environment for lesbians and gay men changed considerably 

within the UK and the US during the 1960s and '70s. The partial decriminalisation of 

homosexuality in 1967 in the UK and the Stonewall riots in New York in 1969 

generated a new sense of radicalism amongst gay men (Weeks, 1977; Altman, 1971; 

Adam, 1984; Duberman, 1993). Parallel to this growth of gay radicalism was the 

creation of more overt gay spaces in comparison to the earlier covert era. As Loyd 

and Rowntree commented: 

'The traditional space in the homosexual community consisted 
primarily of three kinds of places: bars, bathhouses, and "tearooms" 
...This limited and underground set of places resulted from public 
intolerance and the lack of organisation within the community. 
... Since then, gay men throughout the country have expanded their 
communities and community space. Gay pride and social space have 
developed together' (Loyd and Rowntree, 1978: 86). 

9 Elsewhere Rumaker comments on the attractiveness of other men in the baths as 'beauty forced to 
flower in a dirty place' (Rumaker, 1978: 35). 
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As will be argued in this section, social research adopted a more political and less 

judgmental moralising understanding of sexuality and space at the time of the growth 

of urban gay areas (Davis, 1995). 

Exploring the geography of early gay territories 

The influence of this new found overtness and radicalism of gay sexuality impacted 

upon ways in which geographers conceived of sexual spaces. Rather than focusing on 

voyeuristic explorations of secretive and deviant behaviours of gay men and lesbians, 

researchers began to recognise the importance of homosexuality within the constitution 

of urban space itself Sociologists such as Harry (1974) and Harry and DeVall (1978) 

had already indicated how densely populated urban areas appeared to offer a greater 

possibility for the support of gay lives. The phenomenon of urban concentrations of 

(predominantly male) gay people provoked Weightman to question whether there was 

'such a thing as a gay region' (1981; 107). She continued by suggesting that, 'The 

apparent role which gays are playing in neighbourhood gentrification suggests that they 

may be more willing than straights to live in urban transitional areas... In this regard, 

gays might be viewed as urban pioneers, who sometimes generate conflict as they 

displace poorer ethnic groups' (1981: 109). Ettorre (1978) described this pioneering 

attitude further, evaluating the strategic ways lesbians and radical feminists occupied 

vacant property in Lambeth to create lesbian-feminist ghetto between 1971 and 1977 

(Ettorre, 1978: 514-518). 

Weightman (1980) went beyond merely providing descriptive accounts of urban 

concentrations of gay men, and produced cartographical representations of urban 

distributions of gay bars throughout North America. Much of this research was 

inspired by the Chicago School method of describing 'metropolitan sub-communities' 

as a natural process within the ecology of modern urban life. In this vein, Levine 

explored the development of 'gay ghettos' within US cities, stating that. 

'an urban neighborhood can be termed a "gay ghetto" if it contains 
gay institutions in number, a conspicuous and locally dominant gay 
subculture that is socially isolated from the larger community, and a 
residential population that is substantially gay' (Levine, 1979; 364). 
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On the basis of these criteria, Levine proceeded to map the location of gay areas within 

selected cities in America. Similarly, Castells was able to map the location of a gay 

ghetto, or 'gay land' within the Castro district of San Francisco (Castells, 1983: 153) 

using quantitative criteria such as the proportion of multiple male households (Fig. 

2.3). Castells suggested that a major factor behind the creation of Castro's gay 

community was the popularity of San Francisco for gay men and lesbians discharged 

from the armed forces during the Second World War (Castells and Murphy, 1982). 

Rather than returning to their home towns in disgrace, gay men and lesbians chose to 

settle within the Castro district of San Francisco, forging strong communal ties within 

more tolerant areas of the city (i.e. in regions with inexpensive accommodation, 

located away from conservative, family oriented districts). Thus Castells commented 

that, 'space is a fundamental dimension for the gay community' (Castells, 1983: 145), 

and thus called for an understanding of the processes which lay behind the constitution 

of urban gay areas. It was suggested that Castro's 'gay land' was so influential for 

expressions of sexuality that, 'What happens in San Francisco affects gay politics 

everywhere' (Thomas, 1986: 28). 

Although this quantitatively based research may appear crude today, it is important to 

remember the extent to which these studies revolutionised the way in which sexuality 

was related to space. For the first time, the politics and behavioural patterns of a 

sexual minority were related to spatial processes of the city, responding to the 

openness and radicalism of gay men as opposed to the earlier concerns of the 

introspective world of gay baths and bars. As Castells comments: 

'To consider gay society as a short-sighted, separatist ideology would 
be misleading. The building of a gay community with its own 
institutions in the midst of a heavily heterosexual, central city is itself 
a major transformation, and is highlighted by the fact the gay 
celebrations have become San Francisco's most popular and brilliant 
events' (Castells, 1983: 163). 

The assertion of separatist territories of pride and defence was inevitably articulated in 

relation to heterosexist processes beyond the gay ghetto. Thus, like the marginal 

spaces described previously, the formation of gay territories resulted in a contradictory 
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Figure 2.3: Gay residential areas in San Francisco as indicated by the proportion of 
multiple male households over the total of registered voters in each census 

tract, 1977 (Castells, 1983: 147) (Reprinted with kind permission from 
University of California Press, Berkeley) 
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dynamic of sexual expression and social restraint. For example, Castells commented 

on a tendency for gay people to 'live more and more within their own walls' in gay 

ghettos (Castells, 1983: 168). Consequently, 

'The visibility that gays have created has had very positive 
consequences for the community, including the defensive device of 
identifying almost immediately who is and who is not gay. But what 
for gays increases their protection and communication creates for 
straights a major barrier, limiting the effects that gays may have on 
urban culture.' (Castells, 1983: 167). 

Given these contradictions, simplistic representations of gay ghettos are problematic in 

that they construct an understanding of gay space as merely a local 'peculiarity' 

situated against the backdrop of'normal' space. A purely detached, separatist account 

of gay space therefore had to be critiqued in favour of a framework which situated gay 

communities and spaces in relation to wider social and political processes. In this 

regard, although research mapping gay ghettos revealed the strategic importance of gay 

territories, a processual understanding of gay spaces, and thus a rigorous interrogation 

into the dynamics of sexuality and space, was denied. 

The bounded representation of gay territories thus naturalised the spatial location of 

homosexuality, forcing its expression within a confined region of space (Wright, 

1997a). Moreover, the representation of gay ghettos tended to homogenise what were 

in fact diverse and contradictory expressions of sexual identity. The denial of such 

difference within a framework which privileges sameness unwittingly excluded 

solidarities founded on contexts other than sexual orientation. As Davis argues: 

'the very mapping of gay and lesbian concentrations essentialises 
sexuality and assumes that we identify gays and lesbians as a 
demographically distinct group, when in fact these maps only 
revealed concentrations of people who participate in or who are in 
some way part of the local gay/lesbian "scene". More importantly, 
this strategy represents a continued reliance on gay/lesbian territories 
to increase political power, and it largely benefits those identified 
because of their activity in the gay scene.' (Davis, 1995: 290-291). 

Thus, whilst techniques of spatial mapping illustrate an important moment in the 

expression of an overt, radical sexuality within urban space, it is nevertheless necessary 
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to refrain from naturalising what are in fact highly contradictory and processual 

dynamics of sexuality and space formation. Constructions of gay ghettos and their 

conceptual articulation within academia cannot be determined in any fixed, teleological 

understanding. Rather, they must be seen to be a particular moment in the negotiation 

of gay solidarities within processes of urban space development. Whilst the research of 

Harry (1974), Levine (1979) Weightman (1981) and Castells (1983) is central in 

understanding the importance of place within the constitution of gay communities and 

spaces within the wider process of the city, it is nevertheless necessary to be aware of 

the dynamic and strategic ways lesbians and gay men negotiate their existence within 

and across space. 

IV: Dynamic Spaces: Critiquing the stability of gay geographies 

The politically radical gay organisations of the 1970s quickly began to fragment and 

decline. The clarion call of 'united we stand, divided we fall' associated with groups 

such as the Gay Liberation Front (Richmond and Noguera, 1972) sounded increasingly 

hollow as differences began to be voiced on the basis of gender (Sommella, 1997), race 

(Thorpe, 1997), age (Grube, 1991) and political affiliation (Weeks, 1977; Gluckman 

and Reed, 1996)'°. In addition, the impact of feminist politics was to have a 

considerable influence on conceptions of sexual identity formation. Rather than 

appealing to a naturally determined, separatist understanding of sexuality, gay 

commentators and activists adopted a more socially constructed sense of sexual 

identity (Davis, 1995; Milligan, 1991). 

The growth of right-wing homophobia under a Thatcherite Britain and Reaganite 

America, as well as concerns about the HIV/AIDS crisis, did generate a renewed sense 

of political commitment during the 1980s. However, instead of establishing and 

supporting gay urban territories, political organisations such as ACT UP and OutRage! 

adopted a politics of identity, or 'queer radicalism'. This new style of politics sought 

Findings from my empirical investigations of the gay scene in Brighton during the early '70s 
indicate that growing commercialism also generated a divide between 'gay politicos' and 'non 
political' gay men - see Chapter five. 
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to contest dominant constructions of sexuality within everyday space through the use 

of mock-weddings, kiss-ins and queer shopping expeditions (Davis, 1995; Sedgwick, 

1994). 

Again, conceptions of sexuality and space within academia changed to reflect this more 

dynamic sense of gay communities and spaces. Researchers within geography, for 

example, moved away from bounded, typologised and naturalised understandings of 

sexual spaces to embrace issues of diversity and fluidity within sexual identities. This 

section will consequently explore how researchers have considered the ways that 

differences, such as gender, spatial location, race, HIV and sexual preferences have 

fragmented broad understandings of sexuality and space. 

Heteropatriarchy and the Politics of Passing 

Differences of gender within gay communities and spaces became an increasing 

concern for researchers during the 1990s. Much of this work reacted against earlier 

research on sexuality and space, which was found to be gender biased. Castells, for 

example, justified the exclusion of women from concerns of sexuality and space in the 

following manner: 

'there is a major difference between men and women in relation to 
space. Men have sought to dominate, and one expression of this 
domination has been spatial... Women have rarely had these 
territorial aspirations: their world attaches more importance to 
relationships and their networks are ones of solidarity and affection. 

In this way gay men behave first and foremost as men and lesbians as 
women' (Castells, 1983; 140). 

Constructing such psychologically and biologically bounded senses of innate 

territorialism thus not only limited understandings of processes of gay male spatialities, 

but also perpetuated the exclusion of women from gay urban spaces. Adler and 

Brenner were thus provoked to comment that, 

'before concluding that social-psychological needs and interests 
explain the absence of visible lesbian urban neighbourhoods, we need 
to consider differences in capacity to dominate space, a variable 
reflecting available wealth as well as restrictions placed by male 
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violence on women's access to urban space' (Adler and Brenner, 
1992:26y 

Even Lauria and Knopp's (1985) attempt to extend earlier research on urban 

expressions of gay male and female sexuality over-simplified the importance of gender, 

stating that 'women have always been given somewhat more latitude to explore 

relationships of depth with one another than have men... Thus, gay males, whose 

sexual and emotional expressiveness has been repressed in a different fashion than 

lesbians, may perceive a greater need for territory' (Lauria and Knopp, 1985; 158). 

Contradicting these assertions, Winchester and White (1988) conducted research in 

Paris, illustrating that lesbian residential and social concentrations did exist within 

urban spaces. They were supported by earlier findings of Wolf (1980) who conveyed 

the importance of areas of mutual support for lesbians. Similarly, Anlin (1989) and 

Egerton (1989) explored the desire for lesbians to create places which united both 

socio-psychological desires of togetherness with political-economic considerations. 

Egerton in particular illustrated the ways lesbian feminists in the 1970s experimented 

with housing structures, creating 'squats, housing co-ops and housing associations' in 

an effort to generate safe women's communes and sites of political resistance (Egerton, 

1989; 83). These sites, however, were threatened by homophobic and misogynistic 

violence, as well as by their own internal racial and class based tensions (Anlin, 1989; 

Valentine, 1993b). Furthermore, these 'lesbian ghettos' were usually less visible and 

thus less political than gay male spaces, not because of differing territorial instincts, but 

as a result of heteropatriarchal systems operating within and across space (Valentine, 

1993a; 1993b; Wolfe, 1992; Bouthillette, 1997; Thorpe, 1997). 

Given these concerns, feminist-inspired researchers began to explore the ways in which 

lesbians negotiated their sexual identities within and across spatial contexts, whether 

experiences of the home, the workplace or public space. Whereas previous studies 

illustrated the degrees to which forces regulating public and private space limited or 

threatened the presence of women (Valentine, 1989; Laws, 1994), researchers 

explored the way that female sexualities were related to these issues. Valentine, for 

example, explored how 'lesbians negotiate multiple sexual identities over space and 

34 



time, and the strategies used to manage conflicts between these often contradictory 

identities' (Valentine, 1995a; 237-238). 

Illustrating the varying experiences of gay men and lesbians in different spatial and 

temporal contexts provided not just a critique of the validity of bounded ghettos, but 

also revealed the constitution of 'normal' space beyond the ghetto as a profoundly 

(hetero)sexualised realm (Valentine, 1993b; 107-108). The (hetero)patriarchy of urban 

space therefore 'perpetuates the invisibility of lesbians in everyday spaces and pushes 

the expression of lesbian identities into gay-identified or self-created spaces' 

(Valentine, 1993c). In this regard, researchers were able to explore the sexualisation 

of space and the forces of regulatory control ordering individuals through systems of 

surveillance and 'cultural i m p e r i a l i s m ' F o r example, in McDowell's assessment of 

the sexualisation of the workplace, she commented that; 

'men's physical presence at work is unremarkable, that is as long as 
they conform to a version of heterosexual masculinity. Embodiment 
as a heterosexual male is taken for granted in the workplace in ways 
that construct women workers, not only as different, but as an 
inferior "other"' (McDowell, 1995: 85). 

Within such male-oriented environments, lesbians consequently either have to 'pass' as 

straight or face increased isolation, homophobia, discrimination or job loss (Hearn et 

aZ., 1989; Hal], 1989;Gutek, 1989; Palmer, 1993). 

Similarly, social and public spaces, such as hotels and restaurants, are seen to be 

constructed in ways that exclude expressions of homosexuality as 'out-of-place', 

thereby preserving the 'normalcy' of heteropatriarchal space (Valentine, 1993c). Even 

the 'private' home is regulated by these constructions of sexuality whereby notions of 

the 'home' and domesticity are perceived to be the realm of female nurturance, 

reproduction and the nuclear family 'norm' in contrast to the male dominated public 

sphere. Indeed, it has been suggested that the very production of domestic 

environments appears to privilege heterosexuality through the construction of a 

" 'Cultural Imperialism' is a term used by Iris Marion Young in her book Justice and the Politics of 
Difference and refers to the way society asserts a (naturalised) dominant 'norm' by marking non-
conformist behaviours as 'other' and 'deviant' (Young, 1990). 
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heterosexual-family oriented use of private rooms (Knopp, 1990b). As a result of this 

assumed heterosexual family 'norm', lesbians and gay men are forced to 'dedyke' or 

'degay' their homes in an effort to prevent their sexuality from being disclosed and 

avoid family tensions, victimisation and vandalism (Johnston and Valentine, 1995; 

Kirby and Hay, 1997). 

Such dynamic, negotiated understandings of sexuality and space provided a radical 

critique of previous spatially-fixed notions. Rather than asserting some natural, 

biological determinant to spaces of sexual expression, the processes inherent in 

negotiating sexual identities in a variety of temporal and spatial contexts can be 

explored. As Valentine commented in relation to concepts of 'gay ghettos'; 

'the accessibility of these predominantly male-orientated 
communities...and gay bars has ignored the fact that many lesbians 
and gay men conceal their sexualities and so 'pass' as heterosexual at 
different times and places' (Valentine, 1995a: 237). 

Consequently, fixed and fixing expressions of sexuality and space give way to more 

contingent and contextual understandings, reflecting changes within the structure of 

gay politics during the 1980s and 1990s. In addition to considering the time-space 

contexts of regulations of sexuality, this dynamic concept of sexuality opened up the 

possibility of subversive and transgressive sexualities within predominantly straight 

spaces, such as with the music of lesbian icon K.D. Lang (Valentine, 1995b; Bell, et al., 

1994). 

Non-Urban Sexualities 

Critiquing the efficacy of gay urban ghettos immediately implies the need to explore the 

expressions of sexuality beyond such bounded 'gay lands'. Consequently, researchers 

began to explore the difficulties of expressing gay sexualities in rural locations, citing 

high conservatism, strong family values, a paucity of gay male or lesbian role models, 

and limited gay resources or social structures to be significant constraining factors 

(D'Augelli, et al, 1987a, 1987b; D'Augelh, 1989a, 1989b; Kramer, 1995, Gowans, 

1995; Fellows, 1996). Ormrod and Cole (1996) suggest that. 
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'traditionalists are often found in small towns and rural areas, 
engaged in agriculture and traditional industries, and associated with 
fundamentalist Protestantism. They typically favor traditional social 
roles, including patriarchal families... these groups are not just anti-
homosexual in nature, but tend to oppose any movement or trend that 
seeks to redefine existing social structures and patterns' (Ormrod and 
Cole, 1996: 16-17). 

These limitations in rural areas were a particular concern for HIV and AIDS 

organisations who often found that their education and support campaigns were not 

reaching out to more remote areas (Watts, 1993; Andronis and Carrington, 1993). 

Many gay men's health studies revealed, not surprisingly, that a significant degree of 

migratory trends existed for gay men to large urban areas away from the rural environs 

of where they live due to the lack of local gay venues and the concern of being 

'detected' by family members or friends (Rendell, 1993; Kelley, et al, 1996). 

More recently, however, researchers have contradicted the common perception of 

urban munificence and rural intolerance. Certain supportive social and political 

networks have been constructed in rural locations to challenge increased senses of 

isolation, including groups such as Cylch and Dicllon in Wales (Nobbs, 1994; 

D'AugelH, 1989a; Bonfitto, 1997), rural lesbian rural communes (Cheney, 1985) and 

gay male outdoor clubs (Bell and Valentine, 1995a). Rurality has also entered into the 

'gay imaginary' as a site of freedom within nature against the undesirability of urban 

life (Bell and Valentine, 1994; Cody and Welch, 1997; Doyle, 1995). The perception 

of 'the rural idyll' has been important to those individuals living with HIV or AIDS 

who associate rural areas with health-giving and revitalising qualities. So considerable 

has this perception been that groups such as the AIDS Council of New South Wales in 

Australia have launched an advertisement campaign to highlight the restrictions of 

living in the countryside for those who are gay or who have AIDS (Westlund, 1993). 

In addition, Bell and Valentine (1994), Lynch (1987) and Weston (1995) have 

illustrated how urban environments often fall short of the sexual Utopian ideals placed 

upon them. Weston (1995) associates the city with a metaphorical site of the 'gay 

imaginary', the belief in the existence of a coherent gay community 'out there'. Such a 

Utopian site, Weston argues, forms an important part of the 'coming out' process 
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where home is associated with closetedness and the city is often believed to be the site 

of solidarity amongst like-minded gay people. She continues by relating these beliefs 

to a significant process of urban to rural 'gay' migration. However, 'upon arrival, it 

sometimes became difFicuh to sustain the vision of the city as a space of liberation from 

sexual restrictions and surveillance' (Weston, 1995: 287). Homophobic violence is still 

a considerable problem for urban gay lives (Comstock, 1991; Vazquez, 1992; Herrick 

and Berril, 1986; Herrick, et al, 1997; Cooper, 1997), as are wider problems of lack of 

housing and employment (Weston, 1995). A sense of urban sexual freedom was also 

undermined because, 

'the anonymity of big cities that is supposed to open a space of 
sexual freedom often appeared spurious to those who had grown up 
in cities, and even to immigrants themselves after a few years. As 
they began to meet partners, make families, and build friendship 
networks, migrants spoke about the "incestuous" and "small-town" 
character of [the city]' (Weston, 1995:287). 

As a result of these contradictions surrounding rural and urban sexualities, a more 

processual and contextual understanding of sexuality and space has been called for 

(Wright, 1997b). Rather than opposing diametrically rural and urban gay scenes, 

researchers have begun to perceive such spatial expressions of sexuality to exist as part 

of the same process (Forsyth, 1997). Non-urban sexualities, like issues of time-space 

strategies mentioned previously, denaturalise understandings of sexuality and space, 

and locate sexual identities within their particular social/political context. That is to 

say, rather than associate expressions of sexuality to be defined by some biological 

spatial-determinism, the construction of sexual spaces were seen to be dependent upon 

social context. 

Consequently, dichotomies of 'gay-' and 'non-gay lands' can be rejected in favour of a 

less deterministic and a more contingent and negotiative understanding. Urban gay 

territories do still exist (for example, with gay scenes in Manchester [Hindle, 1994; 

Quilley, 1994; 1997], Newcastle [Lewis; 1994] (Figure 2.4), Toronto [Bouthillette, 

1994; Grube, 1997] and Mexico City, [Sanchez-Crispin and Lopez-Lopez, 1997]), but 

are seen not to result from a territorial impulse, but rather through the negotiation with 

forces of social control. 
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Figure 2.4; The commercial gay scene in Newcastle Upon Tyne, 
1993 (Lewis, 1994: 86) (Reprinted with kind permission of 

Arena Press, Aldershot) 
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Thus, as certain researchers have suggested, historical constructions of non-urban, 

non-Anglo-American sexualities need to be constructed in order to permit 

understandings of divergent expressions of sexuality (Davis and Kennedy, 1986; 

Kennedy and Davis, 1997; Bonfitto, 1997; Grube, 1997). In short, sexual spaces are 

perceived to exist in a far more negotiated and contingent fashion, rather than as some 

totalised, fixed and fixing entity. 

Race, class, HIV and sexuality 

In addition to concerns of gender and sexuality, other issues such as race, class and 

HIV status became increasingly studied throughout the 1990s. Drexel (1997), for 

example, attempted to reclaim black gay histories and spaces that were frequently 

excluded from 'traditional' accounts of gay histories. Furthermore, Drexel also 

considered the extent to which experiences of black gay men in Chicago were 

complicated by racial factors, commenting that: 

'for complex reasons related to the poverty and racism impacting 
upon these communities, they were often able to create niches for 
themselves within individual families and even in the public life of 
black communities. The contradictory treatment [of gay men by 
relatives and residents of the local black community] illustrates the 
ambivalent status of gay men in black working-class communities 
during this period' (Drexel, 1997; 128)'̂ . 

Alternatively, black gay men and lesbians have often experienced racial discrimination 

within gay communities and gay politics, either excluding blacks on the basis that 'being 

gay was being white', or racially objectifying them as an eroticised 'other' (Beemyn, 

1997b: 201). Elder (1995) illustrated the complex interrelationships between race and 

sexuality even further by suggesting that the social intolerance of male homosexuality in 

South Africa was profoundly influenced by issues of race. Whilst black homosexuality 

was permitted by the state in South Africa, sex between white men was outlawed 

through an amendment to the Immorality Act. Thus, 

'whereas a history of black male homosexuality was openly 
acknowledged in compounds and elsewhere, it was white middle- and 

Refer also to the work of Skelton (1995) and Bhugra (1997) in the consideration of the complex 
interrelationships between sexuality, race, and space. 
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upper-class homosexual encounters that came under extreme scrutiny 
by the state ... The reasons for the clear bias that informed much of 
the debate and legal precedent around male homosexuality lay in an 
attempt by the state to contain a perceived threat. Unlike the 
spatially-containable threat of black masculinity in the mines, white 
male homosexuality threatened the very existence of a patriarchal 
apartheid system' (Elder, 1995; 62). 

In addition to issues of race, other differences have been considered to illustrate 

differing contexts of sexual expression in space. Differences on the basis of disability 

(Peake, 1993), age (Grube, 1991), class (Weston and Rofel, 1997; Chappie et al, 

1998), as well as sado-masocistic sex (SM) (Califia, 1997; Bell, 1995a; Geurtsen, 

1994) and prostitution (Jackson, 1989; Larsen, 1992; Murray, 1995; Hart, 1995; 

Hubbard, 1997; 1998) have undermined simplistic accounts of unitary sexual spaces. 

Through these diverse experiences, gay men and lesbians are shown not to belong to 

an undifferentiated, singular community or space, but instead express their sexuaiities 

in different spatial and temporal contexts'\ 

Thus, as Beemyn (1997b) and Drexter (1997) have discussed, the acceptance of 

homosexuality within black communities increased during periods where racist violence 

stimulated a greater need for supporting racial solidarities rather than sexuality. 

Similarly, in studying the politics of the workplace in a lesbian car workshop, Weston 

and Rofel (1997) found that class divisions occasionally transcended senses of sexual 

solidarity. Research on prostitution has also illustrated that prostitutes construct their 

own particular spaces in relation to wider forces of control within society (Bell, 1995b; 

Jackson, 1989). For example, 'Red Light' districts were shown to change over time in 

relation to legislative policy and levels of physical violence (Hart, 1995; Larsen, 1992). 

Finally, HIV and AIDS has also influenced the way researchers have considered sexual 

communities and spaces. Adelman and Frey (1992), for example, have illustrated how 

senses of community are asserted strategically amongst personal differences in an 

attempt to generate necessary support for those in the terminal stages of AIDS'"'. 

In this regard, it is interesting to consider the work of Rothenburg (1995) who described multiple 
senses of lesbian communities occurring at a variety of spatial and temporal contexts. 
" Refer to the work of Kippax et al (1997) and Morris et al. (1995) for further discussions on 
constructions of social networks among gay men at the time of AIDS. 
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Similarly, Odets (1994) has reviewed the impact of HIV and AIDS on senses of gay 

community, suggesting that a new bounded sense of community has been constructed 

on the basis of HIV+ and HIV- serostatuses in San Francisco. Other researchers have 

also considered the impact of HIV and AIDS on gay politics, generating a necessary 

sense of togetherness amidst personal difference (Geltmaker, 1992; 1997; Brown, 

1995b; SommeUa, 1997). 

Brown (1995a), Murray (1995) and Murray and Robinson (1996) have illustrated the 

various spatialities of HIV and AIDS support networks from World AIDS Day to 

local, spatially contextual education programmes. For example, questioning the 

spatially bounded strategies for HIV prevention, Murray and Robinson (1996) have 

condemned the uncritical application of HIV education and prevention schemes from 

one area to other spatial contexts. Brown (1995c; 1997) has also condemned the 

mapping techniques of geographers in evaluating trends within HIV infection for 

denying understandings of the process of the virus and the life-experiences of those 

living with AIDS. He goes on to state, 

'Although gay spaces are not completely ignored by the geographies 
of AIDS, they are heavily coded in scientific metaphors that deny 
their social geography. This mode of representation further distances 
gay space from geographers... The invasion or [sic] ground-zero 
metaphors surely contribute to the us - them distancing as they 
decontextualize what are often gay neighbourhoods or districts. As 
incubators on a metropolitan scale, gay men's bodies and spaces 
become distances, serving as biological hosts to the natal virus' 
(Brown, 1995c: 168), 

Summary: Critiquing Dynamic Conceptions of Sexuality and Space 

This section has attempted to illustrate that at a time when gay politics altered its 

political agenda to disrupt asserted 'norms' of socio-sexual behaviour, geographers 

have similarly attempted to explore the constructed aspects of gay male and lesbian 

lives (Valentine, 1995). Consequently, rather than being concerned with bounded, 

static conceptions of gay urban ghettos, researchers increasingly explored more 

dynamic, fluid and contextual understandings of sexuality and space. 
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Differences expressed on the basis of gender (Adler and Brenner, 1992; Valentine, 

1993 c; 1996), race (Drexel, 1997), disability (Peake, 1991), class (Weston and 

Robinson, 1997) and HIV serostatus (Brown, 1995a) illustrate the extent to which a 

unitary perception of sexuality and space should be rejected. Similarly, non-urban-

based studies of sexuality reveal the limitations of confining understandings of sexuality 

within a bounded territorial unit (Bell and Valentine, 1994; Ormrod and Cole, 1996). 

Instead of propounding a limiting biological understanding of sexual location, this 

research revealed the dynamic, processual and fluid negotiation of sexual identities 

within and across space. 

However, whilst this research proffered invaluable insights into the everyday life 

experiences of lesbian, gay and bisexual individuals, it often remained descriptive and 

thus failed to relate the fluid negotiation of sexual identities and lifestyles to broader 

forces of social regulation and control. The previous section suggested that, whilst 

bounded constructions of gay communities and spaces were able to reflect the 

importance of solidarity at times of homophobia and heterosexism, they failed to 

consider issues of process, context and exclusion. Conversely, whilst fluid and 

contingent constructions of sexual spaces and communities were able to explore the 

negotiation, difference and dynamism of gay male and lesbian lifestyles, they failed to 

provide coherent understandings of forces of regulation and resistance operating with 

individual sexual lives. 

This difficulty is evident in Bell et a/.'s recent article, 'All Hyped Up And No Place To 

Go' (1994), in which the authors considered the limits and potential of 'gender play' 

and identity performance in transgressing and exposing the social constructedness of 

sexual and gendered identities. Whilst the authors felt that the 'hypermasculinity' in 

gay skin-heads had a subversive potential'^, 'hyperfemininity' did not share this same 

quality^® (refer to Kirby [1995] on this point). Given the differences and conflicts over 

For example, they suggest that the presence of gay male skin-heads 'transgresses heterosexual 
preconceptions of gay and straight identities, which disrupts straight space and creates queer space. 
If you accept this can you ever be sure again of what you see and what you think you know about 
gender identities and spatial identities?' (Bell et al., 1994: 38). 

Thus, they comment that, 'Whilst to those in the know, butch-femme style may have parodied 
masculinity and femininity, because heterosexuals were not aware of the complex meanings of these 
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the issues of sexuality and gender, the researchers were unable to assert a unified 

account of the performance of identities and spaces, adopting an 'I/I/I/I' style of 

narration, as opposed to a common, coherent understanding. Thus, they concluded by 

asserting that, 'our viewpoints, like our identities, are constantly in a state of flux!' 

(BeUeYfd 1994:45). 

The lack of direction in this article provoked Knopp (1995b) to comment that, Tf 

You're Going To Get All Hyped Up You'd Better Go Somewhere!\ illustrating his 

sense of frustration with the denial of a common theoretical framework. 'Better, in my 

view', he continues, 'to seek common ground in the midst of difference, and endure 

criticisms of exclusivity and essential]sm, than to offer no answers at all.' (Knopp, 

1995: 88). Similarly, Probyn stated that, 'this particular article tends to be a bit like a 

wireless; it picks up on several tendencies in cultural theory and at times it is hard to 

follow, not quite in tune. While I want to emphasise the importance of such work, the 

argument here seems to be structured around a missing or unclear connection that I 

fear may derail a crucial project' (Probyn, 1995: 78). In addition, Lisa Walker (1995) 

corrects Bell et al. 's reading of Judith Butler^^, commenting that, 

'The problem with the rhetoric of intentionality that creeps into Bell 
et al.'s discussion of how we can self-consciously perform genders in 
subversive ways is not that it falls back on philosophical 
essentialisms about subjectivity. The problem is also that, as Butler 
argues, an account of subjectivity that relies too much on 
intentionality does not take into account how people are compelled 
and constrained by the very regulatory norms of gender identity that 
are the condition of our resistance. This means that many of us do 
not experience our genders as being very fluid or available to choice' 
(Walker, 1995: 72). 

Therefore, whilst there is a need to embrace diversity, fluidity and negotiativity within 

sexuality and space, it is nevertheless necessary to acknowledge the importance of 

constructing senses of solidarity and commonality amongst gay men and lesbians. This 

point was addressed by Brown (1995c) who suggested that whilst a singular 

apparently heterosexual identities, butch-feinme did not transgress the heterosexual norm nor disrupt 
heterosexual space.' (Bell, etal, 1994: 40). 
" The work of Judith Butler (1990, 1993a) as well as other identity theorists (Probyn, 1992; 1996; 
Segwick, 1991; 1994; Fuss, 1991) will be considered in more depth in Chapter three. 
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'geography of HIV and AIDS' should be critiqued, the strategic importance of place 

and space should nevertheless not be forgotten. It is this aim of relating difference and 

fluidity to permanence and solidarity which will be considered in the final section of 

this chapter. 

V: Blurring the Boundary - Negotiated senses of Sexuality and Space 

Finding the Frequency: Tuning in to Sexuality and Space 

More recently, researchers have attempted to extend understandings of the 

contextuality of gay male and lesbian lifestyles, 'tuning in the wireless' of social 

research, and relating individual lifestyles to wider forces of socio-sexual regulation. 

This section will evaluate such research, exploring the inter-relationships between 

sexuality and capitalism, dialectics and queer politics. These research aims have 

reflected recent changes within gay politics where rising queer commercialism, 

continuing right-wing homophobia and the HIV crisis have created further commitment 

to gay politics. 

It was felt by several academics that purely transgressive political activities, such as 

mock-weddings and queer shopping expeditions, were limited only to their immediate 

shock value (Sontag, 1989; Binnie, 1994). Thus a new style of politics was suggested 

which attempted to challenge regulatory forces of repression by combining a politics of 

identity with a politics of space, relating individual differences and diversity to issues of 

committed and coherent sense of solidarity (Davis, 1995). 

Homosexuality and Capitalism 

In an article entitled 'Capitalism and Gay Identity' D'Emilio (1993) argued that gay 

identities were created in relation to forces of capitalist production. D'Emilio 

suggested that despite the restrictive emphasis on biological reproduction, the sexual 

division of the workplace under capitalism inadvertently promoted homosocial spaces 

and a greater potential for expressing homosexual lifestyles through increased income 

and greater independence from marital bonds. Whilst this view has come under 

considerable criticism, his article was nevertheless influential in demonstrating how gay 
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identities occupied a contradictory situation which was both supported and undermined 

by forces of economic control. 

Other researchers have also illustrated how capitalism has unintentionally promoted the 

formation of gay urban spaces whilst privileging nuclear family 'norms'. Knopp, for 

example, continuing Castells' (1983) study, draws upon research undertaken in the 

Marigny District of New Orleans (Figure 2.5) to evaluate the ambiguous ways gay 

territories are created within the process of urban capitalism (Knopp, 1990a; 1990b; 

1990c; 1997a). Knopp suggested that gay entrepreneurial interests were of central 

importance in the development of gay spaces in regions located away from highly 

conservative, family oriented districts. As gay men moved into the Marigny district, 

they gentrified the houses in which they lived, resulting in profiteering by land 

speculators and developers with the rise of house prices (Knopp, 1996). Property 

developers soon developed a housing market for the gay community, and thus, whilst 

supporting their commercial interests, they also strengthened local senses of 

community (Knopp, 1990b; 1997): 

'The schemes had an unusual benefit in that they facilitated the 
social and political development of New Orleans's gay 
community, albeit in the context of developing a market for 
housing. In the neighbourhood that developed the strongest gay 
identity, the Hudson firm, with its connections in the gay 
community, probably brought hundreds of gays into the market, 
many of whom would not otherwise have been able or inclined to 
enter it at that time...This had a strong positive impact on the 
cultural life of the gay community, and on the way in which it was 
perceived by outsiders' (Knopp, 1990a: 58). 

Conversely, Knopp also perceives forces of capitalism to outlaw and repress 

homosexual desire due to the need for social reproduction from nuclear family units, 

naturalising heterosexuality as the social 'norm' whilst stigmatising homosexuality as a 

sinful and diseased 'other' (Knopp, 1987; 1992; 1994). One of the fundamental 

contradictions within capitalism, Harvey (1982) suggests, occurs with its dependence 

on the domestic realm as a site of consumption and work-force reproduction. The 

(limited) power resident within the domestic private realm thus necessitates the 
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assertion o f compulsory heterosexuality' through the ordering of the private 'female' 

realm as the place of nurturance and propagation (Rich, 1993). 

In this regard, it is worth recalling Lefebvre's writings on sexuality in The Production 

of Space (1991a). For Lefebvre, capitalism attempts to control the spontaneous 

sexual attraction between two individuals by reducing the lived experience of 'love' 

to its abstract representation. Thus, sexual subjects must be constrained by the 

symbolic conceptions of 'husband' and 'wife' through the ceremony of marriage. 

The gender of the couple becomes important for the first time as they strive to attain 

the symbolic and ideological constructions of 'man' and 'wife'. Displays of sex and 

sexuality therefore had to be excluded from the rational and dispassionate public 

realm, becoming a nocturnal activity; sexuality only became acceptable on the basis of 

its exchange value (Lefebvre, 1991). Those who engaged in non-reproductive sex 

(sodomy) were made to feel spiritually damned, socially corrupt, anti-social and 

selfish given that they were not 'contributing' to the welfare of the state (Weeks, 

1977; Matthaei, 1997). 

Due to these repressive impacts of capitalism on sexuality, those gay communities and 

spaces founded on commercial forces were imbued with elements of control and 

exclusion. In this regard, as Knopp commented: 

'The density and cultural complexity of cities...has led to frequent 
portrayals of sexual diversity and freedom as a peculiarly urban 
phenomenon. As a result, minority sexual subcultures, and the 
community and social movements sometimes associated with these, 
have tended to be more institutionally developed in cities than 
elsewhere. On the other hand, the concentration of these movements 
and subcultures in urban space has made it easier to both demonise 
and control them (and to sanctify majority cultures and spaces)' 
(Knopp, 1995a; 149). 

Similarly, Quilley (1995; 1997) and Hindle (1994) have explored the paradoxical 

economic context of Manchester's 'Gay Village'. Quilley in particular related the 

formation of Manchester's 'Village' to the attempts by entrepreneurs to stimulate and 
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secure market profitability at times of economic recession'^. Consequently, whilst 

commercial interests did promote the development of an overt gay scene, it was 

argued that the liberatory potential of such spaces ironically excluded those who could 

not afford to take part in the scene (Quilley, 1997). Like Whittle (1994) and Binnie 

(1995a), Quilley suggests that senses of gay community solidarity are undermined by 

class differences due to the subsumption of gay interests by a capitalist 

'entrepreneurial' logic: 

'In so far as the Village has been incorporated into this economic 
project, marginal sexualities have become involved in a "sexual 
accumulation project"...But commercialisation has brought its own 
tensions. Sexual transgression has been recuperated, but not on its 
own terms...The Village has institutionalised a visible gay presence 
in the city. But involvement in the wider cultural economy has meant 
that, to an extent, gay sexuality is being exploited as an urban 
'spectacle'. ... But at the same time one cannot ignore the undeniable 
problems that this mode of legitimation entails' (Quilley, 1995: 48). 

Consequently, although commerce has brought with it an unprecedented degree of 

gay visibility (Edge, 1996a, 1996b), it has at the same time excluded those who are 

not considered 'economically viable' (Warner, 1986; Simpson, 1997). Even the 

assertion that gay men and lesbians are financially 'better ofiP than their straight 

counterparts on account of their assumed DINK (Dual Income No Kids) status has 

been contested in recent research which suggests that gay men and lesbians have on 

average lower incomes than their heterosexual counterparts. This is partly 

understood to be the result of workplace discrimination, whereby many gay men and 

lesbians are forced to take a drop in income rather than work in a more unfriendly 

environment (Bagdett, 1995; 1997; Bagdett and King, 1997; Bagdett and Hyman, 

1998). 

Thus, it is evident that capitalist forces, whether through land markets (Knopp, 1990), 

advertising (Mort, 1996) or gay commercialism (Edge, 1997a) both support and 

The support of gay clientele during times of economic difficulties was also noted by Chauncey 
(1994). Chauncey noted that during the prohibition period of America, many venues attracted gay 
customers because it was felt that supporting marginalised sections of society would maintain their 
clientele levels. However, once the prohibition regulations were lifted, many venues returned to 
barring their gay customers. 
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undermine gay male and lesbian lifestyles (Escoffier (1995, 1997). Furthermore, given 

that gay commerce cannot be removed from the contradictions of capitalist 

accumulation, the creation of gay spaces cannot be awarded any sense of permanent 

value (Binnie, 1995a). Rothenberg (1995), for example, in her study of Park Slope, 

New York, demonstrated that gay men and lesbians remained 'undesirable' tenants of 

rented property, and thus landlords 'moved them on' as house prices increased. 

Consequently, the reaction towards homosexuality (whether supportive or intolerant) 

can be seen to be closely implicated within capitalist processes (Gluckman and Reed, 

1997; Peake, 1991; Cornwall, 1997). Escoflfier (1997) has suggested that this 

relationship has changed over time as capitalist forces have evolved, whether through 

the exclusion of homosexuality from the public realm'^, the establishment of a more 

overt ghettoed bar culture, the 'hyper-consumerism' of the 1990s, or with the recent 

alleged profiteering surrounding HIV/AIDS. 

The consequence of associating the construction of sexualities to forces of capitalism 

has been a critique of earlier divisions between static and fluid senses of sexuality and 

space. Fixed gay 'ghettos' are critiqued for denying the very capitalist processes 

inherent in their production and their associated exclusions (Binnie, 1995; Quilley, 

1997). Conversely, fluid and transgressive expressions of sexuality are criticised for 

failing to contend with the regulatory systems operating on such 'identity play' 

(Walker, 1995). As a result of these difficulties, it has been suggested that a more 

dialectical, relational and strategic view of space would reconcile the contradictions 

and complexities inherent within constructions of gay spaces (Gluckman and Reed, 

1997; Cornwall, 1997). 

Dialectics and the Politics of Being Queer 

'At the 1992 gay pride parade in New York City', Sedgwick (1994: xi) recalls, 'there 

was a handsome, intensely muscular man in full leather regalia, sporting on his 

disteiided diest a T-shirt thait rexid, ICEIiP YOTJR (ZMFI? ]\drtriLriTERlLrS.' Likze 

Escoifier (1997) referred to this as the 'blackmail capital' of the pre-1970s period, where bars 
catering for gay clientele could only guarantee protection from the police and homophobic social 
institutions through donating large sums of money to those groups (as described in Duberman, 1995). 
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Desert (1997) and Betsky (1997), Sedgwick suggests that such a politics of 

subversion, transgression and dislocation epitomises the tenets of queer theories. 

However, whilst concerns of 'polymorphous sexual identities' are important in 

thinking about sexuality and space, it is nevertheless necessary to accept that society, 

with its sexual mores, is very much structured and shaped by systems of regulatory 

control (Walker, 1995). Thus, transgressive forms of queer politics, like those fluid 

constructions of sexual identities discussed previously, have been the subject of much 

recent critique. Geltmaker (1997), for example, condemned the fact that: 

'Some Queer Nationals^" even went so far as to argue that the truly 
subversive act was sex between gay men and lesbians. Others 
rejected such prescriptions as "pseudo-feminist neo-heterosexuality'" 
(Geltmaker, 1997: 240-241). 

Geltmaker therefore suggested that a truly radical understanding of queer politics 

derived from the blurring of sameness and difference, separatism and assimilationism, 

stressing the importance of negotiating a sense of togetherness whilst recognising 

differences among individuals^'. These needs reflect Young's arguments in Justice 

and the Politics of Difference (1990) where concepts of bounded communities and 

universal senses of justice are critiqued for being totalising, exclusionary and 

repressive. Young cites the city as the ideal location for the more liberative sense of 

anonymity and variety, where lifestyles can engage with difference and diversity 

(Young, 1990, 1992). However, as Wilson (1991) suggests, the potential for 

individuals to enter this anonymous, fldnenristic lifestyle is often limited to male 

inhabitants of the city. Similarly, Herman's (1981) critique of Jacobs' The Death and 

Life of Great American Cities (1967) suggests that the diversity and fragmentation of 

urban social life celebrated in that work is restricted by structures of race, gender, 

sexuality and class discrimination. These concerns illustrate that the political and 

social ideals of diversity and difference must engage with forces of control and 

regulation if their liberative potential is to be retained. 

Queer Nation was a radical gay political organisation which began in America in 1989 when it 
separated from ACT UP on the basis that ACT UP was an AIDS oriented organisation and not a 
specifically gay one (Geltmaker, 1992; Sommella, 1997). Queer Nation has been incorporated into 
UK gay politics where it is known as 'OutRage!'. 

Refer to Sommella's interview with Maxine Wolfe of the Lesbian Avengers for a further 
understanding of this issue (Sommella, 1997). 
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Any engagement with queer theory must therefore go further than merely reducing 

experiences and expressions of sexuality to individual differences and fluidities, and 

engage with wider structural processes. As Betsky comments in Queer Space, 

queerness can no longer resort to imposing diversity and fluidity on social processes, 

but must succeed to queer diversity, to queer queerness in an effort to relate 

polymorphous sexualities dialectically to systems of control (Betsky, 1997). These 

aims support arguments put forward by Tatchell (1991) and Weeks (1985) in relation 

to gay politics, both of whom suggest that a political agenda can no longer support a 

purely exclusionary separatist basis, but must negotiate with other oppressed 

minorities. This view contrasts significantly with Sullivan's (1995) controversial 

ideas, which condemn any form of gay politics that does not remain exclusively 

focused on the interests of gay people. 

The blurring of the division between singular, unitary gay spaces and broader, more 

diverse concerns has a particularly significant spatial dynamic. For example, political 

organisations such as New York's REPOhistory project have attempted to illustrate 

how strategic and defined sexual spaces and histories operate outside 'gay ghettos' 

(Hertz, et al., 1997). REPOhistory attempted to 'repossess history' by erecting signs 

throughout New York, thus 'claiming public space as contested territory for the 

construction of history and the meaning of space and site' (Hertz, et al., 1997; 368). 

Their campaign was based on five aims: first, to contest dominantly asserted histories 

and territories within urban space; second, to confuse separatist and assimilationist 

agendas by appropriating municipal signage strategies for their own radical and 

destabilising objectives; third, to blur the boundaries between public and private space 

by inscribing previously hidden histories and spaces within the public domain; fourth, 

to illustrate that sites of struggle and repression were related to sites of strength and 

resistance in the histories of gay men and lesbians in New York (The Stonewall riots 

being a very good case in point); and fifth, to place signs at strategic sites beyond the 

ghettoised areas of Christopher Street and Park Slope to illustrate that gay histories 

and spaces existed beyond bounded territories^. 
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The Dyke Action Machine! (DAM!) adopted a pohtical agenda that had similarly 

spatial goals. DAM! was a specifically lesbian venture that involved the placing of 

posters in prominent positions throughout New York, thus challenging dominant 

heterosexist constructions of identity within that space. This was achieved through 

parodying straight images found on mainstream poster advertising, printing texts such 

as 'Dykes were family by golly, before families became trendy' and 'Gee whiz 

tradition has been showing up in the most lesbian places' (Meyer, 1997). Such a 

campaign provided necessary moments of strength for lesbians in predominantly 

hostile environments. 

In sum, recent political activities have indicated the strategic importance of upholding 

both a fixed, bounded spatial agenda and a fluid, dynamic of sexuality and space. As 

Tim Davis describes in his account of the Irish Lesbian and Gay Organisation's 

involvement with the Boston St. Patrick Day Parade, strategically combining a 

politics of space with a politics of identity forms a considerable agenda which seeks 

to influence 'wider' society whilst retaining a coherent sense of self-identity (Davis, 

1995). These political and conceptual agendas illustrate the liberative potential of 

adopting dialectical techniques in challenging the oppositions of self / other, inside / 

outside, pubhc / private, fixed / fluid and repression / resistance, indicating the need 

to negotiate between both stable and fluid perceptions of sexual communities and 

spaces. 

Queer and Queering Bodies 

In addition to theoretical and political concerns of queer and queering space, recent 

post-structuralist concerns have illustrated a similar resistive potential in queer 

constructions of sexuality identities. Wittig (1992) in particular has drawn upon the 

power of sexuality to subvert the binarisms of gender difference. These differences, as 

Wittig argues, are repressively defined: 

^ Refer to Chauncey (1994) and Grube (1997) who demythologise the significance of Stonewall and 
re-evaluate other gay histories and spaces (Grube, 1997). 
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'The concept of difference has nothing ontological about it. It is only 
the way that the masters interpret a historical situation of domination. 
The function of difference is to mask at every level the conflicts of 
interest, including ideological ones.' (Wittig, 1992: 29)^. 

The compulsory heterosexuality that Rich (1980) suggests exists within Western 

culture is thus predicated upon repressively defined differences between men and 

women. Wittig deconstructs differences between homosexuality and heterosexuality, 

perceiving them to be determined by gender distinctions rather than sexual orientation. 

The freedom of self-expression from such constrictive systems therefore lies within 

lesbianism, a sexual expression that exists beyond such classificatory roles. For this 

liberative quality of lesbianism to be realised, however, Wittig asserts that: 

'it would be incorrect to say that lesbians associate, make love, live 
with women, for "woman" has meaning only in heterosexual systems 
of thought and heterosexual economic systems. Lesbians are not 
women.' (Wittig, 1992: 32). 

This is an extremely Utopian argument, a point highlighted by Butler in her critique of 

Wittig's work: 

'In a self-consciously defiant imperialist strategy, Wittig argues that 
only by taking up the universal and absolute point of view, effectively 
lesbianizing the entire world, can the compulsory order of 
heterosexuality be destroyed.' (Butler, 1990: 120). 

Given the exceptionally Utopian quality of the 'lesbian world', Butler contests Wittig's 

separation of lesbianism from repressive definitions of sexuality, and thus locates 

homosexuality within the field of cultural politics. In contrast to Wittig, Butler argues 

that 

'power can be neither withdrawn nor refused, but only redeployed... 
the normative focus for gay and lesbian practice ought to be on the 
subversive and paradoxic redeployment of power rather than on the 
impossible fantasy of its fiill-scale transcendence.' (Butler, 1990: 
124). 

23 It is interesting to relate Wittig's arguments to those of Young, who argues (equally paradoxically) 
for a politics entirely predicated on difference: through upholding difference, Young sees society 
rejecting the repressive sameness associated with formations of bounded communities (Young, 1991). 
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However, in rethinking Wittig's detached and idealistic view of lesbianism, Butler 

ironically becomes fixed within an equally Utopian obsession with transgression. This 

results in similarly extreme lines of argument: 

'When the neighborhood gay restaurant closes for vacation, the 
owners put out a sign, explaining that "she's overworked and needs a 
rest." This very gay appropriation of the feminine works to multiply 
possible sites of application of the term, to reveal the arbitrary 
relation between the signifier and the signified, and to destabilize and 
mobilize the sign.' (Butler, 1990: 122). 

Which is to argue, contra-Wittig, that the political possibilities of femininity are not the 

sole prerogative of women alone, but can be used more widely to subvert 

heteropatriarchal systems. This, however, as Bersani comments, is 'Heavy stuff for 

some silly and familiar campiness' (1995: 48). The difficulty here is that it appears 

that Butler focuses on the transgressive potential of gender play to such an extent that 

she fails to consider the regulatory systems that operate upon them: all acts of 

campness thus become transgressive when the weight of sexual control is sidelined. 

In this regard, the concept of 'transgression' is politically naive in that it either neglects 

systems of regulatory constraint, or fails to consider that such concepts of 

transgression are prone to recuperation (Quilley, 1997; Bersani, 1995)^". In her later 

work, Butler thus rearticulates her argument of identity-politics, noting the limits of 

fluid notions of identity: 

'efforts to underscore the fixed and constrained character of 
sexuality...need to be read carefully, especially by those who have 
insisted on the constructed status of sexuality. For sexuality cannot 
be summarily made or unmade' (Butler, 1993a: 94). 

Consequently, she stresses that: 

'Although many readers understood Gender Trouble to be arguing 
for the proliferation of drag performances as a way of subverting 
dominant gender norms, I want to underscore that there is no 
necessary relation between drag and subversion, and that drag may 
well be used in the service of both the denaturalization and 

24 Refer here to the work of Sontag (1979) who critiques notions of transgression and subversion. 
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reidealization of hyperbolic heterosexual gender norms. At best, drag 
is a site of a certain ambivalence.' (Butler, 1993a: 124) 

Butler argues for an understanding of sexual politics which relates the fixed orders 

operating on the body to the 'psychic-excess' of the subject (Butler, 1993b); a process 

of replaying, mimicking and transgressing strict codes of identity construction. This 

process is never completed for, 'If there is, as it were, always a compulsion to repeat, 

repetition never fully accomplishes identity.' (Butler, 1993b: 315). Thus, in thinking 

through the complexities of identity construction, a negotiative understanding between 

fixed and fluid identities is asserted in the reconciliation between biological 

essentialism and social constructivism. 

In this light, sexual identities have not only been shown to be limited by legislation, 

but are also implicated in much of recent Western legislation (Weeks, 1977; 1989; 

Spencer, 1995; Jeffery-Poulter, 1992; Moran, 1989; 1997; Wintemuth, 1997). Such 

legal restrictions (and proscriptions) of sexuality have always appealed to an 

embodied spatial dynamic. For example, a consideration of laws pertaining to 

sodomitical acts reveals constraints placed upon corporeal subjectivities, senses of 

ownership to personal (i.e. body) space, and an assertion of a common civilised good 

within society (Moran, 1989). This constraint of sexual subjectivities continued with 

a shift from religious-spiritual to medical-physical condemnations of same-sex sexual 

practice at the turn of the twentieth century (Foucault, 1990; Weeks, 1977). Moving 

from conceptions of sinflil to criminal sex, sexuality was still constrained by a division 

between the care of the self and the good of the society. Across these divides, non-

conformist sexualities, as we have seen earlier, were forced to express themselves in 

covert and strategic ways. Humphreys (1970), for example, noted that the use of 

'private sex in public places' was disproportionately oriented towards married. 

Catholic men who, due to their religious convictions and social pressures, 'resorted' 

to this form of anonymous sex. 

However, within this public/private spatialisation, contradictions occur which disrupt 

these simplistic and controlling distinctions. Bell, in his consideration of the 
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'psychogeography of perverse possibilities' draws upon the destabilising influence of 

queer bodies (Bell, 1997a; 81), where he comments. 

'Within the portfolio of queer performativity, transgressing public 
heteronormativity remains one of the most forcefial and challenging 
tactics. Queer nights out to straight nightspots, kiss-ins in shopping 
malls, safer sex workshops, and forms of public sex all perform a 
resonantly troubling political pleasure-praxis, which might articulate 
the disruptive potential which queer is said to embody' (Bell, 1997; 
83-84). 

However, Bell also recognises that 'the need for privacy remains a fundamental 

requirement for those whose erotic configurations and tastes pass into forbidden 

zones. There must be a private realm into which the state and law cannot pry' (Bell, 

1997; 84). Within this context. Bell elsewhere considers the spatial contradictions 

inherent in the appeal to 'crimes against the common good' used in the trial and 

imprisonment of 16 men engaged in consensual acts of SM in UK in 1990^. The 

terms of pubHc citizenship used during this trial provoked Bell to state; 

'The notion of the public resonates throughout citizenship discourse, 
and is often deployed in these terms; something is either for or 
against the common good. If something is against the common good, 
albeit in a highly abstract way..., then the public is victimized, and 
the perpetrators excluded from the public. This is of course a highly 
contradictory series of moves: the public must be aware of something 
hitherto private, sin then becomes a crime, and the activity brought 
into the public ends up projected back into a reduced private' (Bell, 
1995b: 146). 

Similarly, Woodhead, in considering HIV/AIDS education programs aimed at 
cottaging also drew upon the public/private disruptions of 'leaky' male cottaging 
spaces. Woodhead suggested that, 

'The public toilet is literally a constructed space. However, its 
fiinction could be read as being discursively confused. The public 
toilet is a device to protect men from public embarrassment (read: 
female gaze), yet it retains a decidedly public feel... It seems to blur 
the point of definition at which the public becomes the private and 
vice versa....The toilet becomes a pubhc and a private space' 
(Woodhead, 1995: 238). 

25 The trial also demonstrated the extent to which the law governed the control of personal bodies. 
One reasoning behind the convictions of the 16 men in question, who had engaged in consensual acts 
of SM in private and who were over the age of 21, were that they were 'conspiring against 
themselves' in allowing such behaviour to be enacted with them (Bell, 1995c). 
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Given the complexities surrounding the spatialities of non-conformist sexualities, the 

divisions between public and private must be challenged and exposed for their 

constructedness. However, at the same time, they cannot be dismissed out-of-hand, 

given their use as a site of private protection and public display (Duncan, 1996b). 

Similarly, the aims of queer politics and the constructions of queer lifestyles cannot be 

removed from the dominant socio-political structures, just as they cannot be subsumed 

within the wider regulatory logic. 

Researchers addressing issues of 'bodyspace' have recently explored how such 

corporealities are situated within a broader context of social control and interaction 

(Duncan, 1996a). As a spatial site with its own situation and history, the body has 

been shown to be a site of challenge and contradiction to widely constructed social 

'norms'. For example, Bersani (1995) and Golding (1993a) consider acts of SM to be 

both inscribed by and resistant to social roles of power and submission. Calling for the 

appropriation of 'radical pluralism', Golding perceives the negotiation involved in SM 

role-play enactments to be an act which 'escapes the usual Law of binary divisions', 

blurring the distinctions between self-determination and social control. Thus, 

'Indeed, the 'we and the 'them', the T and the 'you', bleed into one 
another, stain at the centre, flicker in the distance without for a 
moment missing the beat, without for a moment missing the rhythm 
or the spaces in between this thing we have so long called the Self 
(Golding, 1993a: 25). 

As such, there is no essential truth to sex and sexuality. 'For there is no greater depth 

to a ground [of sexual manners] (itself fractured and multiple): only the surface, only 

the superficial interplay of, in this case, the sexual game; only, that is to say, the play of 

the game' (Golding, 1993b: 87). It is the surface where sexualities are contingently 

negotiated; where the dynamic relationship between self and other, gay space and 

straight space, mutually construct and destruct each other. 'At its most basic 

understanding, otherness is simply and only a cosmetic wound; a very thin, virtual, and 

in this sense 'impossible' limit' (Golding, 1997b: xiii). Thus, in conceiving the 

embodiment of space, it is possible to perceive stable geographies and sexualities as an 
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impossible limit, reduced to a 'stain', and consequently contingent with other socio-

political contexts. This dialogical understanding of sexy bodies^ and sexy spaces, 

considers queer spaces to be both present, concrete and real, as well as absent, abstract 

and unreal (Golding, 1993 b). 

Bisexual identities, like SM sex, also blur consistently fixed definitions, such as 

homosexuality and heterosexuality, by existing in a space 'in-between' (Bell, 1994; 

Hemmings, 1995). As Hemmings suggests, 

'A contemporary bisexual identity (and in particular a bisexual 
feminist identity) is intricately bound up with theories, practices and 
politics of difference versus sameness. Discourses of bisexuality 
come out of the relationship between these conflicting positions. 
Bisexuality could almost be seen as the embodiment of those 
tensions' (Hemmings, 1995: 45). 

The existence of bisexuality reveals the relation of sexual individuals to fixed 

constructs of straight or gay identities and spaces. The extent to which bisexuality 

exists within gay and straight spaces (indicating a degree of double acceptance) is 

countered by exclusions from both spheres (suggesting a level of double repression). 

That is to say, bisexuality exposes the fixed binaries of homo/hetero and questions the 

degree of sameness within such categories by existing in an (impossible) site beyond 

such typological binaries (Bell, 1994; Hemmings, 1997). Bisexuality thus suggests 'a 

move towards a politics of location that actually does take into account the 

relationships individuals' (Hemmings, 1995: 52). 

Other expressions of non-conformist and non-conforming bodyspaces have a similarly 

disruptive influence. Johnston (1996), for example, discusses female body-builders 

playing with expected codes of gender behaviour and subjectifications. Playing with 

the boundaries of formed and formless bodies exposes the embodiment of gendered 

norms, claiming the body beyond the expecting male gaze and making body-space its 

own (albeit constructed through the negotiation of such a gaze). Similarly, Lewis and 

Pile (1996) suggest that the presence of female nudity within the Rio Carnival both 

supports and undermines the objectification of female bodies by blurring the repression 

26 I take this term from Grosz's book Sexy Bodies (1991). 
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of the female body as the recipient of the male gaze with the contradictory assertion of 

the female presence within the public realm. Finally, Cream (1995) has indicated other 

'bodies' which contradict commonly asserted sex/gender binarisms. For Cream, 

transsexuals, intersex children and XXY women^^ exist outside the limits of clear 

male/female typologies, and experience conflict over their bodies. Transsexuals are 

refused legal status, intersex children 'become' a sex through surgical intervention after 

birth, and XXY women are excluded from athletics on accounts of not being 'pure 

women'. Thus, as Cream reminds us, 'The body, and especially a woman's, is not...a 

postmodern playground, but a battleground' (Cream, 1995; 33). 

These accounts of the contested constructions of body space illustrate the extent to 

which somatic geographies resist and support the disciplining dichotomies of 

straight/gay, public/private spaces and identities. Indeed, any consideration of the 

geographies of (homo)sexuality must embrace the ways that gay men and lesbians 

expose, undermine and support constructions of sexuality. 

Summary: Beyond Fixities and Fluidities 

Despite the diversity of research on recent experiences of sexual lifestyles within space, 

several common themes can be extrapolated in an effort to consider the inter-relations 

between sexuality and space. First, issues of sex and sexuality cannot be restrained to 

the corporeal level due to economic, social and legislative systems that seek to regulate 

individual life choices. Second, this said, the body cannot be reduced to a series of 

structural causalities, but must be related to a contradictory moment of repression and 

resistance. Finally, within queer politics, there is a need to retain a coherent defence of 

queer bodies, communities and spaces whilst recognising the complexity and diversity 

inherent within these processes. Thus, any theory of sexuality and space must 

incorporate understandings of strategic, coherent and diverse spaces, whilst embracing 

the negotiative dynamic between individual desires and identities, and wider socio-

structural forces. 

XXY women are women who are born with an extra Y chromosome, whereas most women have an 
XX genetic structure (Cream, 1995: 35). 
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VI: Conclusions: Towards a Negotiated Understanding of Sexuality and Space 

This chapter has attempted to explore the changing and varied understandings and 

representations of (homo)sexuality and its relation to space. Relating this research to 

gay politics of that time, the diverse nature of queer geographies suggest that they are 

contingently and negotiatively linked to socio-sexual processes. Given the 

contextuality of research, it is necessary to refrain from privileging one conceptual 

framework of queer space above another. 

Four representations of queer spaces were suggested in this chapter and are illustrated 

in Table 2.1. These representations have been defined as covert-static (exploiting the 

social margins of space and culture predominantly at times prior to the partial 

decriminalisation of homosexuality in 1967), overt-static (associated with public 

assertions of homosexuality relating to the creation and defence of gay ghettos at the 

time of and immediately after the GLF), fluid-diverse (reflecting the transgressive and 

differing expressions of sexualities associated with the OutRage!/Queer Nation political 

agenda), contextual-strategic (an understanding of the strategic conceptualisation of 

stable as well as diverse sexualities, reflecting recent political events which combine a 

politics of space with a politics of identity). 

Whilst Table 2.1 may provide an effective overview of research frameworks, it still 

serves as a simplistic generalisation. Table 2.1 aims to illustrate general inter-

relationships between sexuality and space within research, not within the lived 

experiences of those (queer) individuals involved. In reality, although not removed 

from changing socio-political contexts, formations of sexual identities, communities 

and spaces cannot be reduced to a simple, singular historical development, but are 

influenced by other factors such as race, gender, class, HIV serostatus, spatial and 

temporal context. Thus, the issue is not one of accepting or rejecting concepts of 

sexuality and space outlined in Table 2.1. Rather, all frameworks are equally valid, 

depending upon the context in which they are employed. 
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$ # 1 W Concept Social Context Period Research Examples 

covert-static 
Post-war family values 
McCarthyism (1945-

1970) 

Humphreys (1970) 
Hooker (1956) 
Gagnon and Simon (1967) 

overt-static 
Post Stonewall 
GLF (1970-

1985) 

Castells (1983) 
Levine (1979) 
Weightman (1980) 

Fluid-diverse 
Onset of AIDS 
New Right backlash 
Queer Nation/OutRage! 

(1985-
1995) 

Valentine (1993 a) 
Johnston and Valentine (1995) 
Hall (1989) 

contextual-strategic 
Post-Queer Nation 
Growth in commerce (1990-) 

Knopp (1992) 
Golding (1992b) 
Davis (1995) 

Table 2.1: Trends within and social context of geographical research into 
sexuality 

For example, covert-static spaces are still expressed today, depending on the degree of 

social constraint operating upon that space, and the level of eroticism associated with 

covert sexual behaviour. Bolton, et al, (1994), Ricco (1993) and Tattelman (1997), 

for example, have revisited gay baths to explore their situation both as a site of sexual 

fantasy and as a negotiated site away from social repression, whilst de Witt et al. 

(1997) has done similar work in gay bars, van Lieshout (1997), Ingram (1997c) and 

Bell (1997) illustrate how covert 'public' cruising still exists, often as a site of sexual 

desire. Sanchez-Crispin and Lopez-Lopez (1997), however, illustrate the importance 

of (overt-static) gay ghettos in Mexico, whilst Rothenberg discusses the importance of 

maintaining lesbian senses of gay territories in New York (1995). In addition, Forrest 

(1995) indicates how a defensible sense of place is still very important ideologically for 

gay men living in West Hollywood. Finally, the publication of, and reaction to. Bell et 

a/.'s (1994) article suggests that concepts of fluidity and diversity are still very 

important in understandings of identity construction. 

With such varied research, it is clear that concepts of space are deeply imbued with 

sexuality, just as sexuality is intimately spatialised (Duncan, 1996b, 1996c; Morris, 

1992; Meyorwitz, 1990). It is inaccurate, therefore, to review the conceptual shifts 

implicated in Table 2.1 as indicative of an abrupt sexualisation of space with the 
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creation of more overt sexualities after 1967. Space has always been embodied, 

gendered and sexualised, and constructions of sexualised representations must always 

be related to a particular sexualised discourse (Kirby, 1996; Nash, 1996). 

Consequently, the rejection of gay male and lesbian sexualities from public discourse at 

the turn of the century illustrated a sexualisation of space, just as the defensive 

construction of gay ghettos did in 1970s America. 

The implications of this for conceptualisations of sexuality and space are considerable. 

Any bounded spatial representation, whether nationalities, cities or public spaces, 

should be understood for their inherent sexualised nature (Sharp, 1996; McDowell, 

1995; 1996; Stein, 1997). Post-structuralism and queer theory have been particularly 

potent forces in addressing the inter-dynamics of sexuality, identity and place, 

exploring their inherent complexities and confusions (Myslik, 1996; Ingram, 1997b, 

Desert, 1997; Betsky, 1997), and exploring the strategic and negotiations between 

fixity and fluidity, sameness and difference (Ingram, 1997a; Sparke, 1996). 

As yet, this negotiative framework has been limited in a discipline that prioritises 

artificial constructions of mind/body dualisms within geographical methodologies 

(Longhurst, 1995). Adopting this negotiative framework permits a self-reflexive 

agenda which challenges static representations of lived spaces, and acknowledges the 

importance of different bodies within geographical discourse (Anderson, 1996; 

Namaste, 1996). Whilst the concept of negotiated and strategic identities, 

communities and spaces clearly reconciles difficulties experienced with the divisions of 

stasis/fluidity, inside/out, sameness/difference, bounded/boundless, structure/agency, 

there is still a need to develop a theoretical framework which can relate these concepts 

to the expression of sexuality and space. It is such a theoretical enquiry which will be 

undertaken in the next chapter. 
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CHAPTER THREE 

SEXUAL HISTORIES, SEXUAL COMMUNITIES AND SEXUAL SPACES: 

CONSTRUCTING A NEGOTIATIVE FRAMEWORK 

I: Introduction 

One of the central concerns arising from the previous chapter was the need to adopt a 

negotiative framework in the consideration of the dynamics of sexuality and space. It 

was argued that this framework would permit both an understanding of the politics of 

space (associated with 'overt-static' spatial mapping techniques) and the politics of 

identity (associated with 'fluid-diverse' concerns of transgression and performativity). 

By situating varying concepts of sexuality and space within the context of changing 

political events impacting upon Western expressions of sexuality, it was suggested that 

there was no correct method for researching sexuality and space, but that all 

techniques had their strengths and weaknesses depending upon the context in which 

they were deployed. 

Therefore, representing a mapped area of a gay scene would be useful in illustrating 

areas where senses of sexual communality are expressed, but would also neglect the 

contradictions, exclusions and processes occurring within these sites. Conversely, 

processual understandings of sexual identities would be useful in looking at dynamic 

and fluid expressions of sexual identities, but would fail to address necessary sites of 

commonality and solidarity. In short, what is needed in exploring gay communities 

and spaces is a framework which effectively reconciles these tensions and complexities 

of sexuality and space, embracing communal solidarities without excluding difference, 

and spatial territorialism without excluding processes of spatial negotiation. 

The final section of Chapter two suggested that post-structuralism and queer theory 

provided a useful basis from which to consider these themes. This chapter develops 

this enquiry further, relating concerns of boundedness, fluidity and negotiativity to 
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related areas of sexual histories, sociological understandings of community, and work 

by post-structuralist, queer-theory and literary critical writers. Addressing these 

concerns will enable a framework to be constructed and applied to explorations of 

senses of communities and spaces amongst gay men in Brighton. 

II: Constructing Histories of Sexuality 

It should be evident by now that a singular, diachronous sense of gay community 

cannot be constructed for gay men in the UK due to the differing articulations of 

sexual communities and spaces occurring as a result of changing social and political 

contexts. Even the construction of a teleological history of gay community 

development has to be rejected on account of the ways that gay men negotiate their 

lives against changing political and social situations. In this regard, Appendix I 

summarises events impacting upon gay lives in the UK, outlining their influence on 

formations of gay communities and spaces. 

The concept of sexual histories is crucial in understanding gay communities and spaces 

given the degree to which they can be used for both supportive and repressive social 

and political means. Sexual histories can be divided into two broad camps, each with 

its own political consequences: biological essentiahsm and social constructivism. 

Biological essentialists appeal to naturalising concepts of genetically determined sexual 

orientation. Whilst this conceptual framework legitimises gay sexualities through the 

assertion of a 'natural' gay genetic marker, biological essentialism paradoxically 

promotes the homophobic view of 'dysfunctional', 'abnormal' and 'diseased' 

sexualities requiring medical 'cure' or extermination (Rosario, 1997). 

Conversely, social constructivists, such as Weeks (1977) and Foucault (1990), appeal 

to particular historical events, such as Benkert's 'invention' of 'homosexuality' in 

1869, to denaturalise and locate sexuality within its cultural constitution. Again, 

whilst construct!viSt accounts of homosexuality expose the cultural construction of all 

sexualities, they equally lay themselves prone to homophobic concerns of 

'indoctrinating' and 'corrupting' individuals into 'deviant' lifestyles. Furthermore, 

even committed social constructivists, such as Weeks (1977), Padgug (1979) and 
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Halperin (1990), suggest that some biological sense of identity based on same-sex 

sexual desire must exist prior to their medical typologisation. 

The contradictions and complexities surrounding essentialist and constructivist 

arguments still dominate research into sexuality, for as Milligan suggests, 'the 

outstanding problem remains; the impasse between biology and society. The social 

determination, even the social construction of sexuality, still stands balefully opposed 

to the 'appetites' and 'drives' of our essential organic constitution' (Milligan, 1991; 

14). Rather than repeat the dizzying toing-and-froing between these extremes, what I 

wish to explore in this section is the ways in which essentiahst and constructivist 

arguments can be reconciled in a line of enquiry that draws upon the negotiation of 

gay men with changing social and political contexts. Consequently, this section is 

divided into two sections; first, an account of significant events impacting on the lives 

of gay men, their social context, and the spatial considerations associated with them; 

second, an exploration of how these debates influence theories of sexual histories, 

drawing particularly on the writings of Foucault. Through this discussion, a clearer 

understanding of the operation of gay communities and spaces, and their negotiative 

processes, can be attained. 

Gay histories within the UK: Moments of resistance and control 

This section will consider three aspects of sexual histories; first, a history of events 

impacting upon expressions of UK gay male sexualities; second; the spatialities 

inherent in these constructions of sexuality; and third, the contradictory relationship 

between forces of control and resistance. 

The chronology of events impacting upon gay lives in the UK (illustrated in Appendix 

I) support Foucault's rejection of the 'repressive hypothesis' in volume one of his 

History of Sexuality (1990). This hypothesis states that discussions of sexuality were 

silenced in the 19"' century as a result of social and legal repression epitomised by 

common representations of'Victorian values'. For Foucault, the shift from religious 

concerns of sexual behaviour to a medical pathologisation, described as the 'scientia 

sexualis', resulted in a 'plurisecular injunction to talk about sex' (Foucault, 1990; 12). 

This is illustrated in Appendix I where a series of legislations and publications sought 
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to define and delimit sexual identities within the UK. For example, in 1826 Sir Robert 

Peel referred to 'homosexuality' as the 'inter Christianos non nominandum' ('the crime 

not to be named among Christians') (Weeks, 1977), thus illustrating the extent to 

which homosexuality was outlawed without being defined'. 

The growth in the pathologisation of homosexuality resulted in a shift from classifying 

individuals on the basis of a sexual act to an account of their sexual identity (Weeks, 

1985). For example, when Henry VIII passed a law in 1533 that made the act of 

sodomy a capital offence, the law referred to any non-procreative sexual activity 

regardless of the gender of those involved (Moran, 1989; 1997). Even when the death 

penalty for sodomy was abolished in 1861, the act of buggery was defined as a form of 

sexual intercourse per anum by a man with a man or a woman, or per anum or per 

vaginam by a man or a woman with an animal (Wintemute, 1997). However, Section 

11 of the 1885 Sexual Offences Act couched homosexuality in terms of 'gross 

indecency' and, whilst not statutorily defining male homosexual acts, was related to 

'any act involving sexual indecency between male persons ... usually tak[ing] the form 

of mutual masturbation, inter-crural contact or oral-genital contact' (EHRR, 1981: 

155). Similarly, by the second half of the 19th Century sexologists increasingly 

typologised individuals on the basis of their sexual object choice, a trend dominant 

even in the 1950s with Kinsey et a/.'s 7-point scale of sexual identity (Kinsey et al, 

1953; 1955). 

Related to this growth in sexual pathologisation was a change in the social context of 

British culture during the 19"' and 20^ centuries (Appendix I). In the period 

proceeding the French Revolution, concerns about social unrest in Britain provoked 

various attempts by forces of government to control the lives of British citizens 

(Weeks, 1977; Moran, 1997). The disciplining of individuals occurred not through the 

functioning of unitary systems or repression, but rather through the operation of 

multiple forces of political and social control (Foucault, 1977; 1984). The control of 

individual sexual lives at the end of the 19"' century has been associated with the 

' Homosexuality is referred to in quotation marks here given that it was defined 43 years after Peel's 
comment. 
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decline of British colonialism, where socially ascribed deviant cultures were seen to be 

a threat to the nation's sovereignty (Weeks, 1985)1 

This was particularly the case after the publication of Darwin's Origin of Species in 

1854, the contents of which were readily applied to social concerns. Concepts such as 

'natural selection' and 'survival of the fittest' did much to stigmatise and condemn 

marginalised individuals (Weeks, 1977). The issue of sexuality was deeply implicated 

in these systems of control and regulation, given the role sexuality and reproduction 

had in the biological function of society. Consequently, sexuality soon became defined 

and limited through the functioning of political, medical and social (i.e. 'plurisecular') 

discourse (Foucault, 1990). 

During the 1950s, expressions of sexuality were still central to the constitution of 

senses of nationhood. In 1951, British spies Guy Burgess and Donald Maclean took 

flight to Russia, contributing to US Senator Joseph McCarthy's purge of homosexuals 

from the echelons of government (Weeks, 1977; Duberman, 1994). Liaison between 

the FBI and Sir John Nett-Bowers, Police commissioner of Scotland Yard, over the 

McCarthyite regime also resulted in an increase in arrests of gay men engaged in 

homosexual activity during the early part of the 1950s in the UK (David, 1996). 

Within this context, the existence of homosexuality was literally deemed to be a 

significant threat to national security^ 

Whereas D'Emilio (1993) related the social regulation of sexuality to the functioning 

of capitalist processes, Foucault was adamant that the strictures of sexuality 

throughout the 19"* and 20^ century should be seen as the latest articulation of a long 

history of the social determination of sexual behaviour (1993a; 1993b). Often, the 

systems of sexual repression were related to other areas of social restraint, such as 

gender and class structures. Thus, Chauncey (1994; 1996) suggested that sexual 

orientation was not only defined by the gender of the sexual object in pre-1940s New 

^ In this regard, refer to the work in 'imagined communities' by Anderson (1990), 
^ Ironically, it was assumed that gay men posed a greater threat due to the increased likelihood of 
divulging secret information as a result of blackmail resulting from their sexual behaviour. This 
provoked Weeks (1977) to question why the US and UK governments did not resolve this risk by 
removing the homophobic legislation in question rather than employing a McCarthyite program. 
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York, but also by the extent to which the individual in question adopted an assertive 

(masculine) or passive (feminine) role. Similarly, in late 19̂ ^ century Britain, it was felt 

that homosexuality only existed within the effeminate upper classes, and thus same-sex 

desire amongst working class men was seen to be a result of their 'corruption' 

(Spencer, 1995; Weeks, 1985). 

Given the spatial dimension to constructions of sexuality and nationality, it is not 

surprising that British legislation concerning sexual behaviours was itself often spatially 

located in urban areas. Indeed, it has been suggested that it was the growth of urban 

districts in which gay men and lesbians socialised which stimulated increases in arrests 

and homophobic legislation (Norton, 1982; Bray, 1984; Trumbach, 1977). 

Furthermore, the legislation of sexual behaviour often became focussed on urban 

expressions of sexuality. For example, the Contagious Diseases Acts of 1864, 1866 

and 1869, the Offences Against the Person Act of 1861 and the Criminal Law 

Amendment Act of 1885 all aimed to control the presence of prostitutes and 

homosexuals within urban areas (Adam, 1987). Similarly, the Indecent Advertisements 

Act of 1889 outlawed the advertisement of VD remedies in urban areas due to their 

sexual content (Bristow, 1977). The Housing Commission of 1884 and the resultant 

1905 Incest Act perpetuated the assumed inter-relationship between sexual 'deviance' 

and urbanism due to its belief that overcrowded working-class housing in urban areas 

incited incestual behaviour (Weeks, 1985). 

Finally, Appendix I illustrates the extent to which legislative action often resulted in 

unforeseen and contradictory consequences through the inadvertent advertisement of 

particular sexual identities. For example, whilst the trials of Oscar Wilde in 1895 

undoubtedly served to limit expressions and explorations of homosexuality, the 

publicity surrounding this event also promoted the concept of homosexual identities to 

many who were previously unaware of such sexual orientations (Weeks, 1989; 1997). 

As a result, membership of organisations such as the 'Order of Chaeronia' increased, 

and many newly identified 'homosexuals' sought help from sexologists, providing a 

wealth of information for scientists like Havelock Ellis to publish influential works on 

the subject (Ellis, 1943; Grossfurth, 1980). 
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Marguerite RadclyfFe-Hall provided a 'role model' for lesbians when she successfully 

sued Sir George Fox-Pitt for libel in 1920 following his accusation of her 'immoral 

part' in the break up of Sir Ernest and Una Trowbridge's marriage". However, the trial 

resulted in an attempt in 1921 to extend the 1885 Criminal Law Amendment Act to 

include acts 'of gross indecency by females' (Weeks, 1977). Intriguingly, the Bill was 

defeated in Parliament on the grounds that the Act would advertise lesbianism to those 

who had previously been unaware of such sexuality (Weeks, 1977). Radclyflfe-Hall 

entered the public eye again in 1927 when her banned book 'The Well of Loneliness' 

was illegally transported to the UK after its publication in Paris, resulting in the arrest 

and conviction of the publisher and the distributor (Jivani, 1997). The book soon 

attained a considerable status amongst lesbians and provided a valuable support for the 

expression of sexuality amongst women. 

During the 1950s, the influence of McCarthyite programs on UK sexualities ironically 

promoted greater public sympathy. When, in 1954, Peter Wildeblood and Lord 

Montague were arrested for homosexual conduct, the severity of their treatment 

provoked such public discussion and sympathy that the government were compelled to 

set up the Wolfenden Commission for homosexuality and prostitution (Wildeblood, 

1955; Edge, 1996c). The report was published in 1957, but the government did not 

act on its findings until 1967 after considerable political protest from the newly formed 

Homosexual Law Reform Society. More recently, the New Right legislation of the 

1980s also had considerably complex results where, for example, Section 28 of the 

1988 Local Government Act sought to restrict expressions of gay sexualities 

(Wintemute, 1996; Moran, 1997) whilst ironically inciting greater gay political 

commitment (Jeffery-Poulter, 1991). Thus, ACT UP, Stonewall and OutRage! were 

all founded in the years immediately proceeding Section 28, promoting exactly what 

the 1988 Local Government Act sought to deny (Appendix I). 

Given these complex trends, it is not surprising to find that the broad cultural context 

of such legislation itself generated contradictory effects. For example, both World 

Ironically, Sir George Fox-Pitt was the son-in-law to the Marquis of Queensbuiy, the figure at the 
centre of the libel case that led to the imprisonment of Oscar Wilde. 
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Wars I and II tended to strengthen family ideology, reinforcing sexual reproduction 

and inciting greater resentment of 'deviant' groups (Weeks, 1989), but they also 

provided an opportunity for men and women to leave their conservative home towns 

and explore their sexual identities in homosocial environments elsewhere (Chauncey, 

1994). Similarly, HIV and AIDS had a contradictory impact upon gay communities. 

New Right groups, religious organisations and the straight press have exploited the 

HIV epidemic to support a view of homosexuality as a disease, perceiving AIDS to be 

a divine retribution for sexual sin (Weeks, 1989; Patton, 1985; Sontag, 1988). 

However, the virus has forged greater communal bonds between gay men and lesbians, 

resulting in the establishment of research groups (e.g. Project SIGMA), charities (e.g. 

the Terrence Higgins Trust), and political groups (e.g. ACT U P UK) to support the 

needs of HIV+ people and Persons With AIDS (PWAs), as well as improving safer sex 

education. 

A number of conclusions can be drawn from the diverse features influencing UK gay 

histories. First, Foucault's rejection of the 'Repressive Hypothesis' is supported, 

where numerous publications and legislation served as 'mechanisms of increasing 

incitement' to talk about sex throughout the 19th and 20th century (Foucault, 1990). 

Second, a dialectic appears to exist whereby cultural phenomenon, such as the growth 

of gay areas in urban centres, provoked a repressive legislative response, and vice 

versa. Third, in relation to this, any attempt to define sexual communities and spaces 

must necessarily consider forces of repression and restraint, and conversely, any 

account of forces of sexual control must acknowledge the sexual behaviours that 

provoked such a response. Fourth, it is possible (tentatively) to decipher three 

'pulses' of increased socio-political activity occurring between 1894-1928, 1958-1973 

and 1987-1994. Each period relates to significant legislative events (the Oscar Wilde 

trials, the Wolfenden Report and Section 28) and a particular social context (declining 

Imperialism, McCarthyism, and AIDS / the growth of the New Right). Thus, any 

consideration of sexual histories, spaces and communities must necessarily incorporate 

themes of systematic control and sexual excess - issues that profoundly influence 

understandings of sexual history. 
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Rethinking the 'History of Sexuality' 

Given the complexities and contradictions of events influencing the lives of gay men in 

the UK, what exactly does a 'sexual history' mean? Whose sexual history is being 

referred to? Can a historical 'moment' be determined if sexualities exist as sites of 

both restriction and repression? These questions are of central importance in the 

consideration of sexual spaces and communities where historical details influence 

(separatist-essentialist, assimilationist-constructivist) definitions of sexuality. 

However, the tensions between bounded and fluid conceptions of sexuality and space 

discussed in Chapter two are replayed here. A flxed, biological understanding of 

sexual identity posits a trans-historical framework, which, whilst allowing strategic 

senses of political solidarity, fails to recognise the cultural factors impacting upon 

sexualities. Conversely, a dynamic, constructivist view of sexuality posits a historically 

contextual understanding of sexuality which, whilst questioning the 'naturalness' of all 

expressions of sexuality, nevertheless restricts ubiquitous, biological constructs of 

sexuality. The difficulty, therefore, in considering sexual histories is the need to 

negotiate between issues of sameness and difference. 

In this regard, it is useful to consider Foucault's three volumes of The History of 

Sexuality in which he neither attempted to prove the ubiquitous phenomenon of 

homosexuality, nor to provide a simplistic account of events influencing sexual 

identity. Foucault critiqued any historically deterministic conception of sexuality, 

addressing instead the way sex was appropriated into a discourse (1990: 12). Rather, 

he aimed to provide a denaturalised, non-teleological account of changing sexual-

moral codes from Ancient Greece to the present day. He commented that 'it seemed 

more pertinent to ask how, given the continuity, transfer, or modification of codes, the 

forms of self-relationship ... were defined, modified, recast, and diversified' (Foucault, 

1993a: 31-32). Consequently, Foucault avoided binaristic understandings of biological 

and cultural constructions of the sexual body by considering the changing manner in 

which moral codes exploited and disciplined sexual behaviour. Employing this 

understanding, Benkert's coining of the term 'homosexual' in 1869 therefore does not 

presuppose that same-sex desire suddenly came into being as a result of medicalised 

control, but rather that it was the context in which sexuality operated that had 

changed. 
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Foucault's account of the changing moral codes of sexual behaviour involved a 

particularly complex understanding of the interrelationships between the body and the 

state (1993a: 25-37). Summarised in figure 3.1, this model entailed an exploration of 

the diverse interactions between 'moral codes' (the prescriptive ensemble of regulatory 

order and its relation to moral subjects) and the 'morality of behaviours' (the processes 

of complicity or resistance to moral control through the subject's body), entailing the 

'determination of the ethical substance' (the ways a subject conducts oneself through 

self-mastery), the 'mode of subjectification' (the social position from which the subject 

conducts oneself), 'ethical work' (what has to be done to oneself to comply with the 

moral code), and 'telos' (the temporal and social positioning of the subject and its 

relation to the moral code). 

moral code 
(regulatory order) 

determination of 
ethical substance 

(self-conduct) 

Mode of 
Subjectification 
(social position) 

Ethical work 
(practice of 
complying) 

Telos 
(temporal/social 

positioning) 

morality of behaviours 
(relation of subject's body) 

Figure 3.1: The structure of sexual moral codes, 
adapted from Foucault (1993a: 25-37) 

It is evident here that the moral ordering of sexual pleasure had a particularly spatial 

dynamic. Whereas volume one explores the functioning of state powers in the control 

of personal sexual conduct (Foucault, 1990), volumes two and three (1993a, 1993b) 

relate individual desires more closely to the organisation of the state in Ancient Greece 

and Rome^. In Ancient Greece, for example, the major concern surrounding sexual 

Bravmann (1995) has conducted a fascinating analysis of the political implications for 
contemporary symbolic appropriations of Greek perspectives on sexuality. 
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conduct was one of self-mastery in the proof of social worthiness to take positions of 

high power within society. Three systems were put forward to illustrate the techniques 

of self-mastery; dietetics (the control of the self through the moderation of bodily 

desires), economics (the control of the self through the functioning of married life), and 

erotics (the control of the self through the moderation of desire in man-boy 

relationships) (Foucault, 1993a, 92-93). 

These moral codes were dominated by two spatial concerns. First, a public/private 

divide existed where the wife became the house-keeper for the man's Oikos (property) 

whilst he took part in the public sphere (157), and where erotic relations occurred in 

the public sphere, or agora, so that the masculine nature of the relationship could be 

asserted (197). 

Second, the stability of the city was seen to be dependent on the self-control of its male 

citizens. Men had to control their sexual desires in order to produce the healthiest and 

most organised bodies possible 'to contribute to the security of the city' (124). In 

economic relations, a good marriage was 'useful to the entire city in that it adds to its 

wealth and especially because it supplies it with good defenders' (153). And in erotic 

relations, boys must strive to retain their honour in order to secure their 'eventual place 

in the city' (206). It is clear, therefore that the structure of the Ancient Greek cities 

was profoundly influenced by the sexual behaviour of its citizens. Conversely, it was 

also clear that 'Individual virtue needed to be structured like a city' (71-72)®. 

The usefulness of Foucault's work on sexuality is that it provides a framework in 

which it is possible to reconcile sexual desires to social context. To paraphrase 

Howard's preface to Barthes' 'S/Z', what can be perceived in Foucault's work on 

sexuality is the demystification of a previously held 'natural' state into a phenomenon 

" Chapter Four of Lefebvre's Production of Space ('From Absolute to Abstract Space') provides an 
interesting histoiy of spatial concepts from the Ancient Greeks and Romans, through the mediaeval 
period to the present day. Interestingly, early conceptions of space (such as in Ancient Greece) were 
attributed to a view of 'absolute space' which related architecture and city planning to 'natural' forces 
of life practises and death. More recent conceptions related to accumulation were seen to be 'abstract 
space' in which socio-politico-economic forces attempted to destroy nature through the spatial 
inscriptions of their power. Lefebvre (1991a) considers the work of Marx and Engels to be central in 
relating both these concepts (and thus nature and culture) to one another. 
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which is profoundly cultural (Howard, 1990). The expression of 'natural' sexual 

desires, although they exist as innate drives, are nonetheless impossible to determine 

precisely because they lie outside language, outside discoursed It is for this reason 

that the concept of a 'sexual history' is so problematic, for whilst the changing codes 

of sexual restraint form a necessary area of research, the ubiquitous (and thus trans-

historical) expression of sexuality cannot be denied (Halperin, 1993)®. 

The negotiated understanding of sexuality derived from dialogical structures outlined 

in Figure 3.1 do lend themselves to a contextual sense of sexual history. However, 

this is not to presume that such a contextual conception of sexuality is immune from 

its own systems of restraint and bias. Sawicki (1992) and Foxhall (1994), for example, 

have noted a gendered bias in Foucault's work and have called upon understandings of 

female sexual histories: 

'Foucault produces a sophisticated history of ideas but ignores the complex 
ethnographic settings of these ideas. In the case of classical Greece ... it is 
especially crucial that the reflexive self has been limited to an idealized 
male self - a limitation totally justified by the historical evidence. This kind 
of masculinist reflexivity underwrites and absorbs the masculine ideologies 
of the past as part of the process of living out those of the present' (Foxhall, 
1994:134). 

Foxhall continues by arguing that a very different sense of sexual history exists for 

women, and thus uses historical sources to reveal that women did exert significant 

control over Ancient Greek society. On this basis, Foucault's passive representation of 

female sexuality was complicated by Foxhall's accounts of female adultery and 

lesbianism (Foxhall, 1994: 145). However, these critiques may be a little severe, for 

Foucault did open up sexual histories to other contexts through his rejection of a 

^ It is for this reason that Bleys wishes to avoid the term 'histories of homosexuality' due to her 
awareness of the cuUurally and temporally contingent assertion of homosexuality during the latter 
part of the 19th Century. Forced to name 'it' in some way, she prefers the phrase 'male-to-male 
sexual relationships', which, whilst highlighting the complexities of generalised terminology, 
nevertheless merely replays the same difficulty (Bleys, 1996). 
® In this regard, sexual historians offer an invaluable contribution to the changing context of 
sexuality. See for example Halperin's (1995) work on Ancient Greek sexualities, Boswell's (1992) 
exploration of mediaeval sexualities, and Weeks' (1991) and Foucault's (1990) work on 19th Centuiy 
restrictions on sexuality. 
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totalised and static concept of history (Foucault, 1993a)^ It is fair to say, though, that 

Foucault failed to make the gendered context of his historical enquiry explicit, and was 

not sensitive to female sexual histories - a factor undeniably compounded by the male-

biased structure of his text. It is also true that the ethnographic context of Foucault's 

reading both in terms of his own subject position and in the context of the material he 

draws upon, was rarely explored. It is for this reason that the writings of Riley (1991) 

and Shires (1995) are significant in that they call for a commitment to a 

contextualisation of sexual and gendered histories and an exploration of certain 

exclusions that occur through historical determinisms. 

Summary 

The aim of this section has been to explore the complexities inherent in the assertion of 

sexual histories. Drawing upon ideas by Foucault (1990, 1993a, 1993b), it has been 

my intention to resolve the apparently inextricable debates surrounding cultural 

histories and essential trans-histories (Milligan, 1991). By illustrating the contextual 

negotiation of identities and their regulation within diverse organisations of power, it is 

possible to be cognisant of historical events without compromising the essential aspect 

of particular identities. Consequently, the contextuality of histories must always be 

deconstructed in an effort to avoid historical determinations. 

Exploring the complexities of sexual histories indicates several ways in which those 

contradictions of bounded and fluid sexual spaces discussed in the last chapter can be 

considered. First, given that issues of sexuality have consistently been integral to 

systems of control within society, it is not surprising that any fixed, naturalised view of 

gay spaces can result in exclusion and repression. Second, it should be acknowledged 

that any system of power, and similarly any fixed space, is perpetually confounded by 

its excessive and transgressive components. Thus, these two themes of systemic 

control and excess have to be present in any research that considers the negotiation of 

sexuality and space. Third, by changing the terms of the debate to contend with the 

contexts in which sexual histories are constructed, it is possible to bypass many of the 

® Indeed, Foucault did consider, for example, the gendered implications of Ancient Greek moral codes 
(1993a, 78-93). 
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limits of the essentialist/social-constmctivist argument. What I wish to do now is to 

extend these debates to issues of the constitution of the concept of community. 

I l l : Contested Communities: Sociology, Geography and the 

Negotiative Sense of Solidarity 

In addition to concerns relating to sexuality, history and space, issues of community 

concepts have to be considered. This is particularly the case when notions of 

community have experienced similar difficulties in contending with issues of sameness 

and difference, fluidity and fixity, that were discussed in relation to sexual histories and 

sexual spaces. This section will be structured into four sections, each dealing with a 

particular aspect of community construction, and relating it to sexual communities 

where appropriate. 

Social Idealism: Durkheim 's 'nomie' and Tonnies' 'Gemeinschaft' 

As explored previously, the fear of social decline at the end of the 19th Century 

brought with it the appropriation of medical and legislative discourse to control society 

through the disciplining (and scape-goating) of innate biological desires (Weeks, 

1977). The disciplining of individual bodies, however, was influenced by the very 

forces structuring social organisations (Foucault, 1990). Whereas Foucault noted that 

concepts of city order were used to regulate the body in Ancient Greece and Rome 

(Foucault, 1993 a), the situation reversed by the end of the 19th Century where it was 

the city that was blamed for moral decline, social disorder and perversity (Crow and 

Allan, 1994). 

Modernity and urbanisation were seen to foster forces of malcontent, with the 

Malthusian nightmare frequently used to perpetuate the fear of the ultimate destruction 

of culture through social tension and immorality. Durkheim in particular was a key 

figure in critiquing the forces of modernity and urbanism for generating a sense of 

solitariness and dislocation, thus resulting in increased social disorder and spiritual and 

bodily decay (Durkheim, 1952). The instillation of forces of 'anomie' (social 

fragmentation and disarray) within modernity were seen to result in scenes of social 
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and personal violence with urban tensions and increased rates of suicide. The only 

answer was a return to the 'nomic' forces of family and rural tight-knit community 

groups. However, Durkheim refrained from merely opposing the two forces, but 

rather considered the polarised forces of nomie and anomie to exist in a mutually 

perpetuating dynamic towards social dissolution and catastrophe (Durkheim, 1952). 

Thus, senses of community were construed negatively in terms of what was about to be 

destroyed (Albrowez*a/., 1997). 

Similarly, Tonnies (1955; 1974) asserted a distinction between biological senses of 

family solidarity ('Gemeinschaft ') and non-family based communities ( 'Gesellschaft'), 

associating the former with mutual support and nurturance as opposed to the more 

opportunistic counterpart. These frameworks were often appropriated by scholars to 

justify regulatory systems of social control in order to sustain social security and public 

health (Crow and Allan, 1995a). Consequently, research on communities at the end of 

the 19th Century was conducted in a highly judgmental and moralistic manner. 

Furthermore, the politico-medical moral code at this time resulted in the view that 

social stability and cohesion was predicated upon stable family units, where the 

strength and stability of the nation was firmly rooted in the 'nomic' forces of the 

'Gemeinschaft'. This perpetuated not only a sense of'social isomorphism' (excluding 

all 'deviant' individuals) (Harris, 1987), but also generated a distinction between public 

order and the preservation of traditional private family life (Cheal, 1988). 

Within this context, it is not surprising to find that expressions of homosexuality were 

driven underground, reftised any public discourse save that of a diseased, criminal and 

antisocial existence as opposed to the sanctity and security of family relationships. 

Even those few sympathetic texts on homosexuality written at the end of the 19th 

century by figures such as Ellis, Carpenter and Kraflft-Ebing were either banned, 

withdrawn or reduced to private collections (Weeks, 1985). Consequently, it is clear 

that supporting an understanding of community around notions of 'nomie' or 

'Gemeinschaft' restricted expressions of'deviant' sexuality. 
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Asserting the 'normSociological analyses of 'deviant' communities 

The influence of scientific research methods during the early part of the 20th Century 

provoked a move away from the conservative concerns of communal solidarities 

expressed in the Durkheimian and Tonniesian traditions towards an interest in the 

explanation of 'deviant' cultures and communities. Rather than expressing a simple 

juxtaposition between private family units and state-wide control, sociological 

enquiries became more concerned with territorial structures of communities at more 

local geographical scales (Crow and Allan, 1995a). 

The 'Chicago School' was of central importance in this new sociological tradition, 

mapping districts or 'ghettos' in which 'alternative' communities became established 

within the city of Chicago (Park and Burgess, 1925; Wirth, 1928). Focusing on these 

urban territories, researchers frequently asserted the normalcy of straight white middle-

class America by illustrating how 'other' classes, races, and sexualities used local areas 

of the city to foster a sense of mutual support and defence against the dominant society 

(Park and Burgess, 1925). Research publications, such as Anderson's 'The Hobo' 

(1923), Thrasher's 'The Gang' (1927), Wirth's 'The Ghetto' (1928) and Zorbaugh's 

'The Gold Coast and the Slum' (1929) therefore became committed to detailing the 

social experiences of'deviant' groups. 

This research was considerably influenced by both the Durkheimian/Tonniesian 

tradition of preferencing local kinship-based ties, and by the impact of Darwin's Origin 

of Species on sociological thought. The latter in particular was used to support 

ecological explanations of the 'natural distribution' of different sub-cultures within 

Chicago (Wirth, 1928), justifying urban conflicts and tensions in terms of 'natural' 

instincts; a short step away from concepts of'natural selection' and the 'survival of the 

fittest' in the support of social intolerance (Knox, 1990). Consequently, whilst black, 

Jewish and gay communities had to eke out their living and identity as deviant 

subcultures within the city, the hegemony of straight white America was never 

contested. 

The Chicago School approach to sociology had a profound impact upon research 

within the UK, particularly after the Second World War. Like the Chicago School, 
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researchers engaged with sociological research explored supportive senses of 

togetherness within tightly bounded territorial units. For example, Rees (1950) and 

Brennan et al (1954) undertook research looking at local communities in Wales, whilst 

Stacey (1960) explored community ties within Banbury. Similarly, Young and 

Wilmott's (1957) study of areas within East London in particular focused on the role 

of family and kinship ties amongst residents within that area. 

As explored in Chapter two, issues of sexuality were increasingly perceived to be a 

local peculiarity deserved of sociological inquiry, with notable research undertaken by 

Leznoflf and Westley (1956), Hooker (1956; 1961; 1963; 1965), Cory (1960), and 

Gagnon and Simon (1967). 'Gay ghettos' were soon used within research as a 

conceptual tool which related urban expressions of homosexuality to earlier 

understandings of community formations among Jewish and black populations (Harry 

and De Vail, 1978; Levine, 1979; Lynch, 1987). Like the attempts by social scientists 

to map bounded territorial areas within various cities, the concept of gay communal 

ghettos was predicated on the understanding of biological and thus 'natural' senses of 

community, and thus often failed to consider the processual and cultural aspects of 

their constitution. 

Communities of Symbols: the social construction of togetherness 

As Bauman (1994) commented, social changes influenced by forces of globalism 

associated with recent trends within cultural, political and economic processes have 

profoundly influenced concepts of community amongst researchers. The biologically 

deterministic and at times morally loaded models of the Chicago School, Durkheim and 

Tonnies were superseded by the concerns of the cultural and social constitution of 

communal bonds and boundaries (Cohen, 1985a). Rather than diametrically oppose 

'deviant' against dominant cultures, social scientists considered how these terms were 

mutually defined. In their influential study of 'Winston Parva', for example, Elias and 

Scotson explored the extent to which the established community of the town 

constructed their sense of history and identity in relation to an outsider status, thus 

critiquing perceptions of a simplistic, 'natural' division between 'insiders' and 

'outsiders' (Elias and Scotson, 1994). As Elias went on to comment: 
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'even where differences in physical appearance and other biological 
aspects that we refer to as "racial" exist in these cases, the socio-
dynamics of the relationship of groups bonded to each other as 
established and outsiders are determined by the manner of their 
bonding, not by any of the characteristics possessed by the groups 
concerned independently of it... one cannot grasp the compelling 
force of this kind of bonding, and the peculiar helplessness of groups 
bound to each other in this manner, unless one sees clearly that they 
are trapped in a double bind.' (Elias, 1994: xxx-xxxi). 

It is this 'double bind' which Elias used to denaturalise formations of community and 

reveal their cultural constitution. In this regard, Elias and Scotson (1994) explored the 

degree to which certain events, such as the 'in-moving' of 'foreigners' to newly 

constructed housing estates after the Second World War, strengthened and solidified 

existing 'established' and 'outsider' statuses within Winston Parva. 

Similarly, Cohen's study of community formation on Whalsay in the Shetland Islands 

revealed this mutually constitutive dynamic of insider and outsider statuses. For 

example, Cohen found that the establishment of new estates with the development of 

the North Sea Oil reserves after the Oil Crisis of 1974 provoked a distinction between 

'true' Shetlanders and the newly arrived workers and their families within Whalsay 

(Cohen, 1982; 1987). Furthermore, Cohen outlined 'symbols' and 'rituals', such as 

'house games', appropriated by Whalsay communities in their effort to assert their own 

status within a particular area (Cohen, 1982; 1985a; 1985b). In Winston Parva, Elias 

and Scotson also commented upon various techniques and symbols used by local 

residents, including 'gossip channels', local press coverage and the friendliness of local 

pubs, to strengthen the established community and the exclusion of 'outsiders' (Elias 

and Scotson, 1994). 

Exploring the formation of symbolic constructions of community suggests that social 

groups can no longer be marked as 'deviant' or 'alternative' on the basis of some 

naturalised function, as was the case with the Chicago School, but must be seen to be 

relationally defined by forces of social constraint and community resistance (Parry, et 

al, 1987; Misra and Preston, 1978). This reconceptualisation of community formation 

had a significant influence on the ways in which spatial concerns were expressed by 

researchers. Rather than constructing a bounded and fixed understanding of 
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communities in space, social scientists began to explore the spatial processes inherent 

in more dynamic and culturally contextual expressions of community. 

Crow and Allan (1994), for example, suggested that the constitution of an established 

community boundary was necessarily predicated on the basis of a sense of 'somewhere 

elseness'. Returning to Elias and Scotson's (1994), and Cohen's (1987) research, the 

stigmatisation of this 'somewhere-elseness' served to embolden senses of local 

community solidarity within Winston Parva and Whalsay. In addition, the processes of 

ritualistism and behavioural symbolism were central to the construction of a territorial 

sense of home (Cohen, 1985a). Featherstone (1989, 1990), Bade (1997) and Albrow 

et al. (1997) have suggested that this contingent and dynamic view of community 

formation has become more pronounced as recent cultural trends towards globalism 

and the onset of transnational telecommunications, politics and economics have eroded 

local, place-bound senses of solidarity. 

Given these concerns for considering the culturally contextual aspect of community 

formation, several commentators have drawn attention to the political implications of 

naturalised understandings of social belonging. Anderson (1991) in particular has 

critiqued the promotion of national territories, communities and identities as a natural 

force. Anderson suggests that senses of national pride, reflected in a desire for many 

individuals to 'die for their country', are forged out of political and economic 

mechanisms, such as the functioning of'print capital'. Consequently, the foundation of 

national senses of belonging are predicated on the politically motivated assertion of a 

culturally pure and authentic 'home' as opposed to a dangerous, impure and 'ugly' 

'other' (Anderson. 1991). Rejecting natural senses of belonging, Anderson argued that 

'imagined' senses of community and 'invented' nationalisms were constructed often for 

repressive and antagonistic means. 

As a result of these repressive overtones for community formation, writers such as 

Young (1990; 1995) have critiqued notions of 'community' for being defined on the 

basis of often violent exclusionary mechanisms. Rather than withholding any fixing 

concept of community. Young draws upon modern city culture as an ideal model for a 

constructing a sense of togetherness and solidarity which celebrates and encourages 
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difference and diversity (Young, 1990). Ironically, it is this very model of 

fragmentation which was cited by Durkheim a century earlier as being the process 

which led to social instability and moral decay. 

These ideas have a particular resonance with the establishment of gay communities 

where the naming of homosexuality as a deviant 'other' was used to sustain a 

perception of straight social normality. Young, for example, suggests that gay 

solidarities are important in adopting a 'politics of difference' in the resistance and 

subversion of processes of 'cultural imperialism'^". Furthermore, given the lack of 

physical markers for sexuality (as opposed to gender and race). Young suggests that 

homosexuality exposes a 'border anxiety' in the construction of sexualities, thus 

subverting the distinction between the 'deviant' and the 'norm' (Young, 1990). 

Adopting a socially constructivist framework of gay solidarities reveals the extent to 

which the threat of a foreign homosexual 'outsider' supports the construction of an 

established 'authentic' heterosexual sense of community (cf Eli as and Scotson, 1994). 

Furthermore, associating 'deviant' sexuality with a diseased 'other' allowed gay men 

and lesbians to be targeted as an 'ugly' group of people within the 'imagined' sanctity 

of a British nationality (cf Anderson, 1991). Nowhere was this more evident than with 

the McCarthyite movement of the 1950s where to be homosexual was literally to be 

against the state and thus national security (Jeffery-Poulter, 1991). The construction 

of community boundaries can be seen to generate their own symbols and rituals which 

assert the distinction between 'good' and 'bad' citizens (cf Cohen, 1985a). Thus, 

everyday symbols of heterosexual partnerships within advertising and the structure of 

public space support straight codes whilst gay communities appropriate signs (such as 

the pink triangle), code words (such as Palare) and behaviours (such as cruising) to aid 

mutual recognition and support social bonds. 

Social Cycles and Episodic Communities: negotiated senses of solidarity 

It is interesting to note the extent to which those tensions between fixed/bounded and 

fluid/dynamic senses of sexual histories and sexual spaces are also present in 

Those symbols and rituals Cohen considered to be central in the formation of 'insider' statuses can 
be seen to be forms of cultural imperialism (1985a). 
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conceptions of communities. Whilst the biological and 'naturalised' perceptions of 

community formation of the Chicago School tradition may provide valuable details of 

strategies and experiences of 'deviant' communities, they nonetheless fail to engage 

with the cultural constitution and processual dynamic of such constructions. 

Alternatively, whilst recent social constructivist perceptions of sexuality have been 

useful in elucidating processes and dynamics of community construction, they have 

nevertheless tended to neglect coherent and committed senses of communality. 

With regard to the latter issue. Crow and Allan (1995b) critique Hobsbawm and 

Ranger's (1983) work on 'invented traditions' on the grounds that a tangible 

understanding of'community' must exist prior to its 'invention'. They go on to critique 

Anderson's notion of'imagined' communities on the same grounds, stressing that such 

imaginations must at some level be predicated on a physical sense of solidarity (Crow 

and Allan, 1995b). Consequently, Crow and Allen suggest that a concept of 

community needs to be constructed which reconciles both bounded and dynamic senses 

of communal belonging. 

In exploring dialogical and strategic senses of community. Crow (1996) and O'Byrne 

(1996) convey the importance of considering historical trends in the formation of 

communities, recognising the impact changing social forces have on constructions of 

communal solidarities. Crow and Allan (1995a) therefore suggest that concepts of 

community must relate spatial processes, shared cultural symbols, and social structures 

(such as gender and class) to a fourth dimension of time. By adopting this historical 

perspective, Crow and Allan (1995b) argue that the 'ebb and flow' of community 

processes can be explored, perceiving communities to cohere at 'strategic' moments in 

relation to changing social contexts. Bauman (1992) related this 'ebb and flow' 

dynamic to the impossibility for particular groups to sustain communal bonds over a 

long period of time, resulting in frequent 'burn outs' and thus an 'episodic' process of 

community coherence. 

Research undertaken on New Social Movements has also drawn upon episodic or 

cyclical concepts of community formation. Cohen (1985b) and Calhoun (1992), for 

example, have commented on the potential for political communities to cohere at times 
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where events such as repressive government legislation threatens the rights of those 

groups concerned. Consequently, rather than appealing to static senses of solidarity, 

New Social Movements have been related to a process of conflictual negotiation 

between grassroots social organisation and repressive regulatory forces (Parry, et al, 

1987; Haferkamp, 1989). Examining these processes further, Tarrow (1989) and 

Young (1990) have perceived such strategic cyclicity within New Social Movements to 

be related to episodes of political insurgency, followed by repressive forces of 

recuperation, incorporation and neutralisation. Relatedly, Yinger (1982) has discussed 

similar trends within 'counter-cultural' movements where periods of socio-political 

radicalism become subsumed into a cultural 'norm'". 

These accounts of phases or 'waves' of community action suggest further possibilities 

in relating strategic senses of solidarity to temporal and spatial processes. For 

example, Klandermans (1990) has questioned the very notion of 'New Social 

Movements' on the basis that it obscures what is in reality the most recent articulation 

of a political solidarity that is consistently present within society, but which manifests 

itself only at those moments when the interests of the community are threatened. In 

this vein, Brand (1990) has suggested a certain regularity occurring with 'lifestyle' and 

'environmentalist' politics over the past 200 years, each distinguished by a particular 

phase of conservatism, hedonism, disillusionment and a return to conservatism (Brand, 

1990). 

Again, these concerns have a particular resonance with formations of gay communities. 

First, the belief in a community history proffered by strategic senses of communality is 

important to a culture still stigmatised by homophobia and heterosexism within society 

(to which current debates surrounding biologically and socially determined 

communities are a testament). Second, as Appendix I illustrates, periods of increased 

gay political insurgency do appear to occur, suggesting an ever-present potential for 

gay community formation, as well as the threat of recuperation and/or communal 

fragmentation. Third, given the contextual nature of gay community construction. 

' ' For commentaries about the strategic potential of communities for gay men, see Garnets and 
D'Aughelli (1994), Weeks (1996; 1998), and Richardson (1998). 
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processes of inclusion and exclusion can occur as individuals cohere around certain 

issues to the exclusion of others. Fourth, the difficulties and contradictions within the 

assertion of gay communities can be reconciled, it is argued, by adopting a more 

negotiative basis of coalition politics which permits an understanding of diversity, 

difference and dynamism whilst articulating a coherent political goal (Tatchell, 1991; 

Weeks, 1996). 

These strategic and phasic understandings of sexual communities correspond well to 

those negotiated understandings of sexual histories, identities and spaces outlined in 

the previous section and in Chapter two. To reiterate the advantage of this framework, 

a negotiative view of sexuality critiques the binary opposition between nature/culture, 

established/outsider, locality/globality and allows for a more strategic view of 

communal belonging (Fennel, 1992). Within this framework, spatial, historical, 

symbolic and cultural forces are brought together in an understanding of community 

which permits both a sense of physical togetherness, a political sense of self and an 

awareness of diversity and change (Crow, 1996). 

Having previously considered issues of sexual spaces and histories, this section 

explored differing conceptions of community formation. Four 'phases' of research on 

notions was explored, each reflecting similar trends within concepts of sexuality and 

space (figure 3.2); first, the moralising framework of Durkeim and Tonnies (reflecting 

Freud's concerns for primitive man); second, the bounded conception of 'deviant' 

communities associated with the Chicago School (paralleling sociological concerns of 

sexual deviance and to some extent the representation of bounded gay ghettos by 

Castells [1983] and Levine [1979]); third, dynamic and socially constructed 

perceptions of community formations (reflecting issues of performativity, transgression 

and fluidity outlined by researchers such as Bell et al. [1994]); fourth, negotiative 

understandings of community belonging, particularly with recent work on New Social 

Movement formation (reflecting concerns of negotiated senses of sexuality and space 

[Davis, 1995]). 
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Figure 3.2: Four phases of community concepts 

Each framework reflects an important aspect of gay senses of solidarity as gay men 

construct covert, ghettoised, transgressive or negotiative gay communities depending 

upon the social and temporal context. Consequently, as with considerations of 

sexuality and space, arguments about whether a framework of community is right or 

wrong become redundant, and it is the context of each perception that should be 

considered. Again, a framework is needed that permits a negotiated view of 

community formation, thus reconciling concerns of diversity and fragmentation, as well 

as coherence and solidarity. We arrive at the same point outlined in the previous 

section and the previous chapter: negotiated senses of community provide the most 

sensitive and accurate conceptualisation of what are in reality highly complex and 

contradictory processes. The construction of this negotiative framework is still vague, 

however, and needs to be developed further if it is to be useful in elucidating the 

complexities of gay male communities and spaces occurring in Brighton. The next two 

sections attempt to develop such a framework, drawing upon post-structuralism, queer 

theory and the writings of Barthes. 
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IV: Geography, Queer Theory, Post-structuralism and t h e Negotiation of the 

Place/Space Dynamic 

Recent work on reconciling place-based, particular localities with spatial, general 

globalities has had a significant impact upon constructing a framework which seeks to 

reconcile sameness (generalities) with difference (specifities). In particular, realist, 

post-structuralist and what may be loosely termed as 'queer theoretical' approaches 

have had a significant impact on these theorisations of spatial dynamics. Consequently, 

this work is pertinent to an enquiry that seeks to construct a theoretical standpoint 

from which to reconcile conceptual differences such as fixity and fluidity, repression 

and resistance. This section will therefore explore each of these conceptual areas, 

relating these spatial concerns to issues of sexuality. 

Massey, Negotiativity and the Politics of Place 

A consideration of the dynamics of place and space, locality and globality should in no 

way imply a unilinear, top-down, causative relationship between global forces and local 

lives. Harvey, for example, has constructed a dialectical understanding of space and 

place, conceiving the issue as being a relationship between that of permanences 

('relatively stable configurations of matter and things') and processes (1996; 72). In 

this regard, 'The process of place formation is a process of carving out "permanences" 

from the flow of processes creating spaces' (Harvey, 1998: 261). Consequently 'what 

goes on in a place cannot be understood outside of the space relations which support 

that place any more than the space relations can be understood independently of what 

goes on in particular places' (316). 

This argument reflects his earlier writings, for example, in his condemnation of the 

'fetishism' lying behind social diversity: 

'It would be all too easy in the face of such diversity [of urban 
processes] to succumb to that 'spatial fetishism' that equalizes all 
phenomena sub specie spatii and treats the geometric properties of 
spatial patterns as fundamental. The opposite danger is to see spatial 
organization as a mere reflection of the processes of accumulation 
and class reproduction... I view location as a fundamental material 
attribute of human activity but recognize that location is socially 

88 



produced. The production of spatial configurations can then be 
treated as an 'active moment' within the overall temporal dynamic of 
accumulation and social reproduction' (Harvey, 1982: 374). 

Harvey uses a Marxist framework in an effort to illustrate the degree to which money 

operates as a universal value against which social diversity can be constructed. Other 

researchers, such as Jameson (1984) and Merrifield (1993), have also discussed ways 

in which Marxist dialectics is usefijl in theoretical concerns of space and place. 

Lefebvre has also considered the importance of dialectical conceptions to 

considerations of space and place: 

'Space ... is both abstract and concrete in character; abstract 
inasmuch as it has no existence save by virtue of the exchangeability 
of all its component parts, and concrete inasmuch as it is socially real 
and as such localized. This is a space, therefore, that is 
homogeneous yet at the same time broken up into fragments" 
(Lefebvre, 1991a: 342). 

This dialectical framework provides an understanding of the complexities and 

contradictions of place, space and process. However, recent post-structuralist analyses 

have criticised dialectical forms of analysis, Golding, for example, has stated that; 

'though the very cunning of dialectical logic (historical, 
metaphysical, or otherwise) has already produced many interesting 
political dalliances with empowerment, necessity and change, it has, 
more often than not, simply recast, or (worse) simply reproduced the 
very practices it is seeking to overcome - the usual either/or 'deep 
cut' posturings nonchalantly taking as given a binaristic divide.' 
(Golding, 1997b: xii). 

In other words, whilst a dialectical framework is useflil in exploring tension, conflict 

and contradiction, its explanatory potential is limited by the incessant recourse to 

binaristic oppositions. Indeed, it could even be argued that a dialectical mode of 

enquiry actively fixes the world into diametrically opposed forces in order to 

(tautologously) justify itself as the only viable conceptual m o d e l F u r t h e r m o r e , the 

desire to retain (modernist) senses order and permanence above (postmodernist) 

Lukac's (1971) work on Marxist dialectics can be critiqued in this way. See Derrida (1979) for his 
rethinking of dialectics. 
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disorder and process has been seen by some to be the result of a male-privileged social 

o r d e r F o r example, Kirby comments in her critique of Jameson (1984) that: 

'Jameson tends to see the postmodern landscape as a problem, one 
that needs clearing up. His usual forms of orientation are disabled; 
he finds no clearly marked or familiar reference points in the way he 
is accustomed to thinking of them... Given the way he has framed the 
'problem' of the postmodern landscape, Jameson's solution - 'the 
need for maps' - arrives as a great relief (Kirby, 1996: 50). 

Consequently, whilst dialectics may suggest ways of exploring the contradictions 

inherent in gay community and place formations, it is the negotiated, processual 

understanding of place and space argued in critiques of dialectical approaches that 

offers particularly useful conceptual possibilities. Massey in particular has illustrated 

how such a processual sense of negotiated place can be constructed. In her 

exploration of the regional impact of structural industrial change, Massey noted that 'it 

was not possible to construct [local particularities] by simply proclaiming that each 

local change was underlain by capitalism - that is, by simply asserting 'the general" 

(Massey, 1991: 269). Taking a critical realist stance'", Massey articulates the need to 

overcome a conceptual binarism between the local and the global: 

'localities, as I see them, are not just about physical buildings, nor 
even about capital momentarily imprisoned; they are about the 
intersection of social activities and social relations and, crucially, 
activities and relations which are necessarily, by definition, dynamic, 
changing... It is an accepted argument that capital is not a thing, it is 
a process. Maybe it ought to be more clearly established that places 
can be conceptualised as processes, too.' (Massey, 1991: 275). 

This concept of locality therefore rejects any sense of place as a permanence set in 

opposition to global processes. Massey considers the interconnections and the 'power 

geometry' between locality and globality (1994a; 1994b): 'Instead... of thinking of 

places as areas with boundaries around, they can be imagined as articulated moments in 

Similarly, McDowell in a recent article wonders whether 'the anxiety apparently caused by 
displacement and space-time compression is not gender-specific. For many women, the decentring of 
the local, the widening of spatial horizons may have liberating effects as well as raising new 
anxieties' (McDowell, 1996: 31). See also Little et al. (1988), Brydon and Chant (1989), Katz and 
Monk (1994), and Hanson and Pratt (1995) for other research on the local ties of women. 

Refer to the work of Sayer (1989/1992) for a commentary on the use of critical realist methods in 
social science. 
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networks of social relations and understandings' (Massey, 1994a; 154). The 

intersections of place and space are therefore explored, destabilising the boundaries of 

stasis and fluidity, time and space (Bammer, 1994; Massey 1996b). In short 'Space 

must be temporal; must incorporate process... Histories jumble on the streets' 

(Massey, 1997: 221-222). 

Like Kirby, Massey has recently illustrated how the perpetuation of dialectical dualisms 

and binaries has supported male-dominated concerns (Massey, 1996a). In her work on 

high-tech industries, Massey suggests that a binarism occurs between 'transcendence' 

(reason, scientific progression) and 'immanence' (reproduction, stasis of living-in-the-

present), such that the industry 'naturally' aligns itself with the transcendence of male 

activity due to its associations with technological advancement. Hence, Massey states 

that gender differences are not defined through the binary opposites of home and work, 

but within and between the dualism itself 

'What was going on was a real rejection of the possibility of being 
good at both science and domestic labour. A framing of life in terms 
of "either/or" .,. The implication of all this is not only that these jobs 
are an embodiment in working life of science and transcendence, but 
also that in their very construction and the importance in life which 
they thereby come to attain, they enforce a separation of these things 
from other possible sides of life (the other sides of Reason and 
Transcendence) and thus embody these characteristics as part of a 
dualism' (Massey, 1996a: 115-116). 

The relevance of Massey's work on the politics of place and space to concerns of the 

constitution of gay communities and spaces is considerable. Rather than fixing gay 

communities, histories and spaces as a (natural or cultural) permanence against the 

regulatory process of a 'norm', a negotiated perspective suggests that not only should 

local expressions of gay identity, community, history and place be seen as part of a 

process, but that they should be related to wider socio-sexual forces. Consequently, 

fixing gay communities and spaces as either fluid or static entities inevitably denies 

their processual nature. What is necessary, therefore, is the construction of a 

framework that permits negotiated senses of sexual spaces (Bell, 1995a; Woodhead, 

1995), communities (Crow and Allan, 1995a; Albrow, et al., 1997) and place (Massey, 

1984;1991;1994a;1996ay 
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Post-structuralism and the Place/Space Dynamic 

Post-structuralist concerns over the relationships between identity, place and space 

have illustrated the explanatory potential of processual senses of place. Rose (1993; 

1996), for example, has admirably illustrated the extent to which self/other, place/space 

binarisms are structured on sexualised and gendered concerns. Rose critiqued 

commonly held conceptual dichotomies between 'metaphorical' and 'real' space, 

'geographical' and 'cultural'/'symbolic' space (Harvey, 1989; Smith and Katz, 1993), 

drawing upon Derrida's (1979) notion of differance to demonstrate the degree to 

which 'real' space is predicated on the static non-real space that it excludes, and vice 

versa'^. Rose suggests that spatial differance dissolves the binaristic determinism 

inherent in dialectical approaches, permitting an understanding of how regulatory 

norms of public space can be transgressed by 'deviant' behaviour, at the same time as 

transgressive sexual behaviour being recuperated by forces of control. 

Like Kirby (1996) and Massey (1996a), Rose considers the binary of 'real' and 'non-

real' space to be structured on a division between the known, ordered 'masculine' 

world of the concrete real and the hidden, abstruse 'female' realm of the abstract non-

real. Thus, 'The reiteration of the distinction between real and non-real space serves to 

naturalize certain, masculinist visions of real space and real geography, and to maintain 

other modes of critique a s . . . "outside the project". It is an act of exclusion' (Rose, 

1996: 60)̂ '̂ . 

Consequently, Rose opens up a dialogical space between real and non-real spaces, 

illustrating how notions of 'space' can be construed as a site of negotiation between 

Derrida's critique also serves to contest purely dialectical formulas on the grounds that they are 
constructed on the basis of that which exists beyond them (Derrida, 1979). His line of argument is 
that if dialectics perceives and reconciles phenomena on the basis of conflictual opposites, there must 
exist something other or 'supplement' to dialectics in order that this resolution can be sustained. See 
Young (1995). 

It is interesting in this regard to consider psychoanalytic writings on the subject of knowledge and 
power. Gallop (1985), in her work on Lacan, aligns the known with the symbolism of the exposed 
phallus, which is to say with what is ordered, concrete and rational (the signiiier). Conversely, she 
associated the fear of the unknown, the irrational, the 'what-is-beyond-the-scene' (the signified) to 
the Amctioning of the symbolic 'hidden' female genitalia. Horowitz (1977), drawing upon research 
by Freud, Reich and Marcuse, further associated the operation of the exposed phallus and the hidden 
female genitalia to socio-cultural forces of repression. 
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sameness and difference. Such space. Rose argues, can be kept 'alive' by contesting 

the mirroring of real and non-real space. A dialogical understanding of space and 

social process would therefore be 

'as if the mirrors were not solid but permeable, as if the tain could 
move, as if the glass and silver were melting, as if there was an 
elsewhere. As if heroes were vampires and as if the women holding 
handkerchiefs to their faces like shrouds were smiling. It is to write as 
if the mirrors had bled, bled their violence, bled their ancestry, as if 
blood could be beautiful, as if an elsewhere was possible' (Rose, 1996: 
72). 

What Rose is describing here is the very nature of the dialogical, negotiative and 

processual construction of place, an understanding that is attuned to those needs of 

senses of sexual spaces, histories and communities outlined previously in which forces 

of repression mirror forces of restraint, where 'deviant' sexualities construct their lives 

in a negotiated, dynamic process. 

Post-structuralist concerns provide many possibilities for exploring the politics and 

processes of place which Massey highlights in her call for a non-binaristic framework. 

In this regard, Grosz has critiqued: 

'the separation or binarism of design, on the one hand, and 
construction, on the other, the division of mind from hand (or art 
from craft). Both Enlightenment humanism and marxism share this 
view, the distinction being whether the relation is conceived as a one 
way relation (from subjectivity to the environment), or a dialectic 
(from subjectivity to environment and back again).' (Grosz, 1992: 
245y 

She therefore considers the 'isomorphism between the body and the city' (246) 

whereby 'the city is made and made over into the simulacrum of the body, and the 

body, in its turn, is transformed, "citified," urbanized as a distinctively metropolitan 

body' (242). Consequently, rather than separating individuals from socio-spatial 

forces, 'individuals, subjects, microintensities, blend with, connect to, neighborhood, 

local, regional, social, cultural, aesthetic, and economic relations directly' (Grosz, 

1994:180). 
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Similarly, Probyn (1996) has articulated an understanding of identity, community and 

space that exists outside any binaristic or hierarchical process of categorisation. 

Intriguingly, Probyn considers the role sexual-social desire has in constructing senses of 

self which operate as a 'singularity' existing at 'that point of dense connections, that 

point that carries within it the strongest connection of the local and the global, that 

singularizes specificities into a momentary structure of belonging' (Probyn, 1996: 69). 

Conversely, therefore, 'power ... cannot be said to render the local somehow pristine 

and abstracted from global, transnational, or a-national structures; if anything, it goes 

some way in showing that the localization of power is where it is at its most dirty and 

messy... the local is where the global is at its most immediate' (146-147). The desiring 

body, is constituted within the (ephemeral) structures of 'belonging' and socio-spatial 

'inbetweenness', where 'nationality and sexuality constantly rub against each other' 

(Probyn, 1996: 71)'\ 

Other areas of post-structural research have illustrated the diversity with which notions 

of negotiated spatial processes can be applied. Bhabha, in his work on the constitution 

of identity, has addressed the need for an 'in-between' space; a space of 'hybridity' in 

which the ' non-synchronous temporality of global and national cultures opens up a 

cultural space - a third space - where the negotiation of incommensurable differences 

creates a tension peculiar to borderline existences' (Bhabha, 1994: 218). Haraway's 

work on gender has illustrated how feminist work on identity construction has 

undermined both simplistic categories of gender and hierarchies of local/global: 

'Gender is a field of structured and structuring resonance, where the 
tones of extreme localization, of the intimately personal 
individualized body, vibrate in the same field with global high tension 
emissions. Feminist embodiment, then, is not about fixed location in 
a reified body, female or otherwise, but about nodes in fields, 
inflections in orientations, and responsibility for difference in 
material-semiotic fields of meaning' (Haraway, 1991: 195). 

17 In a similar vein, Morris (1992) has explored the gendered and sexualised connotations of 
local/global, rural/urban binaries, suggesting that researchers should look at the movement between 
the feminine home (permanence) and the masculine commercial city (immanence), rather than 
focusing on the two as naturally occurring entides. Thus, like Probyn (1996), Rose (1993) and Grosz 
(1994), Morris conceives of gender and sexuality as a process as opposed to some rigid classificatoiy 
system. 
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Finally, Golding has also explored the 'third-space' of Sado-Masochism (SM), or 

'dangerous' sex, indicating its role in critiquing and existing beyond systems of 

regulation and control (1993c). From these examples, it is evident that post-

structuralist studies of identity, community and space have revealed ways of exploring 

the non-binaristic processes that Massey describes in her work on localities. Concepts 

of'in-betweeness', 'hybridity' and 'third-space' suggest the potential of addressing the 

negotiations, processes and 'power-geometry' inherent in constructions of sexual 

spaces, histories, communities and place. It is this conception of inbetweenness that 

reconciles the divisions between sameness and difference, fixity and fluidity that were 

noted at the end of Chapter two. Furthermore, post-structuralist concerns not only 

highlight the degree to which sexual identities are related to spatial processes, but also 

the extent to which spatial processes are intimately sexualised and gendered. 

Massey, Post-structuralism and Queer Theory 

In her work on expressions of queer belonging in Montreal, Probyn suggests that queer 

research should engage with the movement of desire, the relationship 'between self-

governance and governmentality' (1996; 132). Indeed, several areas of research 

undertaken under the loosely termed area of 'queer-studies' have incorporated 

processual, negotiated understandings of community, place, space and identity 

(Sedgwick, 1994; Warner, 1996; Betsky, 1997; Morton, 1997). Ingram, Bouthillette 

and Retter (1997b), for example, call for a 'scrambling' and the 'desanctifying' of 

spaces through the critique of divisions between 'pure' and 'corrupt' spaces (13), 

which is precisely what Massey aimed to do with her 'jumbling of spatial histories' 

(Massey, 1997). 

Ingram therefore rejects both static-singular and fluid-diverse representations of 

'queerscapes', addressing instead the 'subtle maps of pleasure, threat, isolation, 

opportunity, and communality' (1997a: 43)^1 Adopting this framework, Ingram 

considers the ways in which queer communities forge strategic senses of communal 

and spatial belonging in relation to changing spatio-temporal events: 

Refer here to Bell's (1994a, 1995a, 1995b, 1997) and Woodliead's (1995) work on sexuality and 
public/ private spaces. 

95 



'Within such contradictory environments of hatred, risk, anxiety, 
empathy, and pleasure, queers have often subverted the state-
structured divisions between public and private, and for short 
periods they have appropriated intermediate zones as spaces for 
mutual support and satisfaction. The tactics used to queer these 
not-so-open spaces have varied greatly over the years as state 
policies and social and economic options have fluctuated.' (Ingram, 
1997b:123y 

It is because of this negotiative and strategic dynamic that definitions of 'queer space' 

are vague and difficult to pin down, for as soon as they are defined, they deny their 

very processual nature'^. As Desert suggests, 

'Queer space is in large part the function of wishfiil thinking or 
desires that become solidified: a seduction of the reading of space 
where queemess, at a few brief points and for some fleeting 
moments, dominates the (heterocentric) norm, the dominant social 
narrative of the landscape.' (Desert, 1997: 21). 

This argues that queer spaces must always be linked within the same dynamic as the 

constructions of the ideological 'norm'. In this regard Massey's work on the politics 

of place can be seen to be a queering of previously understood dichotomies of globality 

and locality. Betsky's definition of 'queerspace' provides an excellent description of 

Massey's non-binaristic approach; 

'Queer space is not one place: it is an act of appropriating the 
modem world for the continual act of self-construction. It is 
obscene and artificial by its very nature. It creates its own beauty. 
It allows us to be alive in a world of technology. There we can 
continually search within ourselves as we mirror ourselves in the 
world for that self that has a body. A desire, a life. Queer space 
queers reality to produce a space to live.' (Betsky, 1997: 193). 

This is a supreme example of place as dialogue: an understanding that accepts both 

concerns of governmentality and self-governance, reconciling them to a process of a 

'continual act of self-construction'. Thus, in considering possible frameworks from 

which to explore contradictions of sameness/difference, fixity/fluidity inherent within 

concerns of sexual spaces, histories and communities, concepts of negotiated and 
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processual senses of place articulated within the writings of Massey, post-structural 

thinkers and queer theorists offer a significant potential. 

Summary 

Whilst the need to adopt a strategic, negotiated sense of sexuality and space, history 

and community has already been discussed in this thesis, it was necessary to address 

theoretical explorations of place and space because much research on the inter-

relationships between place and space have embraced issues of negotiativity and 

process. 

As a result, three related areas of research were considered. First, Massey's work on 

the 'power-geometry' between place and space, and the negotiative, processual 

dynamic of localities were explored. This established the importance of rejecting 

traditionally held binarisms of place and space in favour of a more processual 

framework; a framework favoured given its potential in reconciling tensions within 

expressions of sexual spaces, communities and histories against a constructed social 

'norm'. Second, post-structuralist research was considered due to its strength in 

exploring the functioning of binarisms, such as real/non-real, local/global, 

regulation/resistance, as well as articulating a framework which addresses the 

negotiativity, dynamism and process of which Massey speaks. The work of writers, 

such as Rose (1996), Probyn (1996), Grosz (1995), Bhabha (1994) and Haraway 

(1991), were considered given the resonance of concepts of 'in-betweeness', 

'hybridity', and 'third-space' to expressions of sexuality. 

Third, queer-theorists, such as Ingram (1997b), Desert (1997) and Betsky (1997) were 

considered for their explorations of the very negotiations of the binarisms of 

governmentality/ self-governance, self/other, stability/fluidity which are addressed by 

post-structuralists and Massey. These concerns have particular relevance to 

expressions of gay spaces and communities, given their sensitivity to the importance of 

strategic stable senses of belonging without excluding process and difference, and an 

This blurred vision of space is represented in the series of photographs by Jacobsen which make up 
his Interim Photographs', where the use of out-of-focus imagery illustrates tlie 'fading into the past' of 
queer 'moments' (Jacobsen, 1997: 69-76). 
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understanding of fluidity and dynamism without denying the importance of bounded 

communities and spaces. Gay spaces, identities, histories and communities must 

therefore be seen to exist within this ceaseless process, confounding attempts to 

confine them in restrictively defined binarisms. 

Whilst post-structural and queer considerations have been helpful in elucidating upon 

these concerns, I will now develop these issues into a clear model of sexual communal 

and spatial expression from which to explore Brighton's gay scene. 

V: Synthesis: Roland Barthes and Atopic Senses of Sexual Communities and 
Spaces 

Introduction: The need for a Conceptual Reconciliation 

Whereas the previous section explored the usefiilness of post-structuralist and queer 

theoretical considerations of identity, place and space, this section draws upon the 

writings of the French literary and social critic Roland Barthes to develop these ideas 

into a framework that can be applied to gay communities in Brighton^". 

I am aware that it is difficult to abstract Barthes' ideas for use in this thesis, for the concept of 
'doing' Barthes, or of adopting a 'Barthesian approach', contradicts the intentions of his writing. At a 
time when there exists a pressure on researchers to strengthen their argument by aligning their ideas 
with certain thinkers (Foucault and Derrida, for example, have both been appropriated in this 
manner), Barthes consistently condemns such systematisation of thought and writings within 
academia, associating it with the 'recuperation' of ideas (Barthes, 1995: 155). Having said this, it was 
never Barthes' intention to dismiss the practice of writing out of hand; in The Pleasure of the Text, for 
example, he sets out precisely what such a practice should be. In short, Barthes celebrates the 
jouissance of the writer/reader relationship: the site of 'cruising' in which the writer flirts with the 
reader, and the reader has the control to read, re-read or dismiss whatever he/she reads (Barthes, 
1997a: 4). In this regard, it is useful to consider my use of Barthes as a site of cruising: my fieldwork 
hasn't been determined through some Barthesian method, rather issues arising from the gay scene in 
Brighton 'moved' me towards the writings of Barthes, and conversely, Barthes' work 'cruised' me 
given its explanatory (and revelatory) potential. However, it remains to be answered how it is possible 
to 'write' Barthes without recuperating him, given that he felt the written word was infested with 
repressive codes and doctrines which served to stifle the pleasure and bliss of the text. Why is it that I 
maintain a conventional thesis structure whilst claiming to be inspired by Barthes' writings? My 
response is that, although it is possible to dismiss thesis structure, I must negotiate between the limits 
and constraints of language in general, and academic language in particular, with the need to convey a 
politically and socially necessary account of gay communities and gay spaces at a time of continuing 
homophobia and heterosexism. It is for the sake of clarity and my 'cruising' of the reader that I have 
constructed my thesis more systematically. 
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Great care is needed when considering post-structuralist and queer theoretical 

critiques of binaristic oppositions, such as sameness/difference, fixity/fluidity, 

heterosexuality/ homosexuality, local/global, and permanence/process. In the same 

way that Golding (1997b) criticises dialectics for its recourse to oppositional logic, so 

concerns of negotiativity should refrain from setting itself up as 'anti-binaristic' (and 

thus the dialectical opposite to dialectical opposition). Barthes offers a way forward 

with regard to these complexities: throughout his writings (Appendix II), he has 

constructed a specific way of conceptualising process and dynamism whilst 

maintaining a sustained critique of repressive structures and their transgressions. 

These concerns are particularly useful in debates on sexual spaces, histories and 

communities for they reconcile the need for an understanding of process and 

negotiativity, with the importance of transgressive expressions of sexuality and the 

influence of (spatially and temporally contextual) forces of regulation. 

Barthes referred to these forces and processes as doxa, paradoxa and atopia (figure 

3.3), terms that will be discussed and defined throughout this final section. Drawing 

upon these ideas will further the concepts of negotiativity outlined previously in 

relation to post-structuralist and queer theory writings, offering a potent evaluation of 

the processes inherent in sexuality and space. 

ATOPIA 
(atopos) 

D O X A ^ " ^ 
(topos) 

recuperation trangression 

^ A R A D O X y ^ 
(utopos) 

Figure 3.3: Model of Doxa, Paradoia and Atopia, adapted from the 
writings of Barthes 
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System, Doxa, Topos: Demythologising forces of social control 

Doxa for Barthes operated as 'the hardened surface of ... new opinion' (Barthes, 

1993a; 7-8), as 'Public Opinion, the mind of the majority, petit bourgeois Consensus, 

the Voice of Nature, the Violence of Prejudice' (Barthes, 1995: 47). These structures 

are present in every area of social life; in fashion (1985), in writing (1977), in 

photography (1993b), and in music (1990c). 

Barthes' initial concern centred on the practice and politics of writing. For Barthes, 

modern literature involved the incessant attempt to free writing from the repressive 

systems of language, for 'language is always a matter of force, to speak is to exercise a 

will for power' (Barthes, 1990a; 192). The implication of this for literature was 

extreme; the life, pleasure, freedom and humanity of the writer was suffocated by the 

repressive structure of language (Barthes, 1990a; 142-148). Barthes' conclusion of 

this process was as innovative as it was shocking; 

'As institution, the author is dead: his civil status, his biographical 
person have disappeared; dispossessed, they no longer exercise over 
his work the formidable paternity whose account literary history, 
teaching, and public opinion had the responsibility of establishing 
and renewing' (Barthes, 1997a: 27). 

Thus the personality of the author was denied as he/she succumbed to the deathly 

authorial role; 

'we are all caught up in the truth of languages, that is, in their 
regionality; drawn into the formidable rivalry which controls their 
proximity. For each jargon (each fiction) fights for hegemony; if 
power is on its side, it spreads everywhere in the general and daily 
occurrences of social life, it becomes doxa, nature ... A ruthless 
topic rules the life of language; language always comes from some 
place, it is a warrior topos (Barthes, 1997a: 28). 

It was the diversity of these forces of regulation through society which Barthes sought 

to demythologise in his work, being concerned with the avidity with which individuals 

were uncritically consuming structures of regulation (1993 a; 1997b)^\ This process of 

In this regard, Barthes' work is resonant with Foucault, who was concerned with exploring the 
diverse systems of repression that operated to govern individual lives (Foucault, 1977; 1990). 
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